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fea ufed - Hees ulsn fry Ft 


Usy & une Uf Ss adt det | fer gi A: UlsH fw far we vere @ 
Hdsm aot yeaHet ae 3 wAHE aseGa Gai et ya UT sauT 
Feribas aes He sot ute! Ga Aa 3 Ha TS ufsaves Feast Ja | at 
at Rens fea wana, Bfoses, frserct, ear, THeaet 3 ager act 
swantes. wats vt useing, sean As Es, vIeTAS 3 fefemrad Ag 
ead fewat get wo fesue aie d 1 nrué Uenas dies feu, ven = 
urgent wares fea ofa & a Cat & act Got Sadat ant SB eT 
ted ats c frat & ae Sfeardt F act At nruet eats 3 ust efezar 
ae ufos te rege Ssdet HS Cat w few THeaet ae sfomr Tfene 
a | mifad Ages fenefase ad as afoe a fous fea mit vest st TA 
Tg us fous oS wel dae 3 efanret Has AT 

R. ulsn fiw & efsoret Hewat 3 ust Ut ae eve F ufos Sate 
usetea fear ae aie agat aget 0 | UIsH fiw & fust (A: efoum fiw) 
done fares aon Bde & dgee As | ufss fens do & vis ‘3 alah 
aaat fee gerd & dai Ha tet o ae As, fen wet ae Hea feu set feat 
Hg ada Ut usa Gat & furs unt efgntt & mud feass Use § mus ae 
at Sine wedi & ae 1 fen F ame vin Sat AS woe A. UISH fue 
user Hes ot dee ad aoel ¢ | ores usewsa 3 wena fear @ dae 
ol dae 3 A: UISH fw § da ms Hee TT 'S Ufone wis BaS 9G FIs 
fA ten wa fest 3 Gu mud des feu fea aren dt a ae Ws | 

fén sare v, fa Gat ot aes fe use <a feaA oe df Ht ua Gat 
3 fusr at Rae HAs Fo, fer set us fea feet dead rear Cat 3 Ss 
Wiest F ftefaws mS His avefen & fersos un ae we | GF 
AY Stns medtot fer Godt fefenr & fea Abe At aren Ft ust eH 
fester a eis aren ter wt 1 Ut ftw Sot 8 furs ade we fx Gate waar 
faadt ae, us Gai & fed nua ated fea ot Aare J Afar | GA eg Tas 
We & ug de 3 uisn fu 3 ces Sn fer fomr 1 Ga San gdieathel fea 
fsardt 3 aa fea fea ees 8a fea wre age Ags we-w aidt as a 
uget a frafre ag dfer | mnie dfsAed we Te | 

we Jofent F UtsH fru St use 3 fe Sat grer fest Ft S nef 
Hi fa Ges udu & fea noon & age Un aaa | due F nia fea wseTs 
Ai, A utsn fiw ned ot fiatus os 3 agua wise ude ae | aet es 
Wa sere us far & eaeeT at Sfp | nitcbat aetebat F ufeor, Cr 
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afoe da fa GA 2 fsa Hetfomt fuse Se ead Ba us adh fers ors Ts, 
a fea wr de du ua Sg vs We Ts | CAT fue fasas AST TA 
3 1 ulsn fiw Ans ae fa fea da rouse @ fede Ui aie age Us, us 
Afaor fa wet ate wt Se Se wer staged Gear | HOHE TS us S wa Ut 
at da 3 Boa Bue ad | et ina uifent ae, fea fw nefenr 3 for dt 
anne fea a efsur | uisn fiu a aot aost Gre Had ot sate fea 
VS We J "AseT FH", “Ades A Shot operat nt | ae at fer | 
ast Jost TA, fa Safent Safent, ge fas wu g for 1 Gus set wer 
we feo four ua fiw fas a feffort 1 udAa o & UISH fr fe wos nt 
& Bo we | ear! aet nid ule we Ga fru rt Gate F aaa foas, si utsy 
fu dw we | Sot dfrmr fa Gu Rass Ua us Tet wet adt FAS aet 
Tesa Hse Fer F St Hast S Had 37 & feas ag seter TF 1 UisH fs 
fan fa 4 fea ndtd a not Aes asa Str] nredian F aw Ht uofemr ot 
ms ag Whoa & cans aed BET aS oT He UES HS tt SA se 
aeat o | Rese Afoe 3 weft fa Hoe & USA Bt ouTEt F ot Jer gd, 
oHSs SAT RS SAE | ast faorsT & Ha o fem | onde Adsd AoE 
nies 8 ae 3 fiear sat eat fea nordt fer fest S orftmr far fer fea 
ag wa & faron ats dfeor 31 ger 3 its Resa 3 Hae Be | 

ward fea 3 uisn fu a uget & frofre ag o femr | ua Gat d 
deen ag fer fa ae nises S Teens Atos Has fedot ase Fs He 
Hyd afar aaa wierd | A uget aafent ofemt S fed athe vt as 
acfent ges st re ae Su ae us fen ds sn w ashe feu dfem fac 
fu 3 fea fruel os wise 3 gages rfoe wre war ue | sa Tats 
fea fru § ear arGer St orGer At 1 A, fA fad wae wr oteaa St de 
aa fort | GS Tt A wre HeAbr TF ore fefenraebat w fea agu utsy 
fru 3 fires furor, fagt fea é-o fois Aa 1 Said aegora Atos Ge 
5 foo, st Gu wre ot fir Saas unt ae Has fes ore wa ue 1 feot 
met | GA fiw a fafes Aen at ag set Ht, us frat fag GRE nae aH 
sdf At de, Gre no § Rist wot At orSet 1 ulsn fu 3 GAS Ant a 
hea GA AS nde aren S ag fest | wart & ae usH T forr At, 
jot Tat faut A omerct St euet ag U wa, 5 Has A oat 3 dea fea A 
mag fam | 

nraated fea féstor TEA Gt Ruel ferrss cu a ad ae uisH fru e 
at Gre vies We 3 aee Hi, us Ga & wows far fignal F nies es 
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adt de fee wa | fea ae de St aset At Ae Co fer soi Has asa Tet 
Unt & fenos et age Aa | dat fans 6 ated fea Tes mMATE T famr, 
we fare Rao ufser wet afinad deter fame 1 Ga fefenradint & usr 
da fee At | Hr war aet | festor TER @ frase wae ota ue ae, fea 
Sore os ve fea man fea ust fart Be er Aaa St fixe fame | fer FI 
fea Ulsn fiw § ef at it F ae ad fiensct 3 ace dan fea aa Bz 
uw Fer et or far, fare Cat d us as Cofenr | fea darat sfesaed & 
Geu oe, SHed Haene & mofea dees fea fiensat son st UE AE 
o ae, 3 UISH fiw at A aed fea was 1 as fea Si Hafod Ta act. 
ug fea fea nacen ntafect & dor ut fea fa Sa-Has niaféa adt ae 
Ree, AA Geo ae | Bs SH aoa Ufsns 4 Hash Sa hs TA aA 
us TS IE | 

dfsa nents afemt 3 feafiia ag ast st usteon eete mig wele 
was @ foot fea WISH fiw § St ae ast fam 1 Fa ofa, aafse 
ave, aa Als ws THUS we Goi Vt Sat vmas Biel act | ae AS 
Go ut st Ht A asectadt ait & has St ad 1 Sx Tafa feo 
fésina amas Rétdins 3 mH HosT Se fea fegi er sa Te rt | wret tt 
AT St fier aH S usATGS aes TS at YoY UtSH fru F wine TAY 
FS TE TE 1 win aw sie fea dist mm T Tent as us Sat feat fea fea 
ae fesuest soug AT | 

feas's urGfent ct, ulsn fru 3 Sag uset ct Pact & wet 1 Tat Tat 
Uo wins THY Be foro | CA AH fir as Ut aS Aa | wus fea FH Hd 
3 aGnas ve ae, fea ngs aang ase ae, ae at Sag ust feg 
Ue usts eu ae | Ae eine wedi fee fafen Sriaat a ae act Tet i 
Bag aedahte 4 Gait e8s Ge SS unieini' we w aga uA aga ct 
Rott wavet | usu fw 3 fer ae ot ast inrass atat nis orftmr fa feo 
Ja we age St free da ws arse se TS Gus aefenr wr for TI 
uadl 2 aga AS Haat 3 UisH fut Aes S ota mre a Ofes altst far 
Gu SH fafen watea os ms Cat ot wafeas aES asa Eat vt ome 
fea det saree adt wat wdtet 1 us Hears! TS far St Sat (ater, ors, 
Hadt) dint we we, Boi § onGe want Stara & frre fiers afder 
v1 AAS oA e Wepe ago Be Tt fone | fer Ss UisH fw 4 Sag weet 
@ mre dg fest | GF ot wy fue fouss uel 8 Gag § Hag wen Ut Una 
ast # Sai a via wet 5 ye set Gre Hag ys | 

qua fee fsardint & & use gi wsH ag Bet us GA AY atte few 
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gate Sat A uss At sre Geuitat 3 fost & fart maa Ma nredior © 
MUSZTES Sad AS Us s gi act Aa, US Ca SA frmerit mrs] te A 
fa Sire Sat (Fast ws uaa ale) avs wat fesaw ats wW foo At | 
fea fad sfen 6 He ang cufemt dfentt uisH ftw & uruet Gforce a 
tefen <8s fea dt aes & ene ag femr | fen Ham et usst feo 
fadioia gareci mrGzaiat, fen dis a CS dt us ser Ae MA de te 
Hes @ wepe, fer ifsncen sHaen fea ewe de fee near o fre 
Fat | feats & wd dt $3 afos fea ws ug usst 3 wast See A dt aT 
dat adt | yafas feo 3 fa Sfencen DraeH rue Hawt aS aot ust 
WT Reet | SHAH SAS Het Shas Tea Tebat ga 1 usu fru as ua 
feat eS usA Us, Gu af ase od 3 vis Cai S stan Afos feu fea 
uget os & fea sat fet Sraen fea at firs ot ae | 

Gat feat fea om Hesen adt wz Aa | fea wa utsn fiw ecint 
Sint Asai adt Ses F sien afses o At ad At, fa vseHeias Afos few 
Sufent Got § vast ws o fu fer ue 1 Cai a we ust ava ae ws 
att st ust ofamr fa fea SS AE Ga Ut Saedt feu du age us ms fen 
fag fea Arg Het 2o-2u fu Ua | BA fea ag oo Ue Ht w ufes 
Hon fea Ht 3 Asa fea wa feu fead J a& qeusE Hee At UsH fw 
3 afie de we ufenr st at H ast wet we usterer ats | fru tits sai S 
ae fea aofenr 3 ar Aas fea Ae Je 1 MAT ufsr fof ger st Ce 
Ga Set 3 ot sot At Stan Afos amite Je aaa UsaHdlas efamit 3 Gai 
ae uA Gano met feo fod uisn fiw & doe etneds Aadie & TET 
de aed, Got a fea ast orGer we we fern | Tat Tat deanfes feg 
frat St eH eu set 3 aeees St gen wa ue | utsH fu ae Rast aS 
flmrg os Afsars ae Um or ehat, ws Cot er gst ure aadinit AS | 

féads fea <ote & far 2 Je ga : Sfenes i Afarted | uget st 
tat uf sadtes fea frdt dt det 3 us fegt & ave feos fea caa T | 
fered Go zate 3 fare un aati] fad dt ae os | Go mrus oH 
da sara fans St vase (fer) te REST g, aS far veut et Afsrtest 
a duat fea sact aed, at acters ur & st ane T Aae 3 | afer 
ae ws He A WS Het HAS Te Bit Ga ums at faust Hae 3, fro fa 
Rfanede ut ade B aA Ue Ht Ee fro aS dee w AA Te Fi us niet 
pia 2 HHS Tz | Us Frosh vrdbot aet Tez, unite At et aae FSA, 
ag fafes 3 SHect & aA Je, 3 Goi wal Sfened Udte Td 1 us via 
amtfée fro dt Sfence ae adt a Rae, fen set AfsHicas udte wea 
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(an & fine faurg aga) Sfoned 6 an Fee oS AHI IM aga aafee 5 
ae & & afsned dint Sraen fea ude wet 3) GAS UE an St AR 
isd afened & foaeet do, Afsrtes & wot veel afi 7 1 fea 
zs Go us fras Snes ms Hedhias (feeua) aA age Ta | us Ua 
Efgned 3 stan (Asch) & ant & fears, args & an a omit asa Te 
va | Sfsnest fea Tt vid wa aet action oGHS wee ATS Ua, 5 aet 
a dea Haas ae Se ua | fea ect feos Sfenes sages HA ae 
We, Go da ot aot de F fue usa afenes F Uafen ad ag Fae 
ae dfenes far oe dfaned at Afsrics tt dadt adt ag Hae | 

isu flaw nmuel dafen © faafks fea Geamfes & aca eines 
Rea fea Ane de Bet ae At Cate ae aleafrel fea uger fea TH- 
Tet Afsries & use ory ot fered we far At Gra fit Hts wet 
ase & fea adie 3x fest 1 Afanede due F fret ds fan ot ave fea 
ons de v8 Bere 3 rue fra 3 fea uget om 31 fea fea ws = 
fofent wat H weet niet Fain foe 3 Ufenr St Gat} Ae afs fea 
fa Feito wr anfen aftsr Sfeor erga Sham aot A Rae | Jos fea wee 
fart oat aot fies Fat | fa 3 rere fest fa er we xt § Hu 
fest we, A Ulan fiw & fea agi dt ats 1 wa @Gtre 3 sds dt fea FE 
aid wat PER, fA Sat dt nruct faitec Sa Fest, fa A: ak20 few fea 
frie fered urué fudt athe 2 fea an vt tect aes wet Ura S Sea 
nifenr Ft ws feat wCAs ct niareet Jot va oH fust aStre fea aH 
der At 

unfanHst 3 fen Aa-anel fea & ation aGHs Ga Aa, 7 OA fest 
agtns fea urué “fraat" = ant ot sa feu 8S Te As, us Ge So wry 
ag a ad fence dt Je Aa | Cat ef fa Ure & fife Bfones Us oa 
ua 5 & onan Ger wit 1 few are ai Uta tu & oa at A us Gai ds 
fea & uma fer fa Go fitt ag oH aS Ta S uaSt Ha a oer Tet At 
we agtre 3 un ots fa gfe ura as ft Sfoned aioe fuet ata 
fea yet agi dn 3 9a TH, fer wef uisn fiw J at de 3 us doers ust 
fans & fea ae Aes cas wet, fer met fiw at ante? Ree vast ay 
a dt ase fea one o Raed | 

zarest gate = firms At fa nite ates urué aA fea uast 
west oS dared Sfencs § act adt teat | ug wagon a faa 2 AeA. 
Yisn ftw et du ita niet ge fim fa fea Aes we di de Bos ot eat 
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Suan 4 Got Ae Sfrmor fa onit eva AHS A TAT AST vusH fea 
HHS J Wg | fer sei Gai S fea vet, 7S Taet Hews feel ae 

Sfonca & 3a 3 feat & ufue an doe Staces Geamfes @ afos 
aeaat & ae fea Sar 1 Ga seit F fus age F use w ufoer fea At 
Qn fea a& we Afsneset $ Ad gored FAT 1 Tet SH HES (wT 
Becisz) ory orGer det F 1 A Ad age set det At i ufos Hs OS 
aden aCAe, Gai 3 fresh Fai 3 Sfencs, Sait fle Aferites 3 Sat 
& feet Bet OS nmi uafise | Ae Hat S ore er at Sfenr, ot A 
ondis Goa us T ae 1 ore wfemit fea As FT Hos wes Sedlée A 
fee an. 3 fea AffAed]e | He oes Sedise Ut ane VATS Ost UISH 
fru 3 uet st Ga AH fomr fa feo fite Sfsned sei o wis ufost wa fen 
ase fea one dfenr 31 Gna Se da As a onftmr : “APS At nas, 
Rees Afoa" | ge fiw at o ast oct unfas o aet : cee feu as 
fed viet 3 1 nie & de fea ftw rt ere aaa At: “APS At nas nee, 
vi frog fra sorGe 2" 

UtsH fu 3 Sper ats fa APS At nies et Sfes neva Si Afs Ht nas 
HI 1 A Sy 8 sds weft : “APS A ners, we AfoR" | rma t 
fattezat 3 3c wast suet fedint fa get ot aofudt fea st ge fiat or 
Boas o for d 1 us GA fea F 8 a A: WKD0 Ziet (Ae was fuaBen 
wt dois dfemn) deaat ot age fea a ufss feo Afs at mare Beret AT 
oat 

dead Bfsnedt § HA wes ut faordt wet, MfAReS datese whim 
werd (fea Ha smra adt BS ug was dae cA feet v, we ane 
3a 3 a Boe Si yruet one WyS Bfened F dafer adt wie Us) | AHF UT 
a@, uisn fiw 3 a feo ue fes fomr 1 Rfsorenat 3 3a Fi, fa fas uaret 
BoA SS Ha Ul aet faredt o ag FS | us AS AHI gat sat as VHT 
fon, Wd UISH fiw Head eels eat Te 3 a Sean (He) SA | TAS 
Qu @HS Se Bel Hoe Zt St Set oerite Bi msTat ats wat At Tet | wus 
Yena fea afea nis oo Ha fimrd da feaan oat | 

A, cares fea nmué tte ua aofeni at, utsn fiw 3 da gateafaet 
a ge mt 3 oo We Hon Sane C3 fer niet At fen an wet, fiw At 
nue udd 3 far fru feees 3 Hee & feo tus fenr age AS | WS 
aed fret gtriietot & mysbas atst | 
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ufsH fu & otou fea ses SuR ys We 3a. fru Aas cht at 
Hos fens 4 feo Hides Boru te SATA TAS ats | Tg war 
Ue Ft St uoo a Ravaet BS UISH fw 3 mrus ing aEE a, Bisa Afos 
fey fea ax dt raee Aes ats, fan feu wd teamfes & niger 
uses, at Ga Afogi f Hina Aa, Hemisard AA, USAS, TACT, FH, TetoH 
ahs, afsnes, Afsrites, a Ie Had Aa, wate Te us aet ret Tt Ig 
frost at ot Afar Tear | ores Beclse 3 Tsai atst ns VeAT wTGA 
fiw ufemrs F wH 3g 3 al-de Rute aga wet mre | SS SS Ts F 
Aes ufoest ae adt At dfeor 1 fea Aes aga & ufoer Hane 3 ag Ht 
3 Reael se aes & At PAG, Geofes & viada 6 Ru UGH TF aS 
arGa is Cai § frrt ae filmes 3 Afsars ares flues Boe w Har ser 
At ore oS we ct as uses Ua TE ws fret ow Aen ead Var T 
fomr | 

féads fea utsn fu ufos Sfered Aa fragt & wet dct Ase vast 
aga Uafer ast ms froas ws femras Ae, feadt FEBS UUs ae Be, 
fa te fea feads A vel 8 Cat avton aE Rs ot ued 2 & AEs 
ais | feats @ fefson feu fen rors § yus aan ee fea ufss frie 
ot adt nat ufos dares feafor Sfenes Aa | fea Guat wet F nse 
forit Use gore Act Cra set fest viet o | fer Hat fea set HAT us T 
famr | ation are, wet dee 2 in ct "ee Fen fea" ufsaer 3, ms 
ares dat de urge o 1 utsH fiw vt fact vast 3 Hafodt usr oar fame | 
@n fea 3 Go “faaa” ome ae Ba 1 GA AY TES Roars & fer ut ct 
fonises fest ofS Cai 3 as funrg 3 dee ae Fofos ast | A: aKDD 
fea godt Haars wes amet | GRA uisH fAw o fea Afenr ms RoHS 
ata | A: aoc fea met qeeest usa aHet 8 ulsH fw & we fed Ht 
vifysre Afoa fed fea wos ot fers Use war a Sut Ft forest fea fre 
Rast & cana ave nis da fefsona qeeetont 8 wana Agee | Afumit 
& aufan 7e 3t ag coms fed uisn fAu g aet wanat oe foefior 
forr ous (wit St) So AH ae asa Gai Unit nts foxes aw gd 
nrGdhat a Ae Sgt o fu rfoe Ades oar A aT A aR Afoe 
feo Fur dt wasn Tel | utsH fru afde Je 7a, fa Ga wy Gai @ Acta 
fea fea art soars ter Tet Ht, frost a ae ufset HfoRA Te At urs at 
at ae dg 1 wo We TI con BS Oot S CAS USAT Big t dt fan 
and orga Aa | 
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feats dfa at A @ Heat fed v, fer mel UlsH ftw d geu 8 de ea 
fea ot, fre fax ean WS terion feast duct fea an sae or ier 
frm foo | Ga afer nS Una & mis aiden BH Tel due 8 visser HI 
AB A. (tu fee Gat 3 Georfes & Saad A ayShs SF ait, us den 
fea nruat ye ot aon dn fea feu oe wet 1 uast east we faosini: 
niast Got 6 wru Suen fee Her THs ada Bet seen ue AB, Ba Eat 
& oe Sot fest Ae | ost San afent ot Cat vias ag fest far a far 
wast vost ws fu § Sfsred Taen fee Aer sot fet, st ftw ddt OA 
4 ot ted | aster fer dfenn fa qu Sfenedt fea Soi ot Suen fea u 
arurdt fitr He 1 Gat ae @ Cai fefemredint aet frat ot wet Fas 
mart aot At, fea “usu fru fag-At meas" afen ag fest | A: att 
fea Gu Uafen ¥ diefes 3 Te 3 ome Shei aa, fag F ads few 
weeds AS. Hes Tae | VE Sa Milas dt feud ys, cafadint fea adt 
We | RH de ot orsfaeded EH GA & ST Us, Saat fms es uesa 
fanan fea ct sere aa | 

we 3 we fues so Wei 3S warsg UISH fru & we fea fea ano At 
ag de mica rte uon ens oul for 5 1 He Cat wavs Afoai fea 
an 3 we de mh, si ag wfoe Ut ped dis we Ba Ae A | dia fErss 
Hi. fea wr ais fea Sit aet Ht fa fegi § us fms wrGe war ae via 
aa de TS Ore, Ee BT a, Jad a, fag ea a, ufos ae ate and fe 
Wa He Zoe wt, CAS we sofea oH fee ora au Fu wet AHS Te 
Al feo ate feat & ua wrath nice 3 rue oan ust dee 2 nifA a 
farfea o | 

FA: at09 fea uisn fiw fidtas & géteafkdl doncioitat ¥ faces 
uddl ee ussite a wads edans se as 1 fe ufser tor A fa wm 
niaent & ua 3 eost eer file uses or Asis] Shion Ht ws Cag 
TH OH a Se ue A I Go nia nica A uefest ow AM At, guine oT 
Geer gt as Fa wa nea AT I 

ufvat st as Ars feaSs vit act fea Stina Ba feet adt Aa 
fee. us fa fag ora east af, fmmet aed Spex ani fea fea A 
fere Ba ue | dee fea ue fait § wetas (witits) Sag wore wet FA 
We del firs ons st Sgt eas feat F ag aa fae vt vis are AH 
Teles 3 AY yore Ut OAH BES Ba Ue t UIs fru & daoefes ohn 
ae! feu feson afte fa fea fret me were 51 A eat F Ad vere a 
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Ue nea are (Awe usfamr) Ag ag fer 1 TH Tat web aaet & 
Ys aefemti 3 Aga years Ag ag fest | fen 3 feson alr 3 feo 
yea we as fest us as we de us Sarg fa afeaet F At ag aa 
Afog & dts Hae & Gn Gus Ad varGe oa ue ua! fea at FS new 
nofent Hit fad fast a an Ht, us fea fos afte rt fe Go st free ag ae 
rfga 3 wot get aan dt Heed 1 ulsH fiw we age us, fa Gu 5 fea 
YAH ist de Je fea as feg use Je Aa | as AS Te, Go HARES 
at <3 nr fame 3 oe fea eRe & fs & aS uA Te | oar Aer, firser 
fender ae d far 1 fea fea Gn une & faa fa Go edhinrs wer 
ade g ug Gret vawns cHt det T | SAY URS Wes J. nmuet Sa fea 
Rear ag fe@ | ger Rete At, A UISH fw dat 4 AeA aa fest 5 Cra 
Hagel & us on far | ge Gu rent afve Sar fa stags Ate T fast 
ae far fase 3 Ad aot Ya Rae | for as, GAS aga Ale 5 AT rE 
& ferns fis amet 1 

UISH ftw dat § as fimrs after 3, fa fru fear as Fafas fest 3 
dh 3 fedd aga 3 As Aas ae oS Shot utashot SF fomrs ws forma 
wet Haftons ase wate 3 | fea wa Ca vis ae 3 fie Te wes Ra 
aS Un de, Ca Huet 3 de Afost & qeeefont & vans ava Bot a Ha 
us Gan dfenr | Fada qeeea Afow vt AS Ut uel Jet nist Hes aet 
unseat & Gewres 8S at F Het use orfenr | ufset eat Eats 99 mnis 
us fen sacte 3 fonast ae fead Je Sa 3 He Hot Shed St Aer ST CT 
aus dt Hand dF | ae ae Oe ES 2 Zi feag age Je Ta ns ores 
Ue : Aas ot mat wre wrest ot efoag dfn aes | cet eg Est Aa Ss 
Rfsorg we aesous Aiea (RYUS) Te, us Vs ect fea ufss aw udt 
vas tua vet fuse ae dt use ad | Ga afde de ua, fa de rea 
feat mtr torn Tet 3, fa A 8S fre rue nine TAY TIS A, wUS TT TT 
U Hot AS Aes Tura Ag S Sar St rs F ATS o wee Afar | GT 
fea rrofedfan Ha 3, us fenet rot AHS 3 uss aes TS BIS GS Ts | 

Fe ct mrug nruet Curiteat & gfent F fess feet 3 st Go waa 
T Toa BGA HE BT Ae Us | om us a, fak as Hea nis Ty 
ae TS | ras Ufemii feu ays eit, Gate as Gs 3 fest On aa | fea 
3 We wrod o for ulsH ftw § fie con et wrt a fama 3 os Tors wl 
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m1 


real fes feqt & nmuet Ae Heienr a fer dfeur o | users fed fre 
vefes = use ns wes & eaeds feo Hae Ot Shraed cas as, 
eras Smedt ae 6 afve aes aaa A: utsH Rw usa 3 EH dit 
Afsursret w Han we ae ua | fan fears fes usw & Hes St dss 
mS UsH @ dies ot Hwan Set get Je 3 Go fesuer w HAA BE WET 
o 1 feat get = AAG Rear A: UtsH fru a feent fea we forest esto da 
Reus & 35 B nme ons fea ws a ferferr 7 1 Toast SH aie ST fea Td 
fa, nmuet fours & aga ea fort feat 4 uen fee 3 Go St unt Afsns" 
zs tfent oe qatar c. fer 4 aenfs & re at efanr | ast Ho 3 
Bs HS ToT F efor ws feafonr o 1 fAA news as fer ve Hatz 
Sfent ow freedse ag 88 un. fea Hse wh Ae-3dA TS UTA Tt 
aase oa | feat & Aiea Cot SA UTS S Su & Gees | MEG USS 
ged afoag a aufam A: UIsH fiw & fenafsse & nda ae was 
tet 21 Co nmret ret five feent vt fora una 3 szae TS 
wows fea farGe ce a nme frea 3 udur 83 nds ad a | fea 
aie GA oS usent fea ere fut set feAR Use & AS TI 


23t-8 set saute flaw sae He feet nis ured ae 


= ont Ha fey Pep 


midta fru Fur (P.E.S. Retd)* 


° Professor AS. Sangha M.A., PES. is a distinguished educationist and award winning 
author of “333 fager' i 
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Baisakhi of the Khalsa Panth 


Introduction 


The long history of mankind has recorded wisdoms of many 
sages and it has come down to us, both as oral traditions and in writing, 
from the earliest period of civilisation. Formerly, the peoples’ beliefs were 
mainly concerned with natural and environmental phenomena. It took 
quite a while before man came to the realisation that God is the Creator, 
and that everything functions in accordance with His will. The wisdoms 
of the sages primarily operated in the area that lay within the influencial 
jurisdiction of a particular seer. It would start off in as little an area, as 
that of a parish. From there, it could extend to a Province or State. 
Depending upon its acceptability, the ideology could then embrace a 
whole Country. 


The Romans held sway over a large part of the landmass of Europe. 
Alexander of Macedonia was able to lay claim to great stretches of 
territory of many countries. Yet both these empires remained unsatu- 
rated by the touch of God. By effluxion of time, however, all the mighty 
tulers died and their erstwhile empires crumbled. In some cases the 
degeneration and destruction came about through greed, avarice and 
lack of morality. As is the nature of the World, however, the process of 
regeneration and rethinking started all over again. 


The wisdom of China, the wisdom of Zoroaster, the wisdom of 
Judaism, the wisdom of Christianity and that of Islam, from their 
inception, were all very beneficial to humanity. Inevitably, alongside 
such wisdoms, there have existed and thrived the innate cravings of 
the people, towards things and attributes that are essentially material. 
The sages cautioned the people against the consequences of such fatal 
and puerile attractions, but these words of good counsel usually fell on 
deaf ears. In fact, such attractions and allurements have been so power- 
ful and pervasive that these have obscured all those vital considerations 
that would otherwise have reduced the cravings of the people and, 
diverting them away from temptation, would have led them towards 
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embracing the laws of God. It was conveniently forgotten that all of 
mankind is the creation of one God, and that territorial boundaries 
demarcated by man were false. Similarly obnoxious was the practice 
of prejudice for or against other human beings. It was self interest among 
people and nations that started and fuelled conflicts. Consequently many 
conflicts that should have been avoided, were fostered with enthusiasm. 
Some of these wars were so serious that they destroyed so much life 
and valuable resources, as to cause bankruptcy of the peoples’ moral 
values. In many cases, these conflicts went on for so long that many 
generations had to bear their brunt.. There were others that involved 
many countries. 


Besides these wars, there were natural catastrophes and calamities 
that caused millions of human beings to perish. In such cases, people were 
quick to lay the blame at God's door. The general stated belief used to 
be that the affliction is caused to the whole humanity, as a punishment 
from God. Alongside such tragic occurrences, there were the visita- 
tions of cruel invaders like Jenghiz Khan, or the so called vandals, who 
committed murder, pillage and arson involving innocent people on a 
very large scale. However, through all this chaos and uncertainty there 
has always been perceived a golden thread of the wisdom of the 
sages, to which mankind, in desperation, has reverted in the last 


resort, always obtaining succour and deriving beneficial results. That 
is what religion is for. 


Tt is said that no one can tell at what precise point religion begins, 
but, it is certainly like a flowing river, which as it winds downstream, 
many a stream come and join it on the way, and so swell its volume, 
that it all rushes on, until it merges into the mighty ocean. That mighty 
ocean, symbolically represents God and His domain. Guru Nanak (the 


founder of the Sikh religion), describes in awe its vastness and says in 
one of his hymns : 


3 UdhorS war dar, FR uget AA vig wo ? 
(frdies Hos 4, wa 8) Page 25 
Toon dariao dana beena, mein machhli kaise ant lahan? 
Addressing the Lord, the fish says, “O Lord, You are wise and won- 
derful. How can I, a small fish, can understand and describe Your vast 
dimensions ? 
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Historical background 


Humanity in the sub-continent of India, had the same basic traits, 
aspirations and shortcomings, but it developed within different envi- 
ronments. Meandering across Europe and Asia Minor, the Indo-Aryans 
came and finally settled in Norther India, circa 1500 B.C. In those 
times, they did not have an organised religious system; but in the course 
of the succeeding Centuries, they developed the Vedic religion, generally 
known as “Hinduism”. In order to maintain the purity of their race, and 
to better use the talents of their available manpower, they divided their 
people into four classes, according to individual abilities. As time went 
by, however, these classifications became fixed and rigid, and are known 
as Varnas (Castes). People belong to these castes on the basis of their 
birth, and mobility from one caste category to another is impossible. 
The aboriginal natives of the country were not deemed eligible to be 
admitted into the Caste system. They were, therefore, called Avarnas 
(“not castes”). They were allocated menial, dirty and insanitary jobs 
and were excluded from all social contact. The reason for their having 
been born Avamas was proclaimed by the Hindu heirarchy to be the 
punishment for their bad behaviour in their former life. Strangely the 
Avarnas accepted it as their Karma. 


Gautama (known as the Buddha), circa 500 B.C. revolted against 
this unjust classification of mankind, which had resulted in demeaning 
a large section of humanity. He proclaimed equality for all; but he did 
not accept the existence of a Supreme Being. This Buddhist philoso- 
phy appealed to the people at grass roots, and the Buddhist religion 
soon overshadowed Vedism. The government of the Buddhists held 
sway in the Sub-Continent for some 700 years, and covered an Indian 
land mass that has never been equalled by any other people. However, 
as a result of a renaissance in Hinduism, that religion re-asserted itself 
as Brahminical Hinduism. The consequence was to bring back the caste 
system, this time with even greater severity. Buddhism was thereby 
almost banished from India, and the caste system has continued to be 
practised to this day. 


Some 500 years before the arrival of the Indo Aryans, there 
flourished in Harappa & Mohenjadaro another civilisation, ostensibly 
advanced than that of the Indo Aryans. But as the latter became 
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‘numerous and stronger, the former were forced into extinction. Although 
the racial preponderance in Southern India is that of the Dravidians, 
the Caste system has infected their social and religious fabric as well. 


Before and after the Christian Era, many an invader forced their 
way into India. Some, like Alexander of Macedonia returned; but oth- 
ers like the Mughals, made it their home. Among earlier such invaders 
were the hordes of Scythians, tribes that originated in Central / Upper 
Asia, that had been forced by the construction of the Great Wall of 
China and other pressures, to vacate their traditional pasture lands. 
They were the then World’s first horse riders, and with that unique 
power of mobility, they spread to and occupied lands in Hungary and 
Ukraine; Scandinavia and France; and through Iran, they invaded In- 
dia. It was the period when the Buddhist religion and government pre- 
vailed in India, but were in a weakened and declining stage. 


Hindus, Buddhists, Muslims and Jats 


The major part of the Scythians was known as Massa Getae (In 
India, simply called “Jats”). They opted to settle down in the warmer 
and congenial climates of India, particularly the Land of the Five Rivers. 
For them, the “caste” and “‘untouchability” systems, then in the process 
of being strictly reimposed by the emerging Brahaminical Hinduism in 
India, were totally alien; and they found great difficulty in adjusting to 
the changes being made in the prevailing social conditions. They were 
Not a religious people, and did not have any temples or priests. Being 
an alien people, bound together by their own traditions and cultures, 
they became a big thom in the side of Brahaminical Hinduism. To 
mitigate the effect of their open hostility, the revived Hindu religion 
tried to accommodate some of them, by offering to include them in the 
lowest Varna, the “Sudra” caste. As that did not satisfy the aspirations 
of all of them, the vast majority remained uncommitted, until after 
the advent of Islam (particularly circa 1001 A.D). Many of them 
became attracted to that religion, (a) because it had no caste system; 
and (b) because it offered equality and freedom in all forms of activity. 
Consequently, in the Northern and North Westem areas of India (now 
mostly Pakistan), there are to be found many Muslim Jats. In Gujerat 
and Kathiawar, almost all of them accepted Hinduism. 
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However, experiencing and observing the atrocities being com- 
mitted upon innocent people, and the cruel oppression of the subjected 
population by the waves of the Islamic invaders, the uncommitted Jats 
preferred to remain so. In the Guru Granth Sahib, Guru Nanak has 
recorded the atrocities that he had himself observed during the time of 
Babar: 


uy ot He 8 armag ofenr Fat Hat wa 2 ws 
(war fader 1:9) Page 722 
Paap ki janj laiy kablon dhayia, jori mangey daan, ve Lalo. 
(Raag Tilang M-1) 
(Babar) has come from Kabul, with a marriage-party of evil (to con- 
quer India). He is forcibly demanding payment. (1) 


afeor aug a ca oHt foeAae AHA Ber 
(war fatsat H 9)Page 723 
Kayia kappr tuk tuk hosi, hindustan smalsi bola 
(Raag Tilang M-1). 
People are being torn to shreds. It is such a catastrophe that Hindustan 
will not be able to forget. (2) 


Guru Nanak was born in 1469 at Nankana Sahib, situated in the 
Punjab province of West Pakistan. He was succeeded by nine Gurus : 


Gurus Born Gurgaddi 
Guru Angad Dev 1504 1539-1552 
Guru Amardas 1479 1552-1574 
Guru Ramdas 1534 1574-1581 
Guru Arjan Dev 1563 1581-1606 
Guru HarGobind 1595 1606-1644 
Guru Har Rai 1630 1644-1661 
Guru Har Krishan 1656 1661-1664 
Guru Teg Bahadur 1621 1664-1675 
Guru Gobind Singh 1666 1675-1708 
Travels of Guru Nanak 


Guru Nanak Dev undertook four Udasis (travels) covering India 
and abroad. He visited various centres of Hindus, Buddhists, Jainis, 
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Sufis, Yogis and Sidhas. He met people of different religions, tribes, 
cultures and races. He travelled on foot or boat with his Muslim com- 
panion named Mardana, a minstrel. 


Guru Nanak had decided to travel and see for himself the effect on 
the people of other systems of religious belief. He could also propagate 
the tenets of his own philosophy. He started at the age of 28 years, and 
in all, he undertook four journeys. First, he visited the areas of the 
Punjab and Central India. The second, took him to the South and to 
Ceylon (Sri Lanka). In the third, he took himself North to Sikkim, Bhutan 
and Tibet. The fourth, he went West to Mecca through Baluchistan. 
After visiting Iraq and Iran, he wended his way back via Kandhar and 
Kabul. In Hasan Abdal, there is a Sikh Gurdwara called “Panja Sahib.” 
At age 53, he retumed to Kartarpur Sahib, where he remained until his 
demise in 1539. 


Throughout his travels, he met with the ordinary people as well as 
the leading lights. He engaged in religious discourses and discussions 
and his simple, logical ways won over even the most prejudiced and 
bigoted persons. He gained a complete insight into the thoughts of 
many sects and religions and he was able to direct people to One God, 
the Creator, and to put their faith firmly in Him, to the exclusion of all 
others. 


“There is a reason to believe, “writes Cunningham, the historian 
“that in his youth he, (Guru Nanak)made himself familiar with the popular 
creeds both of Mohammadans and the Hindus and that he acquired a 
good general knowledge of the Quran and Brahmanical Shastras.” 


About himself, Guru Nanak says, in Salok Mahla 2 - 


(USst - We eet Vag as ofent II 

ofs fet 2 ae ueg earfent 1 

wet Ad Hof wAfH gefenr I 

Rot frefs Aero quar urfemr | 

Fret wits oy Sri orfenr 

aonst wor off fats By ufenr | 

ert ad ur@ Fae eAfenr |) 

wad Ay Wet ys ufenr 29 1 Page 151 
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I was a minstrel, out of work, the Lord took me into His service. 
Many a time, the order came, day and night, from the Source (the Lord). 
My Master summoned me, His minstrel, to the True Presence. He gave 
me the robes of His True Praise and Glory. The Nectar of the True 
Name has become my food. Those who eat the food of the Guru's 
Teachings, and are satiated, they find peace. His minstrel spreads His 
Glory, singing the Word of His Shabad. Nanak says, I have obtained 
the praise of His Perfection # 27 WI! 


Formation of Sangat 


Guru Nanak established Dharamshalas, at which the devotees 
gathered for holy communion. These institutions later became known 
as Gurdwara (House of the Guru). The congregation is called Sangat. 
The Gurus expected the Sikhs to live normal family lives, and play 
their full part in responsible functions of the society. They were 
encouraged to practise their religion, not as mere individuals, but in 
congregations. In this way they would enhance their own understanding 
and that of the others by regularly deliberating on the Gurus’ teachings. 
In these Sangats, Japji is recited in the morning, the Sodar (Rehras) in 
the evening and Kirtan Sohila at night before retiring. Divine songs 
(Kirtan) are sung in the moming as well as in the evening. Entry to 
Gurdwaras is free and is open to all, without discrimination. A Sikh 
Sangat is an independent entity, charged with propagating the religious 
and social principles laid down by the Gurus. 


Supremacy of God 


In the past, religious leaders began by recognising God, but on 
attaining popularity, many of them soon put the stamp of their own 
personalities, and instead of propagating the supremacy of God, they 
designated themselves as the deities. In that way, they proclaimed 
themselves to be the ones to be worshipped. Commenting on such 
historical misrepresentations of the religious leaders of yore, Guru 
Gobind Singh says: 
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usHss fad 5 usa Il Parmratt kinhu na pechhana, 


nme ning StStT Sasa I aap aap bheetre urjhana. 

sana fafa on ase I Tab jey jey rikhi raaj bnaye, 

fsa nts us fafgs sere tin aapn pun simrit chlaye 
(afes wea €, 19) (Bachitra Natak, VI, 17) 


No one was able to recognise Waheguru (God); All got entangled in 
their own personalities. God created saints and kings (to propagate His 


supremacy); instead, they promoted themselves and their own 
preachings. (3) 


7 faifysa a 32 nigastt | Je simritan ke bhaye anuragi, 
fae fae foo gon at fanratt i tin tin kriya brahm ki tyagi. 
fafa He ufs sess ofsent Jin mann hari chaman thehrayio, 
A fifyss & wo 3 nt it so simritan ke rah na aayo 
(afag area (E, 4c) (Bachitra Natak-VI, 18). 


Those who followed such (self-promoting) preachers, abandoned the 
worship of God, but others who put their faith in God, did not pursue 
the self-promoting preachings of these people. (4) 


None of the Sikh Gurus promoted his own personality; one and 
ail, they proclaimed the superiority of God. Without exception, they 
all described themselves as being the servants of God. Consequently, 
the Sikh religion consists of a firm belief in One God, the Creator. It is 
His Word that is supreme, and only those who live according to His 
hukam (command) may attain to Him. The principle is: 


wat ag ag o wet fea wet vifys AS I 
(6 HIS 8) Page 983 
Bani Guru, Guru hai bani; vich Bani amrit sarey. 
(Nat M: 4) 
The Word (of the Lord) is the Guru (the Lord), not the persons who 
write it, (5) 
Guru Gobind Singh says :- 
(aoe de) afot yg A ot T Kahiyo prabhu so bhakh hoon; 
fay o ars ofa Tt kisu na kan raakh hoon; 
fag a 3u sta Til kisu na bhekh bheej hoon; 
ned din ata tt alekh beej beej hoon. 
(afag wea €, 38) (Bachitra Natak-VI,34). 
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Tam saying what Waheguru (God) has told me. { do not care for anyone 
else. I will not get involved in the guise (preachings) of others. I will sow 
into the minds (of people) the seed of God alone. (6) 


Says Guru Nanak: 


FAT R ore uAY at wat Ax act forms F HS 1 
(war fater 4 9)Page 782 
Jaisi mae aavey khasam ki bani, taisrra kari gyan vey Lalo 
(Raag Tilang: M-1) 
As the Word of the Lord comes to me, so O! Lalo, take note of it. (7): 


The Guru Granth Sahib opens with the Mool Mantra, or basic belief : 
qe Afs an aes use feos fares ners Hots mig AT 0 ae yen 


There is but One God; His Name is Truth; He is the Maker of all; 
He is all-pervading; He is without fear; He is without enmity; 
He is not born, being immortal; He is self-existent; 

He can be reached by Guru's Grace. 


In the Mool Mantra, Guru Nanak has given the description of 
the God, Whom he himself worships; Whom, he says, can be reached 
by following the precepts laid in the Gurus’ writings (Gurbani). In his 
Jaap Sahib, Guru Gobind Singh states the same in his own words. The 
eight other Gurus propagated the same, so that the recitation of His 
Name, and an unequivocal belief in Him, to the exclusion of all persons 
who are subject to births and deaths, is the cardinal principle of faith 
for the Gurus’ Sikhs. 


The underlying concept of the Gurus’ teachings is that mankind 
must rid itself of lust, anger, desire, attachment and pride and immerse 
oneself totally to living a virtuous life. The Sikhs had the benefit of 
239 years of unbroken guidance of their ten Gurus. The Gurus made it 
clear that traversing the highway to God is not a simple, easy thing to do. 
Guru Nanak said: 
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Ag 3G OH das a TE I Jo tao prem khelan ka chao, 


fre ufe sat aet Het ors sir dhar talli, galli mori aao. 
fes weg Og adit fre It marge paer dhrijay siru 
ain we 3 att dijay kaann na keejay, 


(HBa Sa 3 eta H : 9, 20 (a 98%2)) — (Slok Varaan te vadhik, M-1, 20). 
If you desire to play the game of (God’s) love, then (cut off) your head, 
and placing it on your palm, come into my lane. You can go this way, 
only when in offering your head, there remains no reluctance on your 
part. (8) 


To the exclusion of his own sons, whom he did not deem to be 
worthy, Guru Nanak selected Bhai Lehna, the most meritorious of his 
disciples, as his successor and named him Guru Angad. Thereafter, he 
bowed before the second Nanak, acknowledging his exalted status. In 
1699 A.D.Guru Gobind Singh, after annointing the Panj Piaray (the 
Five Beloved Ones), into the brotherhood of the Khalsa, sought from 
them a similar initiation for himself. Bhai Gurdas II eulogises the Guru 
for his humility: 


Sy yates Hee widiar edo fede i ag ag afd] fry mmt 
Fs a ti 
(wa ae JaSA 2) 
Veh pargattio mard aggamrra, varyam akela; Vah Vah Guru Gobind 
Singh, aape gur cheila. 
(Hail be to Guru Gobind Singh, who is a guru as well as a disciple). (9) 


One day before his demise, Guru Gobind Singh invested the holy 
Granth Sahib as the Guru, and bowed before it, to acknowledge it’s ex- 
alted status. Guru Gobind Singh consistently and clearly demonstrated 
that in all his actions, he continued to uphold the traditions and princi- 
ples established by his predecessors. 


Cardinal Virtues for Mankind 


Guru Nanak’s religion held a particular appeal for people who were 
genuinely opposed to the “caste” system of Brahminical Hinduism, and 
for those others who were actually the victims of it. It also found fa- 
vour with those who were tired of mere religious rituals, and who wanted 
to find a way to God. The nine Gurus who succeeded Guru Nanak, 
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continued to propagate, with conviction and diligence, his theology; 
and in the 239 years of their personal teachings, they wrought into the 
Sikh religious system all the attributes that were necessary for Sikhism 
to be recognised as a great and independent religion of the World. 


Dr Trilochan Singh sums up the cardinal virtues that Guru Nanak 
laid down for the practice of religious and personal discipline of a 
Sikh: 


Sat: Truth Sabbar: Toleration 
Sanjam: _ Restraint Khima : Forgiveness 
Garibi: Humility Seva: Service 
Santokh: Contentment Vichar: Reflection 
Dya: Compassion Dharam: Righteousness 
Daan: Charity Siddk: Faith 

Gyan: Knowledge Vand Chhakna: Sharing 


All the Sikh Gurus upheld and promoted these virtues, and these 
have consequently become a way of life for the Sikh people. Kirat Karnie, 
Vand Chhakna, Naam Japna, earning an honest living, sharing with the 
needy and reciting the Lord’s Name, are the usual hallmarks of a Sikh. 


Sikhs adopt Militarism 


Like many other religious societies in their formulating periods, 
the Sikhs had also to go through the purgatory of sacrifice on the steel 
of their oppressors. The atmosphere and environment surrounding the 
Sikhs was seeped in jealousy and intolerance. The naturally antagonistic 
protagonists belonging to the older established religions were not 
willing to allow a congenial and unfettered growth to a simple but 
dynamic faith. They saw looming within it a fatal blow to their own 
dogma. 


The fifth Guru of the Sikhs was tortured to death on the orders 
of the then Mughal emperor. The ninth Guru was beheaded by the next 
Mughal emperor for espousing the cause of freedom of religious 
worship for non-Muslims. The sixth Guru decided to arm his Sikhs to 
enable them properly to defend themselves. He had to fight many a 
battle with the government, and was incarcerated for many years. While 
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he was to be released,-he also sought the release of 52 princes and 
chiefs who had been imprisoned in the same jail. 


The tenth Guru succeeded his martyred father at a very young 
age. Inspite of his age, he was an exceptionally gifted man. By his own 
unique leadership, he was able to instill the art of warfare into people 
who knew nothing but weighing scales and plough shares. His two 
eldest sons were killed in battles, and two youngest were bricked alive 
into a wall on the orders of the Mughal governor. A man of courage 
and a firm believer in the Will of God, he led the Sikhs from one peak 
to another. There were no valleys of disappointment for them - only 
Chardhi Kala (pulsating optimism). He had mastery over many 
languages. He compiled the Dasam Granth and patronised 52 of that 
period’s literary elite. Throughout his life, he was a man of high moral 
principles and a true believer in God. 


After the martyrdom of Guru Arjan (the fifth Nanak), his son 
and successor decided to impart martial arts to his Sikhs. This was 
intended to equip them to be able to defend themselves, but the 
government of the day misunderstood his true intentions, and there 
resulted many an armed conflict between the two of them. In the course 
of their respective forays with the Mughal armies, Guru Hargobind (the 
sixth Nanak), and Guru Gobind Singh (the tenth Nanak), among other 
communities, came in close contact with the uncommitted Jat people, 
and were favourably impressed by their physical prowess, and their 
potential as Sikhs. In the end, the uncommitted Jats became, and have 
continued to be, a three-quarters part of the Gurus’ Sikhs. 


Caste divisions 
About “castes”, Guru Nanak very firmly laid down that there is 


no room in the Sikh religion for the division of human beings into 
those of “castes”, and others of “non-castes”. 


We ats 3 ye Wat Ul ot WHS oT 
Jano Jot, na Poochho Jati; (Sar HEFT HS 9) 
Aggey Jat na hey. 
Recognise the Divine Light; do not ask (a person’s) caste; there is no 
caste in the hereafter. (Raag Asa M.1). (10) 
26 


Sri Satguru Jagjit Singh Ji eLibrary Namdhari€library@gmail.com 


HOR ot ws As 2a dt ufowee 
(ners GASfs - u: 90) 
Manus ki jaat sabhe ek hi pehchanbo. 
(Akal Ustat-Patshahi 10)(11) 
Recognise all homo sapiens as one. 


ea fust an a on wfea ng He ae Tet 
(Rafe H : u)Page 611 
Ek pita, ekas ke ham barak. 
(Sorath M : 5) (12) 
We are the children of One Father. 


ws AoH a vet Afs we BT ase 
(ysSt H:9) Page 1330 
Jaat janam na poochhiye sat ghar lehu btaey 
(Raag Parbhati- M1): 
Do not ask the caste and birth (of a person); rather ask, in which person 
has the Lord taken abode. (13) 


neat ws gu a wfe, Jo Ge Ae AGH ante II 
. (ott 4:3)'Page 363 
Agay jaat roop na jaye; teha hovay jeyhay karam xmaye 
(Asa M 3). 
Caste and beauty do not accompany a person (after death); he will be 
dealt with according to his actions while alive. (14) 


All the nine successors of Guru Nanak repeated and reinforced 
those principles throughout their respective pontificates. 


The Langar (Free Communal Kitchen) and Pangat 


Guru Nanak and his nine successors were determined to give the peo- 
ple equality, dignity and freedom. One of the ways that the Sikh Gurus 
adopted to end this curse of caste and inequality, was to establish the 
langar (a free communal kitchen) which is an integral part of every 
Sikh Gurdwara. This institution eradicated the idea of high and low in 
society. People contribute free labour or provisions for the functioning 
of the free kitchen, called “Guru Ka Langar”. All those joining the 
congregation of the Gurdwara, must partake of the Langar, sitting to- 
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gether without distinction in a Pangat, and eat the same food. In the 
operation of the Sangat (religious congregation), and Langar (Guru’s 
kitchen), the principle of the equality of mankind has been firmly and 
continuously maintained. Nevertheless, the baneful influence of the 
surrounding majority, the Brahminical Hinduism’s caste practices, was 
difficult for people to completely get rid of in their daily lives. On this 
Baisakhi day in 1699, Guru Gobind Singh was determined to do some- 
thing positive about it, and indeed he did so very effectively. 


Religion and Politics 


Guru Hargobind (the sixth Nanak), on assuming succession 
to his father, put on two swords: one for Piri (spiritual leadership), 
and the other for Miri (secular leadership). In this way, religion and 
government (politics) were integrated into the Sikh faith. The principle 
is that the politicians and governments can function in a just manner, 
only when they act morally, following the dictates of religion's ethics. 


On establishing the Khalsa Panth, Guru Gobind Singh patterned the 
life of his Singhs on the concept of Miri and Piri for each individual. 
He ordained the Kirpan, (small sword, like a hanger) to be one of the 
Five Ks (items, the names of which begin with the letter ““K”), which 
an Amritdhari Sikh must always have on his person. The idea of a 
Saint-Soldier, started by the sixth Nanak, therefore, became an article 
of faith in the time of the tenth Nanak. In giving the Panj Piyares a 
distinctive identity, the Guru infused into them a spirit of freedom, a 
sense of purposeful existence, and a dignity that they had never expe- 
tienced before. He solemnly declared: 


fra at AON WS ngs as dR, Jin ki janam, jaat aur kul mei 
Feed aad adh ret sardari kab hoon naheen ayi, 
faa & Rt Hees avg Tin ko mei sardar banaoon, 
mgd TH ads at dts frerS* aur raj karan ki reet sikhaoon. 
(afas aH) (Rehat Nama) 


Those people, in whose ancestory, leadership has never materialised, I 
shall make them leaders, and teach them how to rule and govem. (15) 


The oppressive era of Aurangzeb having passed, Guru Gobind 
Singh was on very good terms with his successor, Bahadurshah. He 
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went with him South, but he came to the conclusion that there could be 
no accommodation for the Sikhs within the Mughal domains. It was 
clear: 

ag fart & oa ot ve 3, F we 2, for aa fre ae F 

(fas amr) 

Ko-oo kisi ko raj na daye hai, jo laye hai, nij bal sio laye hai. 
“No one offers rule to others; those who get to rule, do so by their own 
might”. 


Bairagi Lachhman Das was a devout Hindu, but he was so 
impressed by the personality of Guru Gobind Singh and the principles 
of the Sikh religion, that he became a Sikh by taking Amrit from Guru 
Gobind Singh. He was named Gurbaksh Singh, and among the Sikhs 
was known as Banda Bahadur. Guru sent Banda Bahadur to the Punjab 
with five selected Sikhs. That was distinctly a political mission. It was 
a period when the uncommitted Jats had had close contact with Gurus 
Hargobind, Tegh Bahadur and Gobind Singh. They were in a mood to 
embrace Sikhism. As soon as Banda crossed the Jumna, they rallied to 
his call. Indeed, the Jat fraternity of the whole Punjab took Amrit en 
bloc. Within five years of the Guru's demise, the land of the Five Rivers 
was firmly in the hands of the Khalsa. They struck coins in the name of 
their Guru. (16) and brought about many changes, particularly relating 
to land, and reforms ameliorating the living conditions of the ordinary 


people. 


They met many reverses too, but history records that the Guru's 
Singhs were able to assail many peaks that had never been in their 
imagination before. The electricity of “agyet As” (Charrhdi Kla) the 
pulsating optimism instilled into their beings, has consistently remained 
their motto in life. The Guru must have looked upon their achieve- 
ments with pride and satisfaction from his heavenly abode. 


Baisakh 


In his (aa Ht) Bara Mah, Guru Nanak has very vividly described 
the seasons of the Punjab in all the twelve months. He describes the 
month of Baisakh as : 
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QA Ser ANT 2A ae It 
(Zarst H: 9) Page 1108 
Vaisakh bhala, sakha ves karey : 
(Raag Tukhari M-1). 
Vaisakh is blissful: the branches of the trees are covered with (new) 
leaves, and are adored with (fresh) buds. The Guru likens these to a 
bride omately dressed up, waiting in the doorway to welcome the 
Lord. (17) 


aoa eardt yg sve Hofs Aafe He He II 
(a Sarst H : 9)Page 1108 
Nanak, Vaisakhin Prabhu Bhavay, surat shabad manu mana: 
(Raag Tukhari M-1). 
In Baisakh, God is yenable; mind is concentrated on the Word (Nam). 


From the time of Guru Ram Das (the fourth Nanak), the Ist day of 
Baisakh was known as Basoa Din (first of Vaisakh); and it had continued 
to be scheduled for the annual gathering of the Sikhs. It was also 
the day when the Masands were instructed to bring and deposit the 
donations of the Sikhs of their respective regions into the Guru's treasury. 


This was a time of relaxation and enjoyment for the common 
people: 


HS VT AS, Va Sat Ja Te a, Hae CHA He RS viewer 
(ses Wet) 
Maal dhanda sambh, daanna phakka vech wat ke, marda dmamay, 
jat melay challiya. 

(Chandar Bani) (19) 
Having tended and secured his cattle, and having sold the harvest re- 
sulting from his year’s labours, the farmer, with great pomp and show, 

is on his way to enjoy himself at the fair. 


This was also the seasonal opportunity for people to practise 
their skills of Bhangra and Giddha. In tune with the peoples’ social 
mood, Guru Gobind Singh selected this time of the year for the enactment 
of one of the most momentous events in the annals describing the 
evolution of the Sikh religion. 
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Amrit (Khalsa Panth) 


The selection of the Panj Piaray (the Five Beloved Ones) was 
brought about by Guru Gobind Singh on the Baisakhi day in 1699 A.D. 
in a unique and dramatic manner. The event has been indelibly etched 
in the minds of those who participated in that mammoth gathering, and 
the historians have faithfully passed it on to the succeeding genera- 
tions. No doubt, the poignancy of the event has been one of the factors 
that helped people ofall colours and creeds to be attracted to the Khalsa. 


Except for Guru Gobind Rai, no one knew what was the real 
object of this particularly large gathering. He was cognisant of the fact 
that inspite of over two centuries of teachings that Guru Nanak’s theology 
was totally different from the Hindu system of divided humanity, many 
people were still reluctant to rid themselves of the institutes of 
Varnashramdharma. They wanted to ride in two boats: try to follow 
Guru Nanak’s path, but still be true to Hindutva. Dr Balbir Singh notes 
that “although there had been numerous reformers in ancient times, 
who tried to remove the evil of caste from the Indian society, each time 
the disease out-stripped the remedies; people had got into the habit of 
living with it; and they kept on nursing the ulcer that was thriving 
within the viscera.” Today, the Guru decided to winnow chaff from 
grain, and he did exactly that. Dr Balbir Singh continues: “there is 
hardly any parallel in Indian history to the way in which the Guru 
elevated the low castes. Under him, they wielded the sword and 
acquired the dignity of soldiers of just cause”. By taking the Amrit, 
they abandoned for all time their erstwhile inhibitions, because the 
Guru said that those who wanted to become Khalsa, must first and for 
ever undertake: 


- Karamnash, to forswear the concept of having beeen born for a 
particular calling as a result of the person’s deeds or misdeeds of a 
former birth; 


- Kulnash, to abdicate the rank or status acquired by birth; 
- Dharamnash, to renounce a former religious persuasion; and 


- Kirtnash, to abandon the profession or calling allocated by a Caste 
system. 
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When everyone was seated, the Guru addressed the gathering 
with a drawn sword, and asked if, among his Sikhs present, there is one 
who would be ready and willing to give his head to him ? Of course, 
there was not. They had come there for a religious experience, not to 
throw away their lives. However, seeing that the Guru was serious and 
determined in his demand, Bhai Dyaram, of the Khatri caste, stood up 
and offered his head. The Guru took him into an adjoining tent, came 
back to the assemblage with his sword dripping blood. When he asked 
for another head, people were stunned. Most wondered what had 
happened to the Guru, that had tumed him into a bloodthirsty person. 
After a brief pause, Bhai Dharamdas, a Jat, stood up to be counted. 
The Guru led him into the tent as well, and with his sword dripping 
more blood, he returned to ask for yet another head. This time, everyone 
present got scared; many began to doubt the Guru’s sanity. As if not to 
disappoint the Guru, the third brave man to stand up was Bhai 
Sahibchand, of the Nai sub-caste. The Guru dealt with him like the 
two previous men, and returned for the fourth time. 


By now, many people were genuinely frightened, and began to 
leave in droves. Nevertheless, Bhai Himmat, of the Jhivar sub-caste, 
offered his head. After taking him into the tent as well, the Guru 
returned for the fifth time. There then ensued pandemonium, but inspite 
of the panic, Bhai Mohkamchand, of the Chhimba sub-caste, boldly 
offered his head. The Guru took him inside the tent, and after quite a 
while returned, leading the five men. They were all similarly dressed, 
with a sword girded on the person of each. It was a sight for sore eyes, 
and many among the congregation bitterly regretted having failed to 
respond to the Guru’s calls. 


Spirituality of Amrit 


The Guru explained that the five men have all been initiated into 
ur@nt Ug the Khalsa Panth (the brotherhood of the pure). They are all 
equal, and for them there is no more the bondage of caste divisions. 
Living a life of dedication, they will fearlessly follow the way of Guru 
Nanak. He gave each of the initiates an affectionate hug, and named 
them Panj Piaray (the Five Beloved Ones). Wishing them Godspeed, 
he declared that wherever the Five shall be congregated, they will 
symbolise his own presence. Consequently, they have the unrestricted 
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corporate authority to initiate others into the Khalsa Panth. 


In giving the Panj Pyaras a distinctive identity, the Guru infused 
into them a spirit of freedom; a sense of purposeful existence ; and a 
dignity that they had never experienced before. 


He made it clear, however, that 


afoet od, Feat fire Ae Rehni rahey soyi Sikh mera, 
@a afoa A Gra sa oh sahib, mai uska chera. 
(Aaa Bo Wa) (Sarab Loh Granth) 


Whosoever remains within the discipline of the Khalsa, shall be my 
Sikh, and I (the Guru), will be his disciple. In Kesgarh Sahib, by the 
end of the day, some twenty-thousand Sikhs had taken Amrit. They 
retumed to their respective homes with a mission, and fired the enthusi- 
asm of many more. Nevertheless, the Guru, cautioned them: (20) 


Fa Bal Ta USAT fenirgt, Jab lag rahey Khalsa niara, 

3a Ba 3A A A AT Il tab lag tej deyoon mai sara. 

wa fea ad’ fas at a3, Jab eh gahey bipran ki reet, 

sana ag feo at usts tab mai na karoon in ki parteet. 
(Age Snr Be) (Sarab Loh Granth) 


So long as the Khalsa remains distinct, they shall have my full support 
and blessings; but if they begin to follow the paths of others, they will 
forfeit my patronage. (21) 


Since then, the institution of the Panj Pyaras is always remem- 
bered at the time of the distribution of the Pershad (the Sikh sacrament) 
to the Sangat, and in the course of the daily prayers to Almighty. 


The Guru explained the procedure and the spiritual significance 
of the ceremony just inaugurated, and called it taking Amrit (nectar), 
“to become Amritdhari”. It is to be noted that in one of his compositions, 
Guru Ramdas (the fourth Nanak) says: 


ufs ufe vifys off His ae fife nfs ifs utt FIG 1 
(HS H : 8) Page 95 
Har Har Amritu har manni bhavey, mil satgur amrit peejey jiyo. 
(Raag Majh M-4) 
God's Amrit is yenable; meet the Lord and drink it. (22) 
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Guru Amardas (the third Nanak) says: 


ented wie os Os Sur nar mun jan amrit khojde, 
B vifys ae 3 ufent i ; _ 
sefoun aii so amrit gur te payia; 

= ot far ata, payia amrit gur kirpa kini, 
adhd m sacha mane visaya. 
(ora ath H: 2 / vies FRIIS) (Raag Ramali M.3/ Anand Sahib). 


Sages of many a status have been searching for Amrit (spiritual bliss), 
that Amrit can be obtained through the Guru. The Guru has been gra- 
cious: the Name of the True Lord has been enshrined into the mind 
through the Amrit. .(23) 


uleg vifyg Het sag dfs Peevo Amrit, sada raho hari 
ofa afug Afsarret rang, japo sarigbani. 

ad Sag Ae weg 2 Aut wet kahe Nanaksda gavo, eh sachi bani 
(mide Afos : THA H: B)Page 920 (Anand Sahib : Raag Ramkali M-3). 
Drink the Amrit (of spiritual bliss), and meditate on (the Name of) the 


Lord Provider. Nanak asks: always sing the (bani) Word of the Lord. 
(24) 


The mode of initiation for the Sikhs, as Guru Gobind Singh 
prescribed is a totally voluntary submission of the initiate into the Khalsa 
Panth. He or she stand in the presence of the Aad Granth Sahib, 
together with the Panj Piyaras. They (the Pyaras), must be persons of 
good health and character and of no physical disability. First there is 
an invocation (prayer), seeking the blessings of God for the ensuing 
proceedings; then enough water is put into a steel bowl and sweetners 
are added to it. The Five Beloved Ones (Amritdharis) are seated around 
that bowl, each one of whom, in tum, recites aloud one of the five 
designated banis, while stirring the water with a double edged sword 
(Khanda). The concentration on the Word is the key element of the 
procedure, and it fits in with the sayings of the third Nanak (supra). 
The initiate is a solemn participant, and after the recitations, he or she 
is duly given the sanctified Amrit to drink. The Panj Piyaras and the 
initiates, in turn, drink from the same bowl while some of the Amrit is 
sprinkled on the person of the initiate. He or she solemnly undertakes 
to uphold the tenets, and to carry on the responsibilities of a Khalsa, by 
repeating “Wahiguruji ka Khalsa, Wahiguryji ki Fateh” after every sip 
and sprinkle of the Amrit. The ceremony is concluded by Prayers to 
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Almighty. Every initiate, dressed in the form of the five Ks is then 
introduced to the Sangat, who congratulate them on having achieved 
their heart’s desires, and lovingly welcome them into the fraternity as 
fully fledged members. 


Discipline and loyalty of Khalsa 


Among the Asphokat Kbitts, Sri Mukhvak Patshahi Dasween, 
in the Dasam Granth, it is stated : 


@ sfogg rt at fsa 1 (fret ofos) At ea ufsaR le 1 


ford fret ef uge Un ore u voter a ee SU Lore 14 
as aed ae dur fae 1 fas an de yas aed far 120 
vee ofe as wins ef Unease u fa ese wea & GH fers 130 
THRINHS THs IH || THA fos aTeg ATT SH WB (QU) 


Nishane Sikhi Ean hroof panj kaaf. Hargiz na bashid ean Panj muaf.(1) 
Karra, kardo, kachh,kangha, bidan. Bila kes haich ast jumla nishan.(2). 
Haraf haye kaat ast ean Panj kaaf. Bay danand bavar na goyim khilaf (3). 
Hukka, hjamat, hlalo hraam, Bachishe hinan kardroo syah faam (4). 


The Guru then laid down certain Rules of Conduct (Rehat Maryada) 
for the Amritdhari (initiated) Sikhs, for example : 


i) The Amritdhari Sikh must discard his former Varna or Avarna 
name, and adopt the surname Singh (lion). In consonance with 
this rule, Guru Gobind Rai became Guru Gobind Singh. 


ii) Always maintain on their person the Five Ks: Karra (a steel 
bangle), Kes (Uncut body hair), Kangha (a comb), Kachhera ( 
special underpants), and Kirpan (a sword, usually of the small, 


hanger type). 


iii) Believe only in One God, the Creater. Follow the teachings of 
the Ten Gurus. Accept the Guru Granth Sahib as the eternal guru. 
Read the Guru Granth Sahib, or listen to it’s recitation in the 
Sangat. Personally recite daily, at least the Nit-nem. 

iv) Never smoke or use tobacco. 
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v) Never indulge in extra marital sex. 


vi) Never eat meat of an animal killed in Halal (or Kosher) ritual 
manner. 


From 1936 to 1945, the Panth considered the recommendations 
and views of eminent Sikhs and Sikh bodies, for establishing an 
authoritative dfas Hfatret - Rehat Maryada, (a Code of Conduct), which 
was finally approved by the Siromani Gurdwara Parbandhak Commit- 
tee, as per it’s resolution No. 97 of 3rd February, 1945. Besides the six 
obligations mentioned above, these “rules of conduct” contain a few 
more. All have been accepted by the Sikhs throughout the World, in- 
cluding the penalties for any violations of it’s provisions. 


Sikh Identity 


The maintaining of the natural body form by people, and for 
men to wear a turban on their heads, were very clearly stressed by 
Guru Arjan (fifth Nanak): 


aus ug af Jefe deta Ares gofs eAae fre 1921 
Napaak kare hdoore hdeesa saabat soorate dastar sira 
(Raag Maru M-5: 12).Page 1084 
(O! man, the creature of God), make an effort to cleanse your mind: 
that is the teaching of the holy books; and maintain your face (body) in 
natural form, with a turban adorning your head. (26) 


For the four or five years preceding the Baisakhi day in 1699 
A.D., when Guru Gobind Singh had invited his Sikhs to gather together 
in largest possible numbers at Anandpur Sahib, the Guru had been 
impressing on his Sikhs, (a) to wear a steel Karra (bangle) on their 
right wrists, and (b) to maintain beards on their faces and unshom hair 
on their bodies. As a result, larger and larger numbers of Sikhs who 
attended the Diwali and Baisakhi gatherings, came in those forms. By 
creating the Khalsa Panth he gave his Sikhs a distinct identity that is our 
proud heritage. As has been noted above, the selection of Baisakhi by 
Guru Gobind Singh for his presently intended purpose, was appropriate, 
obvious and traditional. 
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Our duty & Responsibility 


During the last three Centuries, the Sikhs suffered minor and 
major holocausts, and great loss of life, limb and property in the course 
of partition of India. They suffered greatly in the recent dark days of 
murder and massacre, but inspite of these reverses, the population of 
the Sikhs has grown by leaps and bounds. A large part of the community 
has now spread to all parts of the World outside the Punjab. The last 
two generations have grown up with very little direct contact with the 
Punjab. This has caused a wide chasm between the thinking of those 
who have come under Wester influence and those who have remained 
in the Punjab. Generally, the former do not have much empathy for 
matters that happen in the Punjab, relative to the Sikhs. 


It is touted that the major problem for Sikhs in the West is about 
the turban and the beard. In reality, it is not only a fallacy to say that the 
Sikhs cannot function to their best potential if they are wearing turbans 
and beards; it is an expression of an inferiority complex, that is totally 
alien to the character of a Guru’s Sikh. There are hundreds of thousands 
of Sikhs, who have achieved fame and fortune in the West while wearing 
these. 


The real difficulty is that attractions or incentives for the younger 
generations to take Amrit are almost non-existent. Parents, particularly 
the baby-boomers, do not have the time, inclination or even the sense 
of priority to encourage their children to learn more about the Sikh 
religion. The lack of interest in learning Gurmukhi and acquiring 
fluency in Punjabi are handicaps, but today translations are available 
that give a fairly good idea of Sikh religious principles. 


For the last few decades, some Sikh as well as non-Sikh writers 
have been predicting that by the end of the 20 Century, the population 
of the fully fledged Sikhs would be reduced by numbers that must be 
considered to be alarming. Some say that when the Sikhs become clean 
shaven, they fall back into Hinduism. This premise is illogical, because 
we have observed that 75% of the total Sikh population was never of 
the Hindu faith in the first place; and those who did come from the 
ranks of the Hindus, usually belonged to families that had converted to 
Sikhism of their own free will. They are almost all of them genuinely 
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devoted Sikhs, firmly rooted to the Sikh faith. No significant cases of 
apostacy have been observed among them. Hearkening to the alarm, 
however, it is wise for the religious leaders, as well as the Political 
and Social directors of the Sikh community to be watchful. Sikhism is 
a proselytizing religion, therefore, even when clean shaven, the fact 
that a person does not have any other religion, it is in the best interests 
of the Sikh religion, not to abandon him by denigration, but every effort 
should be made to nurture him back to becoming a Khalsa. 


It is an oft repeated lament of all religious leaders today that, as 
a tule, life in the West is not conducive to moral thinking or living. 
Those whose lives are morally unguided, are naturally subjected to 
more traumatic experiences. Indeed, it can be said to be a World-wide 
malaise these days to stay away from religion. When our ancestors 
joined the Khalsa, they were fired by a missionary zeal. The present 
generations do not feel a similar urge or necessity. As a community 
that has a lot to offer mankind for it’s betterment, we are doing very 
little to publicise to the non-Sikh World that the four doors of Harimandir 
Sahib are open to receive mankind into the folds of Sikhism. 


The tercentenary this year, of the establishment of the Khalsa Panth, 
is an opportunity for all Sikhs to acquaint themselves with the unique 
but simple philosophy of the Ten Gurus, and to dedicate themselves to 
doing two things: (1) to take Amrit themselves, and be spiritually bonded 
to the Sikh heritage; (2) Make every effort to convince others to take the 
steps to become Guruwale. May Wahiguruji guide us all. 


Guru Granth Sahib 


In 1604 Guru Arjan (the fifth Nanak) after a dedicated research 
of four years completed the compilation of the Adi Granth Sahib. In 
1704 Guru Gobiind Singh (the tenth Nanak) included in it the Bani of 
Guru Tegh Bahadur (the ninth Nanak) and completed the holy book. It 
comprises 1430 pages and includes the contemporaneously recorded 
writings of six Sikh gurus, 15 non-Sikh saints, 1] Bhats (traditional 
bards) and 4 Sikhs One day before his demise, Guru Gobind Singh 
invested the holy Aad Granth Sahib with the mantle of Guruship. From 
then onwards, the tradition of a living Guru of the Sikhs ended. Guru 
Granth Sahib is, therefore, the eternal Guru successor of Guru Nanak. 
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It forms the centre-piece of every Sikh Gurdwara. The Sikhs do not 
“worship” the Guru Granth Sahib, but they bow before it, offering the 
same reverence and fealty as they would have done to any of their ten 
living Gurus. They worship only the One God, the Creator. The guru 
Granth Sahib proclaims the Supremacy of Lord God. 


At the conclusion of the Guru Granth Sahib, is Mundavni, the 
seal of the Fifth Guru. It means that the holy book contains : 


Hewel nos u- we fefs fSfs eAg UA AS sy Sted 1 ifs oy 
age at ufeG fHH a ASH ms 1 Aa we A a gs fon a ate Cord 1 
8u GAS ott a0 wel fos fos ay Gf wd SH AAG BEE Bir seh 
AY soa YTH UA 9 Wl Page 1429 


Three things have been placed in this Platter (the Guru Granth Sahib): 
Truth, Contentment, and Contemplation. As well illuminated is “Naam”, 
the nectar of the Lord’s Name. It is the support of all. Whosoever im- 
bibes it, and enjoys it, shall be saved. It can never be done without; day 
by day, let it reside in your heart; Cross the Worldly ocean, clinging to 
the Lord’s feet. Nanak says, God pervades every where. 


On the conclusion of every Diwan (religious gathering), or fam- 
ily gathering, an Ardas (Prayer) is tendered that concludes: 

Hoa TH Vet aw, 3d HE ATAT aT IT Il 

“Nanak prays for the ascendancy of Your Name; may Your Grace 
shine on all humanity.” Thereafter, the Sikhs congregationally and in- 
dividually recite in chorus, Guru Gobind Singh’s commandment : 


wae Dohra: 
nifarr set nies att, Agya bhayee Akal ki, 
aH vate g ve i tabhee chlayio panth. 
Afs frrus & gan 3, Sabh Sikhan ko hukam hai, 
ag Hise gfe I Guru manyio Granth. 
ag qe at fae, Guru Granthji manyo, 
ysie aa at Ufo pargat Guran ki deh. 
Hus & fied ve, Jo Prabh ko milbo chahey, 
ta Rae R fo u khoj shabad mey lay. 
(afas aor - set Seas A) (Rehat Nama - Bhai Nand Lal) 
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The (Khalsa) Panth was started by the command of the 
Almighty. All Sikhs are commanded to accept Guru Granth (Sahib) as 
Guru. The Guru is embodied in the Granth Sahib; accept it as such. 
Those who desire to meet God, should seek the way in (His) Word. (27) 


88 A fea : Bolay so nihal (By acclamation) : say 
Ffs At wares “Sat Siri Akal” - God is Truth. 


shoag Ht a wer, ofoag rt at zafe 
Wahiguru ji ka Khalsa, Wahiguru ji ki Fateh 
The Khalsa belongs to the Lord; 

Victory is also that of the Lord: 
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yn Fat 
9 wafssrH4 uy at Fe 8 aaag ofen at at oa ews 
2 wa fada 19 afoot aus ex ga det foeRas AHeHt Bor 


a ufeg aed (E, 99) usHas faag a ue I mrs omy Sisfs Case i 
sana fot on ae ut faa meus us fis were 


a afeg wea (E, 9t) 2 fifyss & 32 niger 1 


us Be Here wet Og, ag t wet, fea wet nifys We 1 


é afeg wea (€, 38) afaityus gated a fagaan ote a i 
aon ge fag a se dT u wae die ai" 


2 war fata 49 Pet R ore uny at wet Sax act forrg J os 
tc Reaseseda wACs@dytesa we u fhe ofs stat retore 1 


(H 9-20) fes wefa dg adit fra dit ae o aft 11 
* wee-met geen? es yates nee mana edn feaer i 
wy og dfde fiw ort ge oer i 


Se aT HT we afs, a ye wet, vat wis so 
9. wens Grafs (Ue) HOA ot rhs AS Se Tt ufowae |i 


92 «AsfoHU 2g fus an a oH ates 1 TAT gs Tet 
9 oust Ha WS FH 3 yer, Afs we ag Use | 
OATHS nat wis gua fe, 3a de Refs AGH oT I 
su afas aor fra oft HoH WS MGs ae A, Heed aay se? nret. 

food R Rees ang, ns oH ae of dis free 0 
9 0 ofas ar a fori San o ee 9, Hse, fort we fAG we 1 
92 Tages Ha rng Se AN 2A ae I 
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a 


at 


20 


24 


22 


23 


38 


Qu 


2€ 


2€ 


va sat H 4 
dea Tet 


Aaa 8u ade 


Ava So Ge 


HWoHB 


THA H 3 Hise 


THA H 3 ne 


aoa Gand!’ yg see ails Fee HO HOT Il 


We che Aig, Tat Sar aa =z B, 
Woe cH AS RS afer 


afoet ad, Ret fate Ae u Ca Afce, A GAar sa | 


Fe Bat WOR we foorer, se wer 3H fe A AST 
wa fea ad fuss at a3, sah sag fea at uss 


oe ofe vis of Hs se, fhe AfsaR Mis UAT 1 


chai ls dn do iy 
urfenr nifys gfe four aftet, Fat nfs eArfenr i 


uieg nifys ne sag ufe dfar nfug Afsenret 


BAH ade (HAeae afas) 


Hg HU (20) 


We efogg rt ot sfsc 
(fret ofos) At Hee U: Fe .. 
fan’ fra Bfoge Un are qu ar are ate aur fa 
fuer Qn De WAS ge fort 12 UW 
vee ofe as mis ef UnerS I 
fa ede wes 3 dian fiers 1 2 
TH UAH TSS ITH GSA fost ageg ATT 
eH Hen 


aud ug afd Jefe vet Aas Bets VAS fre | 


20 ofos ant (aret Geers Ft) 
we 


vifomr set nore af, set werfeS ue 1 
Afs frrus & yan 9, ag wise de i 
ag qe Ht fat, ysre get at Ot 0 
7 us & food ve, Yn Rae A Afo 1 
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Guru Nanak’s Mission 


Introduction 


From the dawn of history, mankind found solace and salvation 
ina concerted, cohesive community effort. However, as no two people 
are alike, individual traits and aspirations have always produced diver- 
Sities : some excelled in good ways, while others slid towards negative 
achievements. As populations grew, from living in hamlets, mankind 
moved to villages, cities, metropolis, and finally to a global settlement. 
In today’s World, that concerted, cohesive community effort, has gen- 
erally been put on the back bummer. Human beings are incessantly en- 
gaged in making life more and more comfortable for their individual 
selves. The worth of a person is measured in terms of his or her mate- 
tial acquisitions. The principle of sharing and caring, although a desir- 
able and noble attribute, has, nevertheless, become but a secondary 
objective. Religion has been the means of instilling a discipline into 
the lives of the people. Mainly, it’s object is to help people to distin- 
guish between good and evil ; between right and wrong ; and between 
moral and immoral. In this way, religion engenders self-discipline in 
human beings, and enables them to think of themselves as a part of the 
whole human society, rather than as numerous self-contained units, 
totally unconcerned with the rest of humanity. 


Over the ages, leaders arose in different parts of the globe. 
There were some who intended to leave their personal imprint on the 
subjugated people, or as triumphs of their superiority. These resulted 
in the erection of monuments to their glory e.g. The Pharaos had a long 
line of dynasties, dating to over 3,000 years B.C., They built the Sphinx 
and the Pyramids as unique graves for their royalty and nobility. To 
keep out the barbarians of the Steppes, the Chinese emperors built the 
Great Wall of China, that is the only man-made structure visible from 
the moon. The Mayans left innumerable structures that still cause awe 
in the minds of the beholders. Temujin (Jengiz Khan), in his time was 
a ruthless genius, who had no respect for life or civilization. He laid 
waste all the cities that he came across. The Romans had their empire, 
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that sprawled across Europe and Africa. Alexander became the mighty 
ruler of his time, and was known as the Great. The British contrived an 
Empire, over which the sun never set. But all these and the variously 
created wonders of the world were but materialistic. They did not have 
soul, The real leaders of the past, were those who endeavored to guide 
mankind into understanding it’s role, both within itself and in its rela- 
tionship with the Creator. It is the mark that their respective teachings 
left, that is known as religion. In the 15th Century, one such guide was 
Guru Nanak. He was born in 1469 A.D. in the Punjab, a North West- 
ern part of the Indian sub-continent, and he laid the foundation of the 
Sikh religion. His contemporaries were: 


m@ Vallabhacharya - a reformer in the Hindu religion. 

@ Martin Luther, founder of the Lutheran Church (1517 A.D.) 

@ Sheikh Ibrahim (successor to Baba Farid), a Soofi reformer in Is- 
lam. 

@ (It does not appear, however, that he had any contact with Mar- 
tin Luther, but he had close contacts with the others). 


Guru Nanak’s Mission 


Guru Nanak was the light bearer to mankind. He was the mes- 
senger of the Timeless. He did not claim to have evolved a new doc- 
trine; but he certainly renewed an eternal wisdom. His philosophy tran- 
scends the opposition between the personal and the transcendent and 
immanent. He said that God is not merely in the abstract (Unmanifest), 
but that He is a reality (Manifest). God, being the Truth, is nirgun as 
well as sargun. He decided that the principles that he enunciated dur- 
ing his life-time should be propagated to perpetuity. Therefore, just 
before his demise, he invested Bhai Lehna as his successor, who, as 
Guru Angad, very devotedly continued the propagation of Guru Nanak’s 
mission. In all, Guru Nanak was followed by 9 Gurus, ending with 
Guru ene Singh, who died in 1708. There was, therefore, a con- 
tinuous and unbroken period of some 239 years in which the teachings 
of Guru Nanak were assimilated and practised in the Northern part of 
India. Today, there are some 14 million Sikhs in India and a few million 
more sprinkled throughout the World, particularly in U.K., U.S.A, 
Canada, the Far East, Australia, and East Africa. 
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Sikh Places Of Worship 


The Sikh places of worship are called Gurdwaras; the sanctum 
sanctorum being the Harimandar Sahib (the Golden Temple), in 
Amritsar, in the Indian Punjab. The centerpiece that adorns a Sikh 
gurdwara is the Guru Granth Sahib - so called, because before his de- 
mise, the tenth Guru bestowed upon the Granth Sahib, the mantle of 
Guruship. In this respect, it is a holy book unique in the whole world. 


The Sikh Gurus did not arrogate to themselves any status higher 
than that of an ordinary mortal being. Indeed, throughout their respec- 
tive ministry, they have referred to themselves as the humble servants 
ofthe Almighty. As their successor, the Guru Granth Sahib is accorded 
the reverence and fealty due to a Guru. It is not the object of worship, 
but containing as it does, the Word of God, it is an abundant means for 
worshipping God. The Gurus have said : 


Bani Guru, Guru hai Bani; 
Vich Bani Amrit sarey.(Nat Mahla 4, Page 972) 


The Gurus exhorted the Sikhs to read the Bani, to understand 
it, and to act upon it’s teachings. At the conclusion of the Granth Sahib, 
its compiler, Guru Arjan noted : 


Mundavni 
Thaal Vich tin vastu payeo, Sat Santokh Vicharo 
Amrit Naam Thakar ka payeo, jiska sabh se udharo 
Mehla 5, Page 1429 
On the salver are placed three things: Truth; Contentment; and reason- 
ing. The nectar name of God is there; That which will be everyone’s 
sustenance. 


Guru Granth Sahib 
The opening words of Guru Granth Sahib are : 


There is but One God; 
His name is Truth; 
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He is the maker of all; 

He is all-pervading; 

He is without fear; 

He is without enmity; 

He is not born, being immortal; 
He is self - existent.” 


This is known as the “Mool Mantra” or the basic belief of the 
Sikh religion. It is the description of God, whom Guru Nanak himself 
worshipped, and whom he recommended his followers to do the same. 
The word GURPARSAD is added at the end, denoting that He can be 
reached by the grace of the Guru. That grace is contained in Gurus’ 
bani, the Granth Sahib. 


The Holy Granth Sahib consists of 1430 pages, written in the 
Gurumukhi script. This script was developed by the second Guru. Apart 
from Japuji and a few other hymns, the entire composition is set to 
classical Indian Ragas. In addition to the hymns of the six Gurus, the 
Granth Sahib contains the compositions of 15 non-Sikh saints, 11 Bhats 
(traditional bards) and 4 Sikhs. 


The hymns are composed in 31 classical Indian Ragas, but 
counting the 6 associate Raags, the total may be said to be 37. (The list 
of Ragas given in the Raag Mala is different from the ragas actually 
contained in the Guru Granth Sahib. The Raag Mala is really a copy of 
Chhants 63 to 72, as translated into Brijbhasa by Alam, a famous poet, 
from a treatise known as Madhav Nal Sangeet). Altogether, the hymns 
comprise of 5,763 Shabads and Swayyas. Each item is authenticated 
by its composer, and under each Raga, the first composition is invari- 
ably that of Guru Nanak; then follow those of the 2nd - 3rd - 4th - 5th 
and 9th Gurus in sequence; and after that, of the Non-Sikh saints and 
others, throughout. In order to emphasise the spiritual one-ness of 
the successor Gurus, in every hymn the name “Nanak” is employed, 
instead of each Guru’s individual name. For example, Guru Angad’s 
compositions would bear the signature “Nanak”, but these would be 
identified as Mehla 2 (Guru Angad being the 2nd Guru successor to 
Guru Nanak). 
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Guru Nanak’s Experience 


Guru Nanak was familiar with Advait vedantism propagated 
by Shankar Acharya in Hindu India of 710 A.D. period, as well as the 
Vasisht Advait vedantism of Ramanuj Charya of 1008 A.D., and the 
Dvait vedantism of Madhav Charya of the 1189 era. Vallabh Charya 
was born in 1471 and he propagated Shudh Advait vedantism. As Guru 
Nanak was born in 1469, these two were, therefore, compatriots. 


It is a historic fact that Muhammad, the Ghon, crossed the 
Indus in 1001, A.D. and from then on, Islam became firmly established 
in India. Its influence was clearly felt by the people of erstwhile Hindu 
India. 


Although the Hindu and Muslim religions, because of their 
rigid and opposing theologies, were poles apart, by the time of Guru Nanak, 
soofism and vedantism had played a beneficial role in ameliorating the 
rigorous attitudes of the practitioners of the Hindu and Muslim faiths. 


Guru Nanak was able to analyse the religious thinking of the 
Indian people for the previous 7 Centuries. That included the Buddhist 
and Jain religions, and Islam. He also saw for himself the chaotic state 
into which the vast majority of people was left rudderless, socially and 
Teligiously. 


He abhorred the divisions and degradations into which man- 
kind had been placed through corrupt and oppressive practices of the 
governments and the religious preceptors. 


It is true that Ramanuj and Gorakh had preached religious equal- 
ity; and Chaitan had repeated that faith levelled caste. Kabir denounced 
the idols and images ; while Vallabh taught that married state was com- 
patible with the carrying on of the ordinary duties of life. But all these 
good people were so engrossed in and impressed with the “nothing- 
ness” of this life, that they deemed the amelioration of man’s social 
condition to be unworthy of a serious thought. They aimed chiefly at 
emancipating people from priest craft or from the grossness of idolatory 
and polytheism. They formed pious associations of contented Quietists; 
or they busied themselves in contemplation of futurity, in the hope of 
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becoming the beneficiaries of the approaching bliss. They should, in 
fact, have called upon their fellow creatures to throw aside every social 
as well as religious trammel. They could have called upon them to 


arise as a new people, freed from the debasing corruption of ages. 
However ! 


It was reserved for Guru Nanak to perceive the true principles 
of reform, and to lay those abiding foundations which enabled his 
successors, and finally Guru Gobind Singh, to fire the minds of his 
countrymen with a concept of nationality; and to give practical effect 
to the doctrine “that the lowest is equal with the highest, in race as in 
creed; in political rights as in religious hopes”. 


Inspite of the difficulties of travel, Guru Nanak was able per- 
sonally to tour the areas of the Punjab, and those of India beyond. He 
also went to Ceylon, Arabia, Iraq and other parts of the Gulf area. Like 
Plato and Bacon, Des Cartes and Alghazali of old, Guru Nanak too, 
examined the then current philosophic systems of the world, without 
finding in those a sure basis of truth for the operations of the intellect. 
In his pious heart, Guru Nanak assiduously sought for a congenial 
meeting place amid the conflicting creeds and practices of mankind. 


Guru Nanak’s Belief 
God 


In monotheistic religions, God is considered the creator or 
source of everything that exists, and is spoken of in terms of perfect 
attributes. However, it is also a tradition in many religions to ascribe 
to God, certain human characteristics that can be understood either 
literally or metaphorically, such as will, love, anger, jealousy and for- 
giveness. God, then is the centre and focus of the religious faith; a 


Being and Ultimate reality, to Whom worship is devoted and prayers 
are addressed. 


God has been conceived by some traditions as transcendent 
(above the World), emphasizing His otherness; His independence from, 
and power over the World order; and by others as immanent (indwell- 
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ing the World), emphasizing His presence, and participation, within 
the World process. Some think of Him as personal, by analogy with 
human individuals; others maintain that the concept of personality is 
inadequate for God. That He must be conceived as either impersonal 
or supra personal. Guru Nanak worships God as the One, the supreme 
unity that has created all things, that are entirely by and subject to His 
will. His is a total negation of the belief in many gods, such as has 
flourished throughout the history of mankind. He has also steadfastedly 
rejected any idea of a partnership with or opposition to God. 


Guru Nanak presents in God, both the divine transcendence 
and immanence. He also does not recognize the doctrine of Trinity. 
He espouses the theory that God is private (personal), as well as im- 
personal. The ideas of Nirgun and Sargun distinguish Guru Nanak’s 
God. Therefore, when personal attributes are attached to God, Guru 
Nanak makes the distinction that God’s nature as the creator, is one of 
righteousness, justice, mercy and love, rather than those other baser 
attributes, that can only arise from imperfection, such as greed, fear, 
jealousy, etc., The Guru emphasises that these latter attributes are 
ungodly. God being truth Himself, truthfulness is a godly attribute that 
mankind should aspire for. He goes on to say that while truth is the 
mark of subliminal achievement, truthful living is higher still. 


Guru Nanak says that the relationship of God and his creation 
is much closer: every person comes into the World with a spark of 
Divine Light. That God has endowed human beings with more attributes 
than those granted to the other animal kingdom; so that it is possible 
for mankind to bond itself to the Creator; and by returning the spark 
back into the Source Light, obtain an end to the continuing round of 


births and deaths. 


During his ministry, Jesus was probably understood as a holy 
man. It took Christianity’s doctrine of the triune of God (Trinity) until 
the 4" Century to fully develop. Guru Nanak and his 9 successors, 
have firmly stated (and practised) that they were ordinary mortals, here 
to serve God - no different from other human beings. 


Although separated by periods of Centuries, in essence, Guru 
Nanak’s concept of God is much nearer to that of the Jewish, Christian 
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and Islamic faiths. However, it cannot be related to the multiplicity of 
gods of the Hindu pantheon; nor even to the Hinayana and Mahayana 
traditions of Budhism. Without doubt, there is a wide chasm between 
his concept, and the atheist concept of Taoism, the idea of “rhythm of 
universe”; as well as that of Confucianism, “the moral law of heaven”. 


From time to time, theologians, believers and non-believers, 
atheists and agnostics, have all argued for or against the existence of 
God. It is not a scientific matter. Science itself is an imperfect instru- 
ment. The belief in God is, like many other important beliefs, an act of 
faith - one that must be rooted in personal experience; one that needs to 
be individually and collectively sustained. 


Guru Nanak firmly believes that God is One and only One. 
He has no competitors and no partners. God, being self-existent and 
immortal, is not born; hence He does not die. Being the Creator, He 
loves the creation. The man-made boundaries dividing the Earth, and 
conceptions dividing and discriminating among its people, either spir- 
itually or temporally, are, therefore, ungodly. 


God is the Creator and He is Eternal. 
Before time began to run, 

He was the Truth. 

Now He is the Truth ; 

And evermore shall He be the Truth”. 
(apuji) 


He Himself alone knows 
How great He is. 
(Sri Rag M.1) 


As great Thou are, 

So great are Thine gifts 

(Raag Asa M.1) 

Thy greatness inspires wonder, 


Nanak, he is lucky who has found Thee 
(Raag Asa M.1) 
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This earth is a garden. 

My God is the Gardener. 

He looks after everything, 

And none is deprived of His care 
(Raag Majh, M.5) 


Without Thee, O! Lord, all else is false. 
(Raag Asa, M1) 


Being undifferentiated, unborn and self-existent, He is without fear 
and illusion. Guru Nanak says : 


“T surrender myself to the All Truth”. 

He is without form, color and delineation. 
He is realized through the True Word. 

He has no mother, no father, no son; 

no relation, no wife, 

and no sexual instincts or passions”. 


“Thou partless, taintless and trascendental God, 
All the Light is Thine”, 
(Raag Sorath M.I.) 


Of His Omnipotence, Guru Nanak says : 


The whole of the creation 

Shows signs of Thy discipline; 
Says Nanak: Only Thou, O! Lord, 
Are independant and fearless 
(Raag Asa, M.1) 


“The heaven and the earth are Thy dishes, 
The sun and moon, Thine candles ; 

And the stars are all pearls, 

Scattered in that plate. 

The odour of the forest ranges, 

Is Thy incense, 

The wind is Thine fan ; 

And the whole of the vegetable kingdom 
Is Thine flowers; 

Lord of All Light”. 

(Raag Dhanasri, M.1) 
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By following the Guru’s guidelines, we can learn to apply our 
senses to realize that the unmanifest God is manifest as well. He is 
above, He is below ; He is within, and He is without. We can perceive 
Him in many different forms : 


Of His_Omnipresence, Guru Nanak says : 


“Whatever I behold, 

Thou art everywhere ; 

Nanak, the Guru has given me this light”. 
(Raag Bilawal, M.1) 


O! Lord, Thou are everywhere. 
Whatever we see, is Thine. 
(Raag Bilawal, M.3) 


Thou are pervading everywhere, 
And Thine light shines in every heart. 
(Raag Bilawal, M.1) 


Of His Omniscience, Guru Arjan says: 


My brother, 

You cheat other people, 

And conceal your nefarious actions; 
However, the Omnicient One 
knows everything. 

(Raag Bihagra, M.5) 


“He is Unbom”, says Guru Arjan: 
“He comes not into flesh and dies not; 
Neither He arrives, nor does He depart. 
The God of Nanak * 

Is all-absorbing, and ever present” 
(Raag Bhairon, M.5) 
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Guru Asjan Says : 


And, Guru Nanak adds : 


It is this God, that the Si 


As Guru Nanak says: 


“He is the Creator ab initio”, 

says Guru Ram Das: 

“Thou are the beginning, the perfect, 
The Creator of the remotest object”. 
(Raag Asa, M.4) 


“Whatever I behold is all Thy image”. 
(Raag Tilang, M.S) 


“Thousands upon thousands are Thine feet, 
Yet thou are devoid of a foot ; 

The nose, Thou hast none, 

Yet, innumerable are 

Thine organs of smell ; 

Thus, with all these wonders of Thine, 
Thou hast blissfully charmed us”. 

(Raag Dhanasri, M.1) 


khs worship. 


“The Lord has entered my being, 

I make pilgrimage within myself, 
And I am purified ! 

I met Him. 

He found me good, 

And He let me lose myself in Him”. 
(Raag Majh, M.1) 


The Sikh religion recognizes that there are different ways to Him. 


Therefore, for the Sikhs, 
to conduct themselves 


practitioners having other beliefs are welcome 
according to the tenets of their respective 


religions. Guru Arjan, in addressing a congregation of Muslims, urged 
them to properly interpret the tenets of Islam and pursue their religious 
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practices in a godly way. (Raag Maru, M.5). The Sikhs, accept that the 
same teaching applies to them too. They believe, therefore, that mere 
toleration does not engender goodwill or fellow feeling. There has to 
be more. This deep-rooted attitude was amply demonstrated when, for 
nearly half a century, the Sikhs were Sovereign rulers of the Punjab in 
the 19th century, and they had as their subjects : Hindus, Musalmans, 
Buddhists, Jains and Christians. All of those people freely practised 
their respective religions, wihout encroachment by the Raj Khalsa. 


Among the Sikh ethical values, a person should “shun those 
things that cause either pain or harm to the body; or produce evil 
thoughts in the mind”. (Sri Raag, M.1). The organs of the senses should 
be directed to right objects and purposes. Our faculties should be 
devoted towards good and benevolent achievements. 


Social Level 

Guru Nanak says: 
“There is neither a Hindu, 
nor a Mussalman ; 
But only man, 


the creation of God Almighty, Himself.” 


It may be interesting to compare here the saying of (a) St. Paul (Bible, 
Gal. III, 28) with (6) Guru Nanak in Siri Raag M.I (6, 14) : 


a. There is no place for Jew or Greek ; 


b. “Everyone is high, not one seems low to me; 
For the Potter has made all vessels; 


From His light is the light of three worlds. 


St. Paul would appear to be according equality to only those 
who believe in Christ, while Guru Nanak leaves no doubt that his 
concept of human equality is for all homo sapiens : the largesse not 
being restricted, is applied equally to all His creation of whatever faith. 
Similarly, he confirms the absolute equality of men and women in all 
spheres of activity: 
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Of a woman are we conceived, 

Of a woman are we born, 

To a woman are we betrothed and married. 
It is woman, who is friend 

and partner for life, 

Why call her inferior ? 

She, who gives birth 

to kings and great men”. 
Without woman, Nanak, 
only the True One exists. 
(Raag Asa, M.1) 


Economic Level 


On the economic level, a Sikh is enjoined to engage in honest 
work and, after satisfying his own and his family’s needs, to share the 
surplus with the needy. “Wealth is not for hoarding, but it should be 
put to good use.” This is sound, realistic advice, that the Sikhs generally 
heed : 


Those who have the money, 

Have the anxiety of greed ; 

Whilst those who are without money, 
Have the anxiety of poverty” 

(Raag M.4) 


Both these states are evil and undesirable. It has been repeat- 
edly stressed that a Sikh should earn his living by moral and legal 
means. He should not indulge in deceit, cheating, double dealing or 
function in underhand ways. To grab what is not lawfully one’s own is 
prohibited. Consequently, one hardly ever comes across a Sikh of the 
Guru abegging. This factor of being a responsible citizen, is-also a 
negation of the concept of becoming an ascetic to seek one’s own 
salvation, and to let society look after itself. 


Langar - the free kitchen 


One abiding institution of the Sikh faith is the Langar, or free- 
kitchen. It was established by the Gurus in the very early days, and it 
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has become an established part of the Sikh way of life. At every 
Gurdwara, after the service, a simple meal is served to everyone; one 
that the rich and the poor, high and low; all partake together without 
distinction. The meal is prepared from rations voluntarily donated by 
people, and is cooked and served by volunteers as a service to the com- 
munity. Service is a quality that every Sikh is eager to render at every 
opportunity. 


Five Evils 
In Raag Sorath, Guru Amardas Says : 


Five are the robbers that reside in this body. They are lust, 
wrath, avarice, attachment and egoism. They destroy the nectar of 
goodness, and being egoistic, they care not. The world for them is. 
blind, and its ways are blind for them. Without the Lord’s guidance all 
(under their influence) is lost. 


Pride 
Happily live the lowly, who practise humil- 
ity; 
Thousands of haughty persons, 
O! Nanak, 
Have been crushed to dust, through their 
pride. 
(Raag Gauri, M.5) 


Give up your pride 
And fall at the feet of the Lord. 
(Raag Jaitsri, M. 5) 


Ego 
They have attained the Lord, 


Who have removed egoism from their 
hearts. 


(Raag Gujri, M. 3) 
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Lasciviousness 


Greed 


Anger 


Intoxication 


The Soul 


Body full of lasciviousness and anger, 
Is washed clean in company of godly men. 
(Raag Gauri, M.4) 


He who is lost in greed 

for worldly things, 

Is neither honored in this world, nor in the next 
(Raag Gujri, M.3) 


Those who have 

fallen in love with Him, 

Anger, lust and greed do not come near them. 
(Raag Bihagra, M. 5) 


Drink not, this false intoxication. 
Avoid it with all your might. 
(Raag Bihagra, M.3) 


Nanak, they are truly intoxicated, 
Who drink the nectar of His name. 
(Raag Asa, M.5) 


Nanak, by meeting the True Guru , 
And through his kindness, 

One obtains the wine of His name. 
(Raag Bihagra, M. 3) 


The Gurus have said that the soul is immortal, and that it is a 
spark of the Divine Light. That through carefully studying the word of 
the Guru, it is possible for a Sikh to so improve his make-up as to be 
able to realize God; and on reaching such an exalted state, the Sikh 
would be enabled to merge the spark of the Divine Light within him- 
self, with the Source Light from whence it came. That then, would be 
the end to an otherwise endless cycle of births and deaths. 
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Guru Amar Das says: 


O my mind, you are an image of God, 
Grasp the true Source of thy being”. 
Asa Mehla 3, Jhant Ghar 3 (Page 441) 
Guru Arjun says : 


The soul is immortal. 

The soul neither dies, 

Nor can it be destroyed. 

By singing His glory, 

All desires are fulfilled, 

The fear of transmigration is removed, 
And the True One is realized 

(Raag Gauri/Jaitsari M: 5) 


Guru Amar Das says : 


God is ever near, 

Do not think he is away ; 

Through the Word of the Guru, 
.ecognize Him in yourself”. 


(Raag Majh, M.3) 


Guru Amar Das also says : 


Oh Mine eyes, it is the Lord 

who gave you light, 

Look on none but Him. 

By His grace you shall see Him. 
The world which appears 

so poisonous to you, 

Is the manifestation of God Himself. 
When, by His Grace, 

I was granted understanding, 

I saw that there is One God. 

And I saw that there is none other 
besides Him”. 

(Raag Ramkali, M.3) 
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The Cycle of Births And Deaths 


Man’s immersion into the acquisition, and perpetuation of 
materialistic objects and attainments, is the major cause of keeping 
him from achieving salvation. However, this can be overcome by giv- 
ing oneself in all humility and loyalty to Him. To remember His name 
every conscious moment, so that the individual and He are bonded 
together into one. 


Guru Nanak says : 


Weare Thy poor and humble servants. 
Protect us, O! protect us 

From the miseries of this mortal body; 
Mightiest of the Mighty ! 

Thy name is the only stay 

and hope to Nanak, 

He has experienced celestial Joy 

in Thy Name”. 

(Raag Guareri, M.1) 


Guru Amar Das says: 


“These eyes of Mine were blind, 

But when I met the True Lord, 

They were graced with Divine Enlighten- 
ment”. 

(Raag Ramkali, M.3) 


Guru Amar Das says: 


O Mind, you are a spark of Divine Light, 
So understand 

the True Source of your being. 

The Lord is ever with you; 

Through Guru’s teachings, 

Tejoice in His presence. 

By understanding your own true nature, 
You understand God, 
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And the meaning of birth and death. 
So when, by His Grace, 

You find the Supreme One, 

You shall lose the illusion of otherness; 
And you shall abide in peace, 
Honoured and accepted. 

(Raag Asa, M.3) 


Virtues and Evils 


The virtues that a person should cultivate and aspire to, are all 
of an equal value - none being less meritorious than the other. The 
object should be to aggregate all those to the fullest extent. The pitfalls 
which a person must avoid are, similarly, all those that are of the great- 
est harm and danger to a person, and must, therefore, be scruplously 
avoided, if the object of life is to be successfully realised. 


His Creation 


In many theological systems, the act of Creation by God has 
been described in great detail. The narration is designed to project a 
vivid picture, as if the writer actually witnessed God engaged in the 
process of Creation. 


With the vast array of gadgets at their disposal, the scientists 
have not been able to determine what actually happened. Arranged 
alongside all this narrative and scientific jargon, what Guru Nanak says 
has been put into poetry by my friend George Fraser in the Unesco’s 
Selection from the Sacred Writings of the Sikhs (extract): 


Through uncountable ages, 

Complete darkness brooded 

Over utter vacancy ; 

There were no worlds, no firmaments. 

The Will of the Lord was alone pervasive ; 


There was neither night or day, nor sun nor 
moon 


But only God in ceaseless trance. 
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No air and no water, 

No utterance, no source of life, 

No beginning or ending, no growth or decay, 
No continents, no regions under the earth, 
No swelling oceans or winding rivers. 


The higher, the middle, the lower planes did 
not exist, 

Eating time did not exist either, 

There was neither heaven nor hell, 

Since the cycle of birth and death had not be- 
gun, 

And so there was no upper region of bliss, 
No middle region of purgation, 

No lowest region of torment. 


There was the One, the Eternal and none be- 
sides ; 

There was neither male nor female 

Neither shaping nér-begetting, 

There, was nothing to experience 

Either pleasure or pain. 


There were no ascetics and no voluptuaries, 
No monks and no hermits, 

No religious communities of any sort, 

No liturgies, no creeds. 

There was no one to think of any one, 
Except God to think of Himself. 

God was His own emanation, 

He judged His own worth 

And rejoiced in His own Beauty. 


There was no subject for contemplation, 
No object of knowledge, 
Nothing to trace the genesis of, 
Nothing to sit judgement on. 
(Maru M:1 / Page 1095) 
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Conclusion 


Under the guidance of the Ten Gurus, the Sikhs continued their 
mental, social, and spiritual progress. The principles established by 
Guru Nanak, began to appeal to ever increasing numbers of people of 
other faiths. However, Emperor Jehangir saw in the Sikh religion a 
direct challenge to Islam. He, therefore, decided to close (what he 
described) this shop of falsehood. As a result, he ordered Guru Arjan, 
the 5" Nanak, to be tortured and killed. That was the first martyrdom 
of a Sikh Guru. The next was the putting to the sword of Guru Tegh 
Bahadur, the 9* Nanak. Emperor Aurangzeb was an extremely bigoted 
and intolerant monarch. He wanted all his subjects to be of the Islamic 
faith. The Hindu leaders of the time approached Guru Tegh Bahadur to 
intercede with the Emperor on their behalf. The Emperor offered to 
spare the Guru’s life, if he were to convert to Islam himself, otherwise 
he shall face death. The Guru stood firm for the right of the people to 
practise a religion of their choice. The consequence was that he was 
beheaded at a public execution. 


Guru Gobind Singh succeeded his father at a fairly young age, 
and, inspite of the continuing hostility of the Hindu Rajahs and the 
Mughal government surrounding him, he spent all his life in organising 
the Sikhs on the principles of the Sikh faith. Eventually, in 1699, he 
gave the Sikhs their own distinctive form by establishing the Khalsa 
Panth (brotherhood). 


Guru Gobind Singh recognised that many of the Sikhs were 
Tiding in two boats: they did not want to totally sever their connections 


with the Varna system, yet they wanted to practise the teachings of the 
Gurus. 


Guru Gobind Singh took this opportunity to winnow grain from 
chaff, and end their duality for all time. He introduced a voluntary 
brotherhood, into which he caused to be initiated, all those who were 
dedicated and loyal followers of the teachings of the Gurus, By stipu- 
lating the wearing of the SKs (Kangha, Karra, Kesh, Kachhera, and 
Kirpan), he gave them a visible form. Codes of conduct are laid down 
for the guidance of the members, and they all pledge strictly to adhere 
to these. 
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In describing who is the Khalsa, Guru Gobind Singh writes 
that the Khalsa is he : 


Who remembers the Ever-Awakening Light, 
day and night ; 

Who does not bring into his Mind, 

any other than the One ; 

Who is faithful, and full of pure 

love for Him alone ; 

Who has no faith in fasts, graves, 
temples et al ; 

Who does not recognize anything 
except the One ; 

In whose heart is lit the Perfect Light ; 
Then he is Khalsa ; 

Then he is known as Pure. (Akal Ustat) 


The successors of Guru Nanak developed the Gurmukhi script 
(in which the holy Granth Sahib is written); compiled the Guru Granth 
Sahib; built the Sarovar (as a place of pilgrimage); and in the midst of 
it, built the Harimandar Sahib (the Golden Temple), opening its four 
doors to the 4 directions of the World; the sixth Guru introduced mili- 
tarism, for the Sikhs better to be able to defend themselves, and others, 
against the oppressers. 


As mentioned above, the 5“ and 9" Gurus were martyred. This 
introduced into the Sikh psyche the element of self sacrifice for the 
faith. Asa result, there have been innumerable martyrs among the rank 
and file of the Sikhs. Finally, the 10" Guru, having formed the Sikhs 
into a Panth, he put the seal of completion by ending the living Guru 
tradition, and made the holy Granth Sahib as their Guru for all time. 
This fact is accepted by all Sikhs. The principles of Guru Nanak are at 
the root of the evolution of the Sikh faith. He said: 


If you desire to play the game 

Of loving God, 

Then come into my lane, 

Placing your head on your palms. 
And when you take this decision, 
Let there be no hesitation. 
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Guru Nanak emphasised that mere lip service to the Guru’s 
Word is not enough; it must be devotedly followed: 


All people behold the Guru, 

But salvation cannot be obtained 
Merely by sight; 

One must follow 

The Guru’s Word. 

(Raag Wadhansm M.3) 


The Gurus expected the Sikhs not to be mere individuals, but 
to join in congregations, Sangats, both for enhancing their own efforts 
at understanding the teachings of the Gurus, as well as for participat- 
ing in the service of the society. The Gurus not only encouraged, but 
emphasized to their Sikhs, to meet together in a congregation and con- 
template on God’s name. As a result, the Sangat has assumed a much 
greater significance since the creation of the Khalsa Panth. Now many 
corporate decisions are taken in the Sangat in a democratic manner. 


Guru Amardas said: 


Congregate together, my bretheren; 
Remove all perplexities, 

By contemplating on His name. 
(Raag Wadhans, M.3) 


Bhai Gurdas is highly revered in the Sikh society. He served 
under four Gurus, and was the scribe to whom Guru Arjan entrusted 
the task of writing down all the material that the Guru wanted to in- 
clude in the projected Granth Sahib. Bhai Gurdas was in the confi- 
dence of the Guru about the evaluation of the matter to be included, 
and not to be included. After completing the work of scribing, he wrote 
his Vaars,which are considered by the Sikhs to be the keys to the un- 
derstanding of the Granth Sahib. In his Vaar number 16 (12), Bhai 
Gurdas considers the various ways, and the place where God can be 
found; and then concludes: Sadh sangat sachkhand hai, Nirankar gur 
shabad sinyane; kudratey kadar no kurbaney, We hail the Almighty ! 
Through the Word of the Guru, we have been able to recognise that 
God’s abode is in sadh sangat (the congregation of the worshippers). 
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Guru Nanak intended his religious system to be an institution, 
and his successors worked hard and assiduously to give effect to that 
concept. The contribution of each resulted in the Sikh religion acquiring 
all the necessary attributes of a great and independent religion. The 
followers of the Gurus can feel rea! pride in their heritage. It is only 
their dedication and perseverance that is needed to rid them of the 
cycle of unending births and deaths. 


This synopsis is intended to remind the readers of the main 
ideals of the Sikh faith. Guru Nanak and his successor Gurus made the 
bani as simple as possible for everyone, not only to understand the 
principles, but to follow the teachings to their logical conclusion - 
putting an end to the continuing cycle of births and deaths. In the to- 
day’s world of constant activity, people generally consider devoting 
time to the study of religion as something not quite essential. However, 
Guru Nanak’s mission is to help everyone along the way. Children and 
teenagers need the help and guidance of the grown-ups. Therefore, it 
is essential that the baby boomers try to educate themselves about the 
Gurus precepts, and then help and guide the younger generation. After 
all, they are going to be the leaders of tomorrow, to carry forward the 
torch of their fore-fathers’ heritage. 
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Guru Nanak’s Impact on Politics 
(inter-relationship of religion and politics) 


The word “religion” is derived from religare, to bind. When 
this latter word originated, the concept of One Supreme Being had not 
yet been clearly established. It took centuries of evolutionary process 
for the various countries and communities to give the word the same 
meaning as it bears at present. “Politics” is the science and art of 
government. It too has grown out of the familiar to a complex and 
gigantic machine. From the primitive to the modern state, man has 
endeavored to search for and to acquire such knowledge as would en- 
able him to improve his condition in, and control over every sphere of 
his activities. Knowledge is not easily come by, and progress is thwarted 
by various limitations. But the more recent progress in science and 
technology has brought about one far reaching change; that of increas- 
ingly rapid and easy communication. In the past, achievements were 
local and, consequently, they had a limited impact. Now it is possible 
to reach a vast multitude of people immediately and with the greatest 
of ease. This rapid communication has its advantages, but also some 
disadvantages. On the one hand it is a vehicle for betterment, but on 
the other it becomes the means for disseminating harmful propaganda. 


Not all mankind is at the same level of growth and achieve- 
ment. There is, therefore, no universal panacea for all its ills. But reli- 
gion has always had a place in human affairs, because it has given a 
direction to the humanism of individuals. It improves the inner self of 
man, which, in turn, harnesses all those forces with which God has 
endowed him : not wantonly, but with a sound moral basis. Throughout 
history, men have questioned the need for religion. Even though the 
present is the age of science and technology, it has been established 
time and time again that the moral basis of religion prevents the erosion 
of human values and brings about the realization of Truth. 


Guru Nanak taught : 
“Religion lieth not in the patched coat the yogi wears, 


Not in the staff he carries, 
Nor in the ashes on his body, 
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Religion lieth not in rings in the ears. 
Not in the shaven head. 
Nor in the blowing of the conch shell. 
If thou must the path of true religion seek, 
Among the world’s impurities, be of impurities free.” 
(Suhi Mahla M: 1 / Page 790) 
And he defines God as : 


“Unseen, Infinite, Inaccessible. Incomprehensible.God is not subject 
to death or destiny. He is of no caste; unborn, self-existent, without 
fear or doubt. 
He has no form, color or outline. He becomes manifest by the True 
Word. 
He has no father, mother or kinsman. 
He is pure, endless and infinite; He is All-light. 
God is in every place : His light is in every heart”. 

_ (Sorath M:1 / Page 597) 


On Universality, the Tenth Guru says : 


“The people of East and West, whether living in the mountains 
of the Himalayas, or Hinglaj : or in the towns of India, 
Afghanistan, Persia or Europe : all sing thy praises and follow 
thy path”.(Akal Ustat, ii-254/255) 


Throughout most of human history, religion has been intimately 
involved in the life of men in society, and not least in their politics. 
Even the purely religious teaching such as, for example, that of Jesus 
Christ, is not without its political relevance. The Gospels constantly 
have in the background an awareness of the fact that Judea has been 
incorporated in the Roman Empire and that some contemporary Jewish 
attitudes will lead to the destruction of the Jewish people (as in fact 
happened). 


Guru Nanak was essentially a man of God and it was only 
natural that his teachings would be theological and concern themselves 
with the spiritual relationships of human beings with God : but it was 
natural, too, that other spheres of human activities would also be touched 
upon as the result of his life-long experience. 
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In his autobiography, Mahatma Gandhi worte: 


“To see the Universal and all pervading spirit of truth face to 
face, one must be able to love the meanest of creation as one- 
self. And a man who aspires after that, cannot afford to keep 
out of any field of life. That is why my devotion to truth has 
drawn me into the field of politics; and I can say without hesi- 
tation, and yet in all humility, that those who say that religion 
has noting to do with politics, do not know what religion 
means.” 


To what extent religious beliefs influence the growth and 
acceleration of politics is perhaps a little difficult to determine. It is 
even harder to say if there is such a thing as a Sikh political ideal; but 
there is a pattern constitution deducible from Sikh scriptures to which 
the State ought to conform. One thing is, however, certain; if Sikhism 
committed itself to such an ideal, it would be difficult indeed to 
believe that it would not be based on the absolute and Universal reli- 
gion which Guru Nanak and his nine successors intended mankind to 
saturate its soul with. Men differ in temperament, in aspiration, in ex- 
perience, and in political capacity both widely and fundamentally. It is 
very hard to suppose that there is any one form of political structure 
which they ought all to adopt, or even towards which they ought all to 
be advancing. Moreover, to construct an ideal is very different from 
indicating the way of attaining it. 


Guru Nanak’s teachings offer something far more practical, far 
more immediately cogent, and far more universally applicable, than 
merely a constructed ideal. They offer principles on which it is always 
possible to act forthwith, whatever the circumstances, And by so follow- 
ing, men of different outlooks, temperament and ability will reach the 
best order for them, whatever that may tum out to be. And the Sikh 
faith offers the power by which men may, in conscience, act on these 
principles. The distinction between principles and constructed ideals 
is, therefore, of the greatest importance. Unlike Prophet Mohammed, 
for example, Guru Nanak did not commit himself to a particular politi- 
cal programme, and groups are inevitably concerned not only with 
principles but with particular methods of applying principles to given 
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situations. In these respects, men of equally complete religious loyalty 
may diametrically differ. Indeed, the question is partly, and sometimes 
wholly, one of expediency and judgment. 

An example of programmes being included in religion is evi- 
dent from Islam. Its political doctrines and institutions are indissolubly 
associated with its religious beliefs and their historical expression. 
Amongst the points in the “Constitution of Medina,” defining the na- 
ture of the State are that Moslems must show complete solidarity against 
the unbelievers both in peace and in war (Arts. 14, 17, 19,44) Moslems 
must render military and other help to one another (Arts 24-35, 37, 38, 
46). “Jihad”, or holy war, is “in the way of God”. Analyzing the Is- 
lamic religion, however, Guru Nanak said : 


“Let Mercy be thy mosque: Faith thy prayer-mat’and honest 
life, thy holy book. To be a real Mussalman, let Humility be thy cir- 
cumcision : Cool-headedness, thy fasts: Good actions, thy holy places 
of pilgrimage: 

Truth, thy spiritual guide; and kind actions, 

thy sacred texts be. 

pet His Will be thy rosary}and then says Nanak, 

“He will preserve thine honor.” (Salok M:1 / Page 200) 


The religious origins of government, however, were until lately 
overlooked by students of politics. Even the acute mind of Sir J.R. 
Seeley, which saw that “everywhere priestly authority has a tendency 
to convert itself to political authority”, did not suspect that the two 
were in the beginning one. He thought that “when worshippers of one 
deity engaged in a religious war with the worshippers of some other 
deity, the pressure of war gave rise to organization”. What he did not 
Notice was that organization must have come first because without it, 
there could have been no war. Therefore, of necessity, priest and ruler 
had to be clearly bound together. For the individual, Aristotle said that 
the highest aim is, as far as may be, to live the life immortal or to 
behold God and to serve Him (Eth. Nie. X; Eth. Eud. IV); and this will 
only be possible to a civilized and educated man in the tranquility of a 
well ordered society. But even so, this can be achieved by only a few. 
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Broadly speaking, the test of an individual’s excellence is found in 
citizenship, while the test of political excellence-the excellence of a 
society, is found chiefly in its permanence. 


With regard to the impact of religion on secular institutions, 
Lenski says: 


Just as religious institutions must adapt to influences 
originating in secular institutions, so too, the latter 
are obliged to adapt to influences originating in 
religious institutions. These influences take two 
distinct forms: 


On the one hand, from time to time, the leaders of religious 
associations embark on campaigns to reform some aspect of the secular 
world, which they find objectionable. Occasionally, these efforts are 
successful; more often, they are not. Because of this, many have 
concluded that religious groups have little influence on secular institu- 
tions. This conclusion is unwarranted, however, since it ignores the 
second type of religious influences, far more important than the calcu- 
lated, organized campaigns to reform society, which are the daily actions 
of thousands and millions of group members; whose personalities 
have been influenced, to a greater or lesser degree, by their life-long 
exposure to the group political, economic, educational and kinship 


institutions, they powerfully influence the character of these institu- 
tions. 


Morality in Politics 


Kant and Hobbes merely repeated the view earlier held by Soc- 
tates and Plato that man decides to live with others out of selfishness; 
he wants to satisfy his desires, to please himself, and his co-operation 
with others is only for gaining his own ends. Kant called this duality of 
man’s nature “the unsocial sociableness of man”. Machiavelli often 
discucssed the advantages of immorality “skillfully used to gain a ruler’s 
ends,” and it is this which is mainly responsible for his evil repute. 
But perhaps for the most part he was not so much immoral as amoral. 
He simply abstracted politics from other considerations and wrote of it 
as if it were an end in itself. Probably the closest analogy to 
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Machiavelli’s separation of political expedience from morality is to be 
found in some parts of Aristotle’s Politics, when Aristotle considers 
the preservation of States without reference to their goodness or bad- 
ness. In contrasting Christianity with the more virile religions of anti 
quity, Machiavelli wrote: 


“Our religion places the supreme happiness in humility, 
lowliness, and a contempt for worldly objects, whilst 
the others place the supreme good in grandeur of soul, 
strength of body, and all such other qualities as 

render men formidable. These principles seem to me to 
have made men feeble, and caused them to become an 
easy prey to evil-minded men, who can control them 
more securely, seeing that the great body of men, for 
the sake of gaining Paradise, are more disposed to 
endure injuries than to avenge them”. 

(Discourses, IT,2) 


It has been said that the nascent Christian movement adopted 
political quietism. Even if this were true, bearing in mind the princi- 
ples of Christianity, it could not have been so because of a permanent 
separation of religion and politics but perhaps because such a course 
was “political wisdom” in the circumstances of that particular time 
and place. Nevertheless, such quietism would be contrary to the moral 
principles of almost all religions, but most certainly to those of the 
Sikh religion. The Guru’s view is that while human life is God’s gift, it 
is not an end in itself; it is the means for a higher end. Therefore, “‘ad- 
justment” at the cost of one’s principles is not permitted. Guru Nanak 
enjoined the threefold action. viz., (i) Honest Labour (Kirt) : (ii) prayer 
(Nam): (iii) sharing (Vand Chhakna): and these entailed both individual 
and collective effort. He said: 


“As a team of oxen are we driven 

By the plough man, our teacher, 

By the furrows made are thus writ 

Our actions on the earth, our paper. 

The sweat of labour is as beads 

Falling by the plough man, as seeds sown. 
We reap according to our measures; 
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Some for ourselves to keep, some to others give. 
O, Nanak, this is the way to truly live. 

If thou wouldst the fruits of salvation cultivate 
And let the love of the Lord in thy heart germinate, 
Thy body be as the fallow land 

Where, in thy heart, the Farmer sows his seeds 
Ofrighteous action and good deeds.” 


Evolution of Politics, Religious Relationship 


When the Indo-Aryans came to India about 3,300 years ago, they 
brought with them a tribal organization, a cult of fire sacrifice and a 
concept of cosmic order. Their society was patriarchal; kingship was 
generally elective, but, with the passage of time, it became hereditary. 
The king could claim no regular tribute from the people except what 
they were pleased to offer. But as development proceeded, so did the 
powers of the king grow. Kautalya, in the arthashastra, maintained that 
it was the duty of the king to chasten the conduct of the people, to be 
the promulgator of right law and duty, and to co-ordinate the various 
orders and sections of society. Law was said to have its sources in 
Teligion, long established usage, good and righteous conduct, and the 
command of the King. The idea that kings ruled as of divine right 
became firmly entrenched, so much so that according to Manu, even an 
infant king was not to be despised “for he was a great god in human form”. 


But the farther the Indo-Aryans spread from their Sapta Sindhu 
habitat, the greater became their need to organize into specialized fields 
and this they did by dividing their people into four groups, the priests 
and the warriors being placed at the top. They evolved and developed 
the vedic religion, but in the Rig-veda there is little trace of the rigid 
restrictions which later became the immutable compartments of the 
four-caste system. There was hardly any taboo on inter marriage, change 
of occupation or commensality. In fact, families were not wedded to a 
particular profession, and it seems that grouping of individuals was 
done according to ability or propensity. In course of time. however, 
from small beginnings, their domain became very much enlarged. This 
inevitably brought problems which they tried to solve by making the 
four castes so rigid that the criteria for membership became birth. They 
were very color conscious and while they merely divided their own 
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people into four castes, they placed outside the pale of this caste system 
millions of human beings, who, consequently, had a very low status 
indeed. There was no question of equality, either in theory or in fact. 
Inevitably this state of affairs created privilege for the few and misery 
for the majority. 


But the division of the Hindu society into castes and 
untouchability was in no sense equivalent to the idea of Plato’s Repub- 
lic, because in it, there was nothing comparable to the Citizens. And 
no collateral movement was possible from one caste to another. The 
boundary of each caste was so inflexible that there was no chance for 
upgrading on merit, or even consensus. Inevitably there was dissatis- 
faction and frustration. On the one hand there was colossal wastage of 
human potential, and on the other, there were incompetent people placed 
in higher categories through sheer accident of birth. 


The situation went on hardening for about 1,000 years when 
Mahavir and Buddha revolted against the caste system of Brahmanical 
Hinduism and its numerous gods. Original Buddhism was without a 
deity and for nearly 1,200 years it remained the predominant religion 
of India until a Renaissance in Hinduism in the ninth century almost 
extinguished it. As it needed no God, this religion could therefore, be 
said to be almost atheistic. Its four noble truths (to exist is to suffer; 
suffering is caused by desire which increases with gratification; it is 
possible to get rid of this suffering by suppressing desire; the practice 
of discipline, the “good law” is the way to such suppression; and all 
this leads to Nirvan) and the establishment of the Order of Mendicants, 
Bhikkus, Monks and Nuns encouraged individual development, rather 
than a combination of people in social or political activity. 


It is true that for centuries, Jainism and Buddhism held sway in 
India because of their complete freedom from caste restrictions, but 
the absence of emotional content in their code of ethics was their 
Achilles heel. The moral tone of Jain and Buddhist ethics was far above 
the heads of the ordinary masses who had been for centuries past so 
completely denied learnig and intellectual exercise that they found them- 
selves isolated from higher reaches of spiritual knowledge. Inevitably 
they tumed to their immediate kith and kin for warmth and comfort. 
Imperceptibly, yet quite surely, the shackles of caste again began to be 
forged around them. 
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Although many of those who had experienced factual freedom 
from caste restrictions, struggled and resisted fresh incarceration, by 
taking refuge in the worship of Vishnu and of Shiv, who had respec- 
tively been given the status each of Supreme god, there were still others 
who fell by the wayside. In this process, Jainism became neutered into 
Hinduism and Buddhism found adherents outside the boundaries of 
India. Equality of mankind was at this point definitely at a premium. 


Guru Nanak said: 


“Castes are folly, names are folly, All creatures 
have one shelter, that of God. If man call himself 
good, the truth shall be known, O Nanak, when his 
account is accepted. 


By the opening years of the 16th Century, absolute monarchy 
either had become or was rapidly becoming the prevailing type of 
government in Western Europe. This had brought about an enormous 
destruction of mediaeval institutions. With the vanishing of the 
Sacredotum as a power, the Church became what it had never before 
been for Christian thought-either a voluntary association or a partner 
of national government. 


Machiavelli, with bitter irony, frequently assailed the Church: 


“We Italians thus owe to the Church of Rome and to her 
priests our having become religious and bad; but we 

owe her a still greater debt, and one that will be 

the cause of our ruin, namely that the Church has 

kept and still keeps our country divided. The Church 

then not having permitted another power to do so, has 

been the cause why Italy has never been able to unite 

under one head, but has always remained under a number of 
princes and lords, which occasioned her so many dissensions 
and so much weakness that she became 

a prey not only to powerful barbarians, but of 

whoever chose to assail her.” (Discourses I, 12) 


Although there was at that time, no communication between 
contemporary Italy and India, the politico-religious conditions prevail- 
ing in each country were almost identical. On the one hand, Christianity 
was being blamed for the political ills in Europe and on the other, it 
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was Hinduism which had created similar conditions in India. The 
Bactrian invaders crushed the Maurya Empire and they had been them- 
selves annihilated by the various Scythian tribes. The Gupta dynasty 
did retrieve the situation and for a few centuries established their 
benevolent rule over a mighty domain, but in the end, they were left so 
weak that the country became an easy prey to Mughal hordes. Of this 
period, Guru Nanak wrote: 


The age is like a knife, kings are butchers, Religion 
has taken wings and flown. In the dark night of 
falsehood, I cannot see the moon of truth rising. 
(Majh ki Var M:1) 


Historical Background to Guru Nanak’s Teachings 


Although scattered settlements of Muslims grew up in India 
from 636 A.D. onwards, their first real invasion came in 672 A.D.; but 
the floodgates opened with the invasion of Mahmud Ghazni in 1001 
A.D. That was the period of massacre, loot and rapine of the Hindus 
and the desecration, plunder and annihilation of their temples. In the 
time of Guru Nanak, the Lodhi (Muslim) Kings ruled Delhi, but Babar, 
who vanquished them and laid the foundations of the Mughal Empire, 
was himself also a Muslim. This was clearly an example of ignoring 
Teligious principles well-entrenched in the Constitution of Medina. Guru 
Nanak was not against established Government, but he was certainly 
against despotism. He did not believe that kings had a divine right to 
tule. The authoritative pronouncements of Kekeze (Tebtengri), the chief 
Shaman, gave religious sanction to Jenghiz Khan “in the name of God, 
to rule over all the world.” As a result, the great Mongol raised cruelty 
to the dignity of highest virtue. He demanded absolute obedience from 
subjected people and regarded any discussion or negotiation as a sin 
against himself and against heaven-not to speak of any attempt at 
opposition or defense. After taking Bokhara, Jenghiz Khan made 
speech: “.......And I am telling you, be afraid of me, for I am the 
punishment sent by God on you. If you had not committed great sins, 
the almighty God would not have punished you by sending me. 
(Qishad - al Din 1, book 2) 


Guru Nanak would have denounced outright these claims and 
pronouncements, as indeed he did when Babar became the scourge of 
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Guru Nanak says of Babar’s atrocities and Lodhi’s impotence: 


Sin is the king, Greed the minister, Falsehood the 
mint-master, and lust is the deputy to take counsel 
with; they sit and confer together. The blind 

subjects out of ignorance, pay homage like dead men. 
With his wicked expedition, Babar hastens from Kabul 
and demands forced gifts. Decency and law have 
vanished; Falsehood stalks abroad. The vocation of 
the Qazi and the Brahmin is gone and instead the Devil 
reads the marriage services, the Muslim women read. 
their scriptures, and in anguished cries call upon ; 
their God. Paeans of murder are being sung, O Nanak, 
and blood is being shed in place of saffron. In this 

city of corpses I sing of God's goodness, and I strike 
this note of warning! that He, who made these people 
and assigned different places to them, is witnessing 

it all from His privacy; That He and His decisions 

are just; and He will mete out examplary justice. 
Bodies shall be cut up like shreds of cloths; India 

will remember what I say. They came in '78 but they 
shall depart in ’97 and then shall rise another brave 
man. Nanak utters the message of the True One, and 
proclaims the truth, for the occasion demands it.” 


Conclusion 


There are, broadly speaking, three alternative forms in Gov- 
ernment; rule by one, rule by a few, and rule by many. Rule by one 
person can take the form of monarchy, despotism or dictatorship. 
Monarchy is the rule by king or queen, depending upon religion, de- 
scent, election or established custom. Despotism is the rule by a king 
or queen, established and maintained by force or cunning. Dictatorship 
is the rule by a person who is neither a king nor a queen, but whose 
authority derives from a particular emergency and whose office is widely 
regarded as a temporary expedient. Rule by a few can take the form 
of a feudalism, aristocracy or oligarchy. Feudalism is rule by nobles, 
each with control of some province or locality and may be almost inde- 
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pendent of any centralized authority. Aristocracy is rule by persons 
enjoying a special and often inherited respect acting mainly through a 
central government under their own control. (Theocracy, or rule bya 
priesthood, is one form of aristocracy). Oligarchy is rule by a few per- 
sons with no special claim to respect other than their wealth, ability or 
vigor. (Bureaucracy, or rule by officials, is one form of oligarchy). 
Rule by many can take the form of democracy, representative democ- 
racy or anarchy. Democracy is rule by all or by a majority of the voters, 
by direct expression of their will. Representative Democracy is rule by 
all or a majority of the voters, but through elected representatives. 
Anarchy, if it can be termed a form of rule, means the refusal of a large 
number to be ruled at all. 


Although the basic forms of government are only three, it would 
obviously be wrong to expect any government to conform exactly to 
any one of them. In practice, forms of rule are often mixed. By the time 
of Guru Nanak, the idea of kings ruling by a divine right, had gradually 
established itself into hereditary monarchy. The populations prospered 
or suffered according to the personality of the individual king. The 
ideas of republics and representative governments had been advanced 
and canvassed from time to time, but the inequality of mankind was 
the greatest stumbling block. Greed, avarice and the rulers’ intoxication 
by power were others. 


It has been said of Spinoza that “accepting the starting point of 
Machiavelli, he reached the conslusions of St. Augustine”. He was a 
Jew, and he died in 1977. He had little influence on the thought of his 
day, but he can be regarded as the one modern philosopher who is 
worthy of being named in the same breath as Plato. About God, he 
says: per Deum intelligo ens absolute infinitum, hoc est subsantiam 
constantem infinitis attributis (Sth. 1 Def. vi) - God is an absolutely 
infinite being, that is substance consisting of infinite attributes. He 
goes on to say that “Love of the Eternal fills the soul with joy alone 
and is free from every sorrow.” (De Intell. Emco. p.5) 


Among Spinoza’s leading principles can be found the state- 


ment “that every existing thing, by the law of its nature, seeks to 
preserve its own existence and essence. For its characteristics, this is 
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the Divine Law and, therefore, any Law of Duty to be laid down must 
be consistent with the Divine Law”. (Ethe. III) “The fundamental law 
applies alike to the individual and the state, therefore the State could 
commita sin as much as an individual could do.” (Tract. Pol. iv) Spinoza 
closely unites politics with metaphysics and represents the State as 
being grounded with what is deepest in human nature, i.e. the source of 
all that is best in it. It is in sharp contrast to Hobbes, who found the 
State in selfishness, but whom Spinoza contradicts by refusing to regard 
the right or power of the state as “transferred” to it by the citizens who 
are themselves deprived of what is so “transferred”. 


Guru Nanak had the courage of his convictions. He was the 
first to raise his voice firmly in support of morality in all actions of 
human society. When Babar invaded India and conquered both Lodhi 
and Rana Sanga, Guru Nanak castigated him for his atrocities towards 
the subjects and for his non-Muslim-like behavior towards another 
Muslim ruler. He blamed the Lodhis for taking over kingship and 
neglecting to safeguard the people. The Guru did not want to establish 
a secular kingdom for himself, but realized that the State cannot prop- 
erly function unless every individual component which composed it, 
fully plays his or her part in it. Therefore, he enjoined that people, 
having an uncompromising belief in the Oneness of God, must ear an 
honest living; contribute to the well-being of those who are less fortu- 
nate; live normal family lives; and establish sangat for social religious 
comity. Humanity, being a universal brotherhood, people should lead 
a life of service and humility without distinction of caste, color or creed. 
To the rulers, he urged them to give up their greed and pride. of birth; to 
avoid doing injury to the subjects or to the neighboring states; and to 
do away with all inequalities between mankind. He stressed that only 
reasonable taxes ought to be imposed and that the safety and welfare 
of all subjects must be deemed to be their paramount duty. Religious 
tolerance and “no compromise on principles”, must be fearlessly prac- 


tised by both the ruler and the ruled. In this way, he enunciated a high 
moral basis for the state: 


“Covetousness is a dog Falsehood, a scavenger ; food 
obtained by deceit, carrion. Slander of others, is 
filth in the mouth; the fire of Anger is scourge. 
Pleasures and self-praise, these O lord, are mine own 
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misdeeds. My friends; does anyone obtain honor by 
mere words? Only they are the best, who are so at His 
gate. Others, who commit base acts, must but sit and 
weep. There is pleasure in gold, in silver and in 
women; There is pleasure in the perfume of sandal. 
There is pleasure in horses, soft couches and palaces: 
There is pleasure in sweets as well as in meats. But 
when the body is so satiated with pleasures where can 
God's name find room to dwell in it? Words which bring 
honor are the only proper ones to utter; harsh words 
result only in injury.”” (Siri Raag M: 1, Page 75) 


For a long time past, it has been universally recognized that 
the rights of minorities must be safeguarded. They have chronically 
suffered even under enlightened rulers. Under despots and under 
insensitive majorities, they have been brutally treated. At the same 
time, there are minorities who still rule over the majorities by sheer 
force of arms. John Stuart Mill, in one of his essays, says: “if all 
mankind minus one, were of one opinion, and only one person were of 
the contrary opinion, mankind would be no more justified in silencing 
that one person, than he, if he had the power, would be justified in 
silencing mankind.” The teachings of Guru Nanak, if diligently followed, 
give a ready solution to the problems of both. 


Mill goes on to say that by degrees, this new demand for 
elective and temporary rulers became the prominent object of the 
exertions of the popular party, wherever any such party existed and 
superseded, to a considerable extent, the previous efforts to limit the 
power of the rulers. Guru Nanak in recommending the system of Sangat 
said: 


The elect are acceptable, and the elect are supreme 

and these elect obtain honor at the Lord's Court. The 
elect also enhance and dignify the courts of the 

kings: but nevertheless, they must concentrate their 
thoughts on God's lawalone.” (Siri Raag M: 1, Page 82) 


Guru Nanak appreciated the frailties of human beings as well as 
the diversities of their natures. He also had remedies for these: 
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“Numberless are the fools, appallingly blind; thieves 
and usurpers of the other's property: cut-throats who 
commit murders; sinners who go on sinning; liars, who 
revel in falsehood, dirty wretches, who live on filth; 
slanderers, who are seeped in sin; and Numberless 
those who depart after establishing their kingdonis by 
force.” (Gauri Sukhmani Sahib M: 5, Page 339) 


He than goes on to say 


“By washing with water, the dirt from besmirched parts 
of the body is removed. Soiled garments are cleansed 
with detergents. In the same way, a soul defiled with 

sin, can be cleansed with the love of God's name. 

Viscious man does not become virtuous by mere words of 
mouth, but by good actions and engraving on the heart 

the principle that man himself sows what he will 
ultimately reap. (Japuji Sahib) 


Charity, tolerance, humility, service, sharing with others, Sangat, 
Pangat, equality of mankind and knowledge; these are the attributes 
which Guru Nanak exhorts everyone to inculcate. He says 


“Make Continence thy furnace. 

Patience thy goldsmith; 

Understanding thy anvil 

Divine knowledge, thy tools; 

God’s fear, thy bellows. 

Practising of penance, thy fire; 

Love of Lord, thy pot, 

And by these means, the Nectar of God's Name 

will filter down to your mind and to your soul.” (Japuji Sahib) 


The requirements for effective government are that the adminis- 
trative machinery must be such as to hold all the people into a national 
unit. Guru Nanak recognized that those in authority were prone to 
succumbing to the temptations of power. Therefore, whether a State 
adopts a single party, multiple party, or any other form of rule, it must 
establish the rule of law and give a secure constitutional protection to 
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the personal rights of all its citizens. The State does not create the 
rights of its citizens, but it is of fundamental importance that it must 
respect them. Similarly, the state does not create truth, Truth continues 
to be true, even when politically inconvenient. It has been noticed 
time and time again that the power to sway men’s minds, can be used 
totally irresponsibly in conditions where men are moving in a not yet 
developed criteria of criticism to fit the new order. Perhaps the greatest 
safeguard against the abuse of power lies in the existence of a commu- 
nity within the State, which knows that its final loyalty lies beyond it. 


It is the misunderstanding of this ideal by the Indian Govern- 
ment that has led to the present day suffering of the Sikhs in India. A 
‘nation that tries to crush those fighting for basic human rights, is effec- 
tively destroying its immune system that serves to protect it against the 
ravages of dictatorial rule. 
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Conservation of Sikh Heritage 


The dictionary meaning of “conservation” is preservation, as 
opposed to destruction. The “Sikhs” are the followers of Guru Nanak 
to Guru Granth Sahib. The “Heritage” is everything heritable by the 
Corporate community from the time of it’s inception by Guru Nanak, 
throughout its existence. 


As this religion began in the Punjab, which is a physical integral 
of the sub-continent, it is well to note that the religious heritage of that 
entire geographic area has not been the monopoly of any one particular 
civilization. Man has been known to live in this area from the end of 
the first Inter-Glacial, or about the beginning of the second Ice Age. In 
time, there flowered the Harappan Civilization, which, at it’s zenith, 
covered a territorial area of 1100 Kms North-South, and 1600 Kms 
East-West. It’s decline began in the second millennium, and the Indo- 
Aryans entered India around 1500 B.C. 


Of course, during all this time, the aboriginal people were not 
inactive or invisible. Their languages and customs influenced the Vedic 
people in many ways. Gradually, a new Culture emerged which be- 
came common to the Aryans and the locals. 


In course of time, Jainism and Budhism challenged Vedism, 
which resulted in the establishment of Budhist sway for many centu- 
ties. Large hordes of Scythians forced their way in and settled on vast 
expanses in Kathiawar, Saurashtra, Haryana and the Punjab. With the 
Dravidians on the South, there were thus three distinct racial groups of 
outsiders firmly entrenched in India. Apart from other invasions, there 
were the sustained invasions of Alexander. The next serious tenant 
was Mahmud of the Ghaznavide Turks in 1001 A.D. He brought the 
religion of Islam, which the Mughals, following the Turks and the Af- 
ghans, caused to be firmly entrenched throughout the sub-continent. 
The Zoroastrians came from Persia, seeking refuge and asylum. They 
are a small, but closely knit and progressive community. Like the Hin- 
dus and Muslims, the French, Portuguese, Dutch, and English also put 
down their Christian roots. They have all gone, but their religion and 
culture, and many aspects of the Common Law have remained behind. 
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It can be fairly said that the Heritage of a people is that baggage 
which they cheerfully carry themselves and which has the means of 
enriching not only the environment, but the neighboring people as well. 
It is also a fact that Heritage is a civilisation, which is peculiar to a 
community of people, which begins with a small number, but spreads 
it’s influence without geographical restraints. Of necessity, it includes 
: Art; Culture; Language; Literature; Morality; and Religion. In the 
course of their evolution, the Sikhs are at that stage. 


To better understand the term “religion”, it is easier to catego- 
rize it into (i) Cumulative Tradition; and (ii) Faith. The reason being 
that while the cumulative tradition of a community is directly observ- 
able, the depth of an individual’s faith can not be accurately assessed, 
because that is a very personal attribute. Being a practising Sikh, my 
inherent sympathies are with the Sikh religion; but I must concede that 
a non-Sikh would have a different approach, somewhat colored by his 
or her own faith. 


Guru Nanak says : Na ham Hindu, na Mussalman (There is no 
Hindu and no Muslim). The logic is that Creation does not divide peo- 
ple into different religious practitioners. His, therefore, was a new and 
distinct religion. Guru Nanak goes on to say : Manus ki jat sabh ek hi 
pehchanbo (Recognise all Homo Sapiens as one). Therefore, instead 
of dividing humanity, he made this a religion for all mankind. That 
consequently, does not recognize man-made boundaries either. It is an 
historical fact that people of the sub-continent, who first embraced 
Teligion, were either atheists or followed a different natural phenomena 
for their spiritual guidance. As religious discipline developed into a 
new religion, its followers were recognized as belonging thereto, and 
were thereafter spoken of not in terms of their erstwhile religious 
profession, but by their current attachment. It is, therefore, unjust and 
wholly inappropriate for anyone to say that Sikhs are Hindus or a sect 
thereof. 


The Judeo-Christians and Moslems describe themselves as the 
people of the book, but in a real sense, the Sikhs perhaps are the only 
People of the Book. A book so unique in the annals of theology and 
history, that there never has been one like it ever before. 
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Guru Nanak, the founder of the Sikh religion was born in 1469 
A.D. and there was a continuity of living Guru succession for 239 years. 
During their short history of 500 years plus, the Community has 
acquired all the 5 attributes, which make a religion internationally 
acceptable as being “independent and sovereign”, namely, 


1. A firm and distinctive Basic religious belief; 
2. Ahomogenous religious society with a standard code of conduct; 
3. A principal or paramount place of Spiritual inspiration and of 
religious pilgrimage; 
4. Allnecessary, but distinctive ceremonies for births, marriages. 
initiation and deaths of its members; 
5. A designated religious holy book 


The examples of these five attributes are : 


i) The Sikhreligion has an uncompromising faith in the Almighty 
described in Guru Nanak’s Mool Mantar, i.e., God the Creator 
ofall and everything, who has no equals, no partners, no agents 
and no opponents. It proclaims equality of the whole Human 
Race; Everyone and everything is under His governance, and 
subject to His laws. All are the beneficiaries of His love and 
grace. He can be reached by everyone through Simran (medi- 
tation), and Sewa (service), as expounded in Gurbani (writings 
in Guru Granth Sahib). 


ii) The Khalsa Brotherhood; Initiation by Amrit; the discipline of 
the Five Ks and Rehat Maryada (Code of Conduct); the insti- 
tution of Sangat and Pangat. 


iii) Harmandir Sahib; Amritsar Sarovar; the Five Takhts — Siri Akal 
Takht Sahib, Siri Patna Sahib, Siri Hazoor Sahib, Siri Damdama 
Sahib and Siri Kesgarh Sahib 


iv) As contained in the Guru Granth Sahib, and the Maryada, and 
the long established and practised Sikh traditions. 


v) The Guru Granth Sahib - a holy book unique in the World in 
more ways than one. 
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The Sikh religion is based on an unequivocal belief in the One- 
ness of God, the Creator. The Guru Granth Sahib opens with the “‘Mool- 
Manter’, or the basis belief. In it are stated the attributes of God, whom 
Guru Nanak himself worshipped, and whom he enjoined the Sikhs to 
do the same : 


There is One God : He has no competitors, adversaries, or partners 
(Var Wadhans M.3). 
His name is Truth : True, true, true is He for ever; ever is he true. 
(M.5 Majh) 
He is the Creator : Thou art the Creator 
(M.1 Slokas) 
The Lord is the Creator; 
He Himself is the Administrator 
(M.2 Asa) 
He is without fear and enmity : 
To Him, no one can give an order, 
For He, O! Nanak, is the King of Kings. 
As He wills, so must we live. 
(M.1 Japji) 
Nanak ! The Master is always kind 
(M.5 Gauri) 


He, the Omnipresent, pervades the Universe 
Thou art pervading everywhere, and Thine 
Light shines in every heart 
(M.1 Bilaval) 


He is not born, Nor does he die, to be born again 
Neither He dies, nor is there any mourning 
for Him 


(M.1 Asa) 


By the Guru’s Grace (you may find the way to reach Him) 
The Guru’s Word has the Sage’s wisdom. 
The Guru’s Word is full of learning; 
For though it be the Guru’s Word, God Him 
self speaks therein 
(M.1 Japji) 
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Guru Nanak established the Sangat, an assembly of the Sikhs 
for meditating on God’s Name : Hoey ikater milo mere bhai, dubhida 
door karo liv layi (M.5 Basant) means : Assemble together my bretheren; 
be rid of all troubles, by meditating (on His Name). Praise the Lord, 
and hear those who do him praise; Engrave His Name in your heart; 
banish all sorrows from your soul; and make your heart a haven of 
peace (M.1 Japuji). The advantages of assembling together, I cannot 
enumerate (M.1 Gujri). In his Vars, Bhai Gurdas has recorded the high 
esteem in which Sadh Sangat is held in Sikhism. It is, therefore, one of 
the firmly established pillars of Sikh Congregational Practice. 


Human existence and destiny derive their ultimate meaning and 
can be interpreted and understood only in relation to this fundamental 
Teality. 


In 1708 A.D., one day before his demise, the last of the living 
Sikh Gurus, Guru Gobind Singh, invested the Adi Granth Sahib with 
Guruship and ordained that from thence on, the holy book shall be the 
Guru, being the personal representative of the Ten Gurus, for all time. 
The Guru Granth Sahib has ever since been so accepted. 


The writings of the Gurus are contemporaneous and are based 
on the direct revelations from the Almighty. The emphasis is on the 
Supremacy of the Creator. Every entity comes into being and exits at 
His command. Every living being comes with a Divine spark, and its 
object is to do well in life, and to be able to return the Divine light back 
to the Source Light (God). When the being merges into the Divine, it is 
no longer subject to the cycles of births and deaths. 


When the majority of the people in India were oppressed be- 
yond endurance, Budhism eradicated the Caste system. The humanity 
of the sub-continent was consequently allowed to breathe freely for 
many a century. However, the latent Vedic strength was such that with 
the decline of Budhism, Brahmanic renaissance re-asserted itself and 
re-imposed the caste system, and society went back to the bad old days. 
After the establishment of Islamic and Sikh religions, that were caste 
less, there followed the Christian governments. A very large part of 
the population soon became acutely aware of the inequity of caste and 
non-caste, but as it was still an integral part of the Hindu hierarchy, it 
has continued to be practised in that society even to this day. 
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Guru Nanak declared equality of mankind to be the natural 
result of Fatherhood of God. He said : 

Nanak, none is high, and none is low ; everyone is under His 
governance, and subject to His laws; all being the beneficiaries of His 
love and can be reached by Simran (meditation), and Sewa (service). 


Guru Amar Das says : 

The four castes which people name, 

Have all proceeded from One vital fluid. 

All human beings are moulded from the same clay ; 

The Great Artificer moulds it in different shapes (M.3 Wadhans) 


Kabir’s saying, included in the Guru Granth Sahib : 
The Rich and the poor, are all bretheren, 

This the Lord has ordained, and none can gainsay it ; 
Says Kabir, poor is he, in whose heart 

There is not the Name of the Lord, (Kabir, Bhairon) 


The equality of mankind, without distinction of caste, color, sex 
or creed became the second of the firmly established pillars of Sikh 
congregational practice. 


The Punjabi language was already spoken before the time of 
Guru Nanak. Even the Paintee (35) characters were in vogue; but Guru 
Angad changed their sequence and modified the shape. The Guru Granth 
Sahib is printed in what is now known as Gurmukhi characters. 


Pre Gurmukhi Characters Gurmukhi Characters 
Heéa @menT 
auygqy ayqwe 
Venve Venus? 
Soswe CosTe 
sFarvaqs Favwaqs 
USaTH UTATH 
IM QgsT¢TF 


The different contributors to the text of the Guru Granth Sahib, 
cover a time span of some five Centuries (earliest being JaiDev in the 
12" Century, and last, Guru Tegh Bahadur in the 17 Century); but the 
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language is one which the Punjabi people understood. The Guru Granth 
Sahib being in Gurmukhi characters, it has become imperative for Sikhs 
to know the source language. There are translations in other languages, 
but it is difficult to convey the exact import of Gurbani in a foreign 
medium. 


Guru Gobind Singh was himself a prolific writer, and he had 52 
bards under his patronage. Unfortunately, most of the literature cre- 
ated was lost, even before the Guru’s demise. While including his fa- 
ther’s bani into the Adi Granth Sahib, the Guru did not include in it any 
of his own extensive compositions. Those remaining, were subsequently 
collected by Bhai Mani Singh and bound into ‘“Dasam Granth” (the 
book of the Tenth Master). A good deal of valuable manuscript was 
also destroyed from the Golden Temple Library, during the Blue Star 
Operational attack on the Durbar Sahib complex in 1984. There, is 
however, a considerable collection of Sikh literary documents in the 
India Office Library in London. 


There are many modern writers of Punjabi (in the Gurmukhi 
script in India, and in the Urdu script in Pakistan), who have received 
well deserved acclaim. I recall having read as a child, Sundri, my first 
real book in Punjabi. It was decades later that I could appreciate the 
eminence of its author. Sikh literature is growing in strength and volume 
day by day. A few years ago, I visited the Sikh Foundation in San 
Francisco and was pleased to know of their consistent effort to foster 
Sikh religion, history, art and literature in the United States. Singapore 
is another Centre where I found that the Sikhs are busy disseminating 
such knowledge. In India, Punjabi has been raised to high academic 
level. These are valuable stepping stones for the preservation and propa- 
gation of Punjabi literature and culture. 


On a practical level, it has been observed that in Kenya, where 
Sikh boys had the opportunity to have primary education in Punjabi at 
Khalsa School, and Urdu at Government School, more than half of 
them opted for Punjabi. They were regularly immersed in Gurbani and 
Kirtan, as well as in regular weekly gatherings at the Gurdwara con- 
gregations. At secondary level, when both the groups were studying 
together, the Gurdwara activities of the Khalsa group slowed down 
noticeably. Both groups did well in their secondary and post-secondary 
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education, as well as in their subsequent professional lives. All were 
devout and they maintained the Sikh form even after emigrating to the 
west; but the attachment of the Khalsa group, continued to be schol- 
arly and one of constantly seeking guidance from Gurbani. 


This pattern would very likely be deemed to apply to many an 
educated Sikh, who has gone abroad and have overseas-born progeny. 
Therefore, the need for the community is to provide a thorough 
grounding in Gurbani in the early and formative years of their childrens’ 
lives 

Punjabi language in the Gurmukhi script is, therefore, the fourth 
of the firmly established pillars of Sikh congregational practice. 


Buildings 


The recent fire in Windsor Castle is a reminder of how buildings 
which are a peoples’ heritage, can be destroyed or seriously damaged. 
Sikh holy places have suffered serious loss in the past : the Harmander 
Sahib complex, 3 times at the hands of Ahmed Shah Abdali; and re- 
cently at the hands of the Government of India. I first saw the Darbar 
Sahib at Kartarpur (Pakistan) in 1979. The building housing the 
Gurdwara, is where one half of Guru Nanak's “Sheet” was cremated; 
and just beside it, is a marble maqbara (tomb) where the other half of it 
was buried. In 1979, the doors, windows and upstairs was intact, al- 
though unkempt and neglected. There was a full time watchman-cum- 
gardener in attendance. 


When I visited the site the last time, there were no doors or win- 
dows left, and the roof was caving in. In contrast, the marble maqbara 
is intact; every night a lamp is lit. A part of the reason is political 
partition of India, but the community must accept it’s apathy as well, 
because, while efforts have been made to maintain Nankana Sahib and 
Panja sahib, the place where Guru Nanak settled down, and spent the 
last 18 years of his mature life, is as much our heritage, and it has been 
quite forgotten. 


Present situation of gurdwaras that remained in Pakistan 


a. Nankana Sahib is the birthplace of Guru Nanak. There are 
89 


Sri Satguru Jagjit Singh Ji eLibrary Namdhari€library@gmail.com 


other satellite gurdwaras, like Ball Lilah Sahib, gurdwara 
Patti Sahib, gurdwara Mallji sahib, gurdwara Kiara Sahib, 
gurdwara Tamboo Sahib ; as well as the gurdwaras of Guru 
Arjun Dev and Guru Hargobind Sahib, and gurdwara Nihang 
Singhan, etc. In Choohar Khanna the gurdwara Sacha Sauda. 
In Lahore, gurdwara Shahid Ganj Dera Sahib, as well as 
gurdwara Guru Nanak Garh, Guru Ram Das Dharamsala, 
gurdwara Diwan Khana, and Baoli Sahib. Gurdwara Shikar 
Garh of Guru Hargobind Sahib, gurdwara Bhai Budhu da Ava, 
gurdwara Lall Khooh, gurdwara Shahid Ganj of Bhai Mani 
Singh and Shahid Ganj of Bhai Taru Singh. Apart from the 
Dera Sahib gurdwra in Lahore, and Nanakana Sahib and its 
satellite gurdwaras, the others are neglected and are deterio- 
rating daily. There is very little local sangat, but Indian and 
overseas Sikhs visit some of these on their travels to Pakistan. 

b. Kartarpur Sahib (the place of the demise of Guru Nanak). This 
gurdwara, by virtue of its eminence, should be the focus of 
every visiting Sikh, but it is a sad fact that it is the least visited 
shrine. Over the years, the gurdwara building is now in ruins. 

c. Panja Sahib gurdwara has space and scenery. It is well visited 
by overseas Sikhs, and by the jathas led by SGPC. It is well 
guarded by the Pakistan security and it is in a healthy state of 
preservation. There is no local sangat, but there are resident 
granthis. 

d. Dera Sahib As in (a) above. 

e. Other gurdwaras like Bhai Lalo’s in Emnabad, and those in 
and around West Punjab, North West Frontier Province, 
Baluchistan and Sind. Except for Bhai lalo’s, the others are 
boarded up. There are no local sangats except in Peshawar. 


When the Sikhs uproot themselves from the Punjab, and take 
the Sikh religion and culture to an alien shore, their efforts towards 
establishing Sikhism are parts of the Sikh heritage too. The first 
Gurdwaras in the States, Canada, Britain, the Far East, and Australia, 
are our heritage, and should be preserved for posterity. There were 3 
beautiful Gurdwaras in Shanghai and one in Nanking. They had to be 
left behind for political reasons, and today no one seems to remember 
their existence. The Sikh community in Bangkok recently spent a 
fortune in making a Gold palki on the pattern of Harimandir Sahib. It 
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is fabulous. It is heritage. So much love, sweat and labour, which have 
been expended in their constuction and maintenance, should not be 
forgotten. 


Music 


Apart from Japuji, the Guru Granth Sahib is versified into 31 
Indian Clasical Raags. Rendering of religious music (Kirtan), in the 
Gurdwara goes hand in hand with the recitation of Gurbani. Jt is, there- 
Sore, the fifth of the established Sikh congregational practices. Without 
Kirtan, the Gurbani is only inadequately rendered. Indeed, it is a fact 
that these days, there is a general tendency to debase the Indian Classical 
music, and it is the Sikh religion that has been the means of saving and 
promoting it for all time. Classical raags are co-existent with seasons 
and times of the day or night. It had been a well established custom in 
Harmander Sahib that group musicians sing the Gurbani kirtan appro- 
priate to the period of the day or night. Parties of musicians outside the 
regime of Harmader Sahib do not pay heed to the co-relation of Gurbani 
Taags to the season or the period of the day. When they come overseas 
they generally get led astray by the moder music and its jazzy tunes. 
This is our heritage too. The burden, though heavy, needs to be and 
shall be carried by the Sikhs. 


Morality 


Standards of morality in different societies and different coun- 
tries, and in different environments is often different. But for the Sikhs, 
the standards of morality have been clearly laid down in the Guru Granth 
Sahib. These norms are well recognized, and have been practised for 
centuries. Sikhs have given proof that they can maintain the moral stand- 
ard, even in direst circumstances. Time and time again, against heavily 
daunting odds, they not only snatched away from the caravans of the 
Afghan invaders, Hindu women who were being abducted, and restored 
them to their respective homes without molesting them, they even safely 
delivered a Muslim begum to her noble Lord ; and all this for Sikh 
Morality, and not for any worldly reward. 


It is well known that politics is deeply involved in the govern- 
ment of the people. Dealing with people needs the exercise of truth, 
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justice, faith, and equality. Left to the professional politicians, a tribe 
that does not care much for morality, a government gets hobbled. It is 
only when the government is conducted within the rules of morality, 
that there can be justice and fair play for the people. Guru Hargobind 
(the 6" Nanak) put on the swords of Miri (secular) and Piri ( spiritual), 
and gave the Sikhs a direction to always temper governance with 
morality. 


It is never repetitive or too late to remind ourselves of our his- 
torical past. It is recorded of the reign of Maharaja Ranjit Singh (1799- 
1839), that he summed up his own achievements as follows : 


“My kingdom is a great kingdom : it was small, it was scattered, 
broken, and divided ; it is now consolidated : it must increase in pros- 
perity, and descend undivided to my posterity. The maxims of Taimur 
have guided me; what he professed and ordered, I have done. By counsel 
and providence, combined with valour, I have conquered; and by gen- 
erosity, discipline, and policy, I have regulated and consolidated my 
government. I have rewarded the bold, and encouraged merit wher- 
ever it was to be found : on the field of battle, I exalted the valiant ; 
with my troops I have shared all dangers, all fatigues. Both on the field 
and in the cabinet I shut partiality from soul, and closed my eyes to 
personal comfort ; with the robe of empire, I put on the mantle of care; 
I fed faqirs and holy men, and gained their prayers; the guilty as the 
innocent I spared; and those whose hands were raised against myself 
have met my clemency ; Sri Purakhji (God) has therefore been merci- 
ful to his servant, and increased his power, so that his territory now 
extends to the borders of China and the limits of the Afghans, with all 
Multan, and the rich possessions beyond the Sutlej.” (The Sikhs : Vol 

1 pp 295-296) 


Occasionally some negative criticism of the Maharaja surfaces, 
but the fact is that his devotion to the Sikh faith was complete. In the 
routine of his busy life, he nevertheless found time twice a day, to hear 
the Guru Granth Sahib recited. On an occasion, when it was alleged 
that he had committed transgressions of the Sikh Code of Conduct, he 
was summoned by the Sangat and then ordered to be whipped. An 
autocrat monarch, whose word was the law of the land, he accepted the 
sentence and submitted himself for it to be carried out. His was an act 


92 


Sri Satguru Jagjit Singh Ji eLibrary Namdhari€library@gmail.com 


of great humility, and the Sangat commuted the sentence with a severe 
reprimand. 


About the effect of Guru Gobind Singhs’s leadership, 
Cunningham, the historian writes : 


“The last Apostle of the Sikhs did not live to see his own ends 
accomplished, but he effectually roused the dormant energies of a 
vanquished people. He filled them with a lofty, although fitful longing 
for social freedom and national ascendancy. These being the proper 
adjuncts of that purity of worship, which had been preached by Guru 
Nanak, and the succeeding Sikh Gurus. 


Gobind saw what was yet vital, and he relumed it with 
Promethean fire. A living spirit possesses the whole Sikh people, and 
the impress of Gobind has not only elevated and altered the constitu- 
tion of their minds, but it has operated materially and given amplitude 
to their physical frames. The features and external form of a whole 
people have been modified, and a Sikh chief is not more distinguishable 
by his stately person and free and manly bearing, than a minister of his 
faith is by a lofty thoughtfulness of look, which marks the fervour of 
his soul, and his persuasion of the near presence of the Divinity. Not- 
withstanding these changes it has been usual to regard the Sikhs as 
essentially Hindu, and they doubtless are so in language and everyday 
customs, for Gobind did not fetter his disciples with political systems 
or codes of municipal laws; yet, in religious faith and worldly aspira- 
tions, they are bound together by a community of inward sentiment 
and of outward object unknown elsewhere. But the misapprehension 
need not surprise the public nor condemn our scholars, when it is 
remembered that the leamed of Greece and Rome misunderstood the 
spirit of those humble men who obtained a new life by baptism. Tacitus 
and Suetonius regarded the early Christians as a mere Jewish sect, they 
failed to perceive the fundamental difference, and to appreciate the 
latent energy and real excellence, of that doctrine, which has added 
dignity and purity to moder civilization. 

Gobind was killed in 1708, at Nander, on the banks of the Godavari. 
He was in his forty-eighth year, and if it be thought by any that his ob- 
scure end belied the promise of his whole life, it should be remembered 
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that when Muhammad was a fugitive from Mecca, “the lance of an 
Arab might have changed the history of the world”, and that the Achil- 
les of poetry, the reflection of truth, left Troy untaken. The lord of the 
Myrmidons, destined to a short life and immortal glory, met an end 
almost as base as that which he dreaded when struggling with Simois 
and Scamander; and the heroic Richard, of eastern and western fame, 
whose whole soul was bent upon the deliverance of Jerusalem, veiled 
his face in shame and sorrow that god’s holy city should be left in the 
possession of infidels : he would not behold that which he could not 
redeem, and he descended from the Mount to retire to captivity and a 
premature grave. Success is thus not always the measure of greatness. 


(History of the Sikhs : pages 75/76) 
Guru Granth Sahib 


It is the best example of spirituality and literature in the Punjabi 
language. It was compiled by Guru Arjan Dev (5 Nanak) in 1604. It 
then contained the writings of the first 5 Gurus (contemporaneously 
written), of 15 Bhagats (saints), 11 Bhats (bards) and 4 Sikhs. In 1706, 
Guru Gobind Singh added the writings of Guru Tegh Bahadur (9" 
Nanak), and completed the Gurbani. In 1708, one day before his demise, 
Guru Gobind Singh invested the holy book with Guruship, and de- 
clared that henceforth, and for all time, Guru Granth Sahib shall be the 
Guru of the Sikhs, representing the Ten living Gurus of yore. 


The Guru Granth Sahib has 1430 pages. Apart from the Japuji, 
Sloks, and the Ragmala, all the writing is in verse. It is recorded in 
Classical Raag order, and in a descending sequence of authorship, be- 
ginning with Guru Nanak. There are 3384 hymns, consisting of 15,575 
stanzas. Two-fifths of these are written by the Fifth Guru; and one- 
fifth by Guru Nanak. A precise numbering system shows the exact 
count of verses in each hymn. No alteration of any kind is permitted. 


From time to time, however, attempts have been made by indi- 
viduals to alter the words, meanings or structure of the Guru Granth 
Sahib : 
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(a) Sikh Sources 


(i) By Ram Rai changing a word to please 
Emperor Auranzeb. 


(ii) Bhai Mani Singh. He re-arranged the text of 
Guru Granth Sahib according to “authors”, and 
included in it the writings of Guru Gobind 
Singh. He was seriously criticised and rebuked 
for it, and he gave up the propagation of his 
revised version. 


(iii) The Bhasaud group. Headed by Babu Teja 
Singh, this group was very active for many 
years, wanting to exclude all writings from the 
Guru Granth Sahib, except those of the six 
Gurus. They were rebuffed, and ex-commu- 
nicated. 


(b) Non-Sikh Sources 
(i) Criticisms of Dr. Trump 
(ii) Criticisms of Swami Dayanand of Arya Samaj 


(iii) Dr. McLeod : He has written a string of books 
on Guru Nanak and the Sikh Religion. His 
theme is to denigrate the Sikh religion and its 
founder ; he introduced imaginary differences 
of ideology between the Gurus and spurious 
disparities in the holy book ; as well as the 
composition of it’s society, et al. Some Sikhs 
and Dr. Spellman emulated his negative ex- 
ample to a lesser extent. A number of re- 
sponses have been published by eminent Sikhs 
and others, but in practise, it is difficult to 
eradicate the prejudice which his books and 
writings engendered on being published. The 
responses possibly do not reach the same tar- 
gets where his books were directed. 
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In his Bachittar Natak, Guru Gobind Singh writes : 


Guru Nanak was Founder of this Dharam : Sikhism ; 
He gave a new way of life : Rah for all seekers of Truth. 
Those who walk on Nanak’s path, 

Would never suffer from inner affliction and inequality. 


Max Arthur Macauliffe gave up a secure and prestigious career, 
in the British Civil Service, learnt Gurmukhi, and spent many years 
studying the Guru Granth Sahib. In association with Sikh literati, he 
rendered a good translation of Guru Granth Sahib, which the Sikhs 
appreciated. Addressing the Quest Society at Kensington, England, 
on May 12, 1910, Macauliffe said : 


“I am engaged here tonight in offering to your attention, a religion 
which has God and Soul, which presents no mysteries and which em- 
braces an ethical system, such has never been excelled, if indeed it has 
even been equalled —I mean the Sikh Religion”. 


Duncan Greelees writes : 


“The Guru Granth is certainly one of the World’s masterpieces 
of poetry. The Granth Sahib has been rightly called the “Cream of 
Indian Thought — the essence of Hindu philosophy”. Yet it is not “Hindu” 
in any sectarian sense, but purely Sikh. The more I dug into the pages 
of Guru Granth Sahib, the more I fell in love with them. Few if any 
among the World scriptures attain so high a literary level, or so con- 
stant a height of inspiration, as the Granth Sahib”. 

(Gospel of Guru Granth) 


Such appreciations, however, do not lesson the task of the Sikh 
Corporate bodies. They have to be vigilent to maintain the inviolibility 
of their sacred books from attacks by unscruplous and the insidious. 


In an historical restrospect, comulative traditions of the Sikh 
Religion have been fairly upheld by the Corporate bodies in the form 
of Akhand Paths (Continuous reading of the Guru Granth Sahib); 
celebrating important anniversaries (Gurpurabs); and now the 
Centenerary Celebrations on Global levels. The continued growth of 
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the community depends on the interest which the younger generations 
take, in knowing about this religion, and in the extent to which they 
can be persuaded to undertake responsibility for the continuation of 
the Gurus’ mission in the future. 


In the matter of an individual’s faith, it is very difficult to make 
a generalised assessment of the depth of a person’s conviction and 
commitment. While it is easy to make donations and even actively 
participate in the service of the Gurdwaras and other Sikh projects, 
there are few people who have the inclination or the drive to devote 
time (a) to study and (6) to practise the precepts. Those who can do so, 
however, are usually well rewarded by being mentally and spiritually 
satisfied. 


There are well recorded examples of Sikhs from the earliest times 
to the present, who have dedicated their lives to the propagation of the 
Sikh traditions and culture. We should perpetuate the memory of the 
achievements of such Sikhs and recognise that our heritage is worth 
conserving. The principles of the Sikh religion flow from the Guru 
Granth Sahib, which are undeniably accepted to be “Bani Guru, Guru 
hai Bani ... “These are custom-made for Universal application, and 
under no circumstances, shall we allow it’s compression into a parochial 
religion, because that clearly would be a destruction of our heritage 
instead of the propagation and conservation thereof. 


Guru Nanak’s vision was to convey God’s Word to the whole 
mankind ; Guru Gobind Singh inherited the same. Indeed, he was 
ordered into this World by God, Almighty to propagate the same. 


In 1699, in essence, Guru Gobind Singh winnowed grain from 
chaff ; he knit the followers of Gurbani into a distinctive and coherent 
Panth, whose members were disciplined and god-fearing. They held 
their heads high when faced with adversity, and were humble, when in 


glory. 


That is our sixth heritage, which is worthy of conservation world- 
wide and not only in ones and twos. 
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Time To Introspect 


With much less frequency than the circumstances warrant, a 
number of eminent and learned Sikhs have been bold enough to speak 
up and to give a lucid and timely exposition of the paralytic condition 
of our Community. It is a well-known fact that all new religions had to 
undergo the experience of oppression, persecution and denigration at 
the hands of practitioners of earlier established religions and societies. 
In its short history, Sikhism also had to experience the worst of these 
traumas. 


We survived, but while on the one hand, we have a history full of 
Sacrifice, Achievement and Integrity, on the other, we have a consist- 
ent record of wanton destruction of the very fabric of our Society at the 
hands of our own people. The factual situation is so dismal that if “hypo- 
crites” were to be evaluated, most of us would rank as “tops”. We 
preach the loudest, mostly to others, all that is good and honorable; we 
conveniently exempt ourselves from their orbit and generally act in the 
opposite manner. 


Guru Nanak laid the foundation of this great religion for people 
to live according to “Hukam” of God, Whom he described in the “Mool 
Mantra.” In essence, we accept the principle of the One-ness of God, 
and the Brotherhood of Man ; but in practice, many of our people run to 
and join in the congregations of the so-called Sadhs, Sants and holy 
persons. Those associations usually end up in an immediate or a delayed 
cultivation of a personality cult; because for many, the individual 
begins to assume a personal significance, more satisfying to them than 
our traditions. Guru Hargobindji, (the 6" Nanak) wore two swords - 
one of Miri and the other of Piri, and built the Akal Takht Sahib facing 
the Harimander Sahib. Some while after that, neither he nor any of the 
succeeding Sikh Gurus sojourned in Amritsar. The Harimander Sahib 
and Akal Takht Sahib remained in the control of non-Sikhs for centu- 
ries. During the time of the British, after a long struggle and sacrifice of 
thousands of lives, the sanctum sanctora came back into the control of 
the Sikh Panth. Now, instead of one Takhat, there are Five Takhats, 
and each one has an appointed Jathedar. On principle, the Sikhs cannot 
discriminate between the Takhats established for or by one Guru or the 
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other - the Jote of Guru Nanak has descended to all ten Gurus in equal 
measure. For the last few years, however, a strange ideology has been 
propagated that the Jathedar of Akal Takht Sahib is the supreme au- 
thority for all Sikhs. He can make any pronouncements on any matter 
that he deems to be contrary to the Maryada of the Akal Takht, and 
excommunicate any Guru’s Sikh from the Panth. A Hukamnama, once 
issued, rightly or wrongly, cannot be reviewed or revoked. The Jathedar 
of Siri Akal Takht has even ex-communicated the Jathedars of the 
other Takhts. There is no specified Maryada; there is no qualification or 
experience requirements for the appointment of a Jathedar; his terms 
of tenure are not laid down; the scope of his authority is not prescribed. 
If his authority is expected to extend to all Sikhs, then the Sikhs in the 
rest of India, and those living abroad, must have a say in the appoint- 

ment of a Jathedar. The Panth should make sure that the Jathedars of 
all five Takhats consider and come to a joint conclusion of matters 

assigned to the Takhat. There should be no supremacy of one or the 

other. If that is not done, the supremacy of a Takhat would remain 

regional. The present unregulated system is a dangerous and detrimen- 

tal trend, which has resulted in disruptions in our societal make-up, and 

must, therefore, be urgently reviewed and replaced. 


Guru Gobind Singh did not deviate from the theological and 
philosophical principles of his predecessors. With extraordinary fore- 
sight, he created the Khalsa, and bestowed the mantle of Guruship on 
the Guru Granth Sahib for eternity. The Guru Granth Sahib has the 
central place in all our Gurdwaras, and we all accord it respect, rever- 
ence and fealty to the same extent as if one of the Ten Gurus were 
himself present in person. It is within the experience of most of us, 
however, that on numerous occasions, there are occurrences within the 
Gurdwaras when all good manners are thrown aside, even in its pres- 
ence. For example, we become very indignant if someone enters the 
Gurdwara with bared head, but we exempt ourselves from any sanction 
arising out of abuse, desecration, misbehavior or even assault and 
murder inside it, committed by us, our friends or relatives. 


When our personal interests are concerned, we quickly ignore 
the necessity for us to follow the teachings of the Gurus; to be humble. 
tolerant, just and fair; to be men and women of integrity, compassion 
and righteous living. Fortunately for our Community, Guru Gobind Singh 
did not give to any Sikh, however eminent, the power or authority 
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to evaluate the religious standing of another Sikh. It is the inherent right 
of the Guru alone to determine whether his Sikh has come up to the 
mark or not. 


Some Sikhs make public pronouncements about other Sikhs, 
whom they adjudge to be no longer the Guru’s Sikhs. This usually 
takes the form of abusive epithets; and especially using “Sinh” instead of 
Singh. The object appears to be to denigrate an individual, but in reality 
it only serves to show up the mala fides of the utterer. It could be 
arrogance on the part of individuals, but as the Sikh Media also indulge 
in this kind of denigration, ostensibly with relish, it is nothing short of 
tragic. 


At Common Law, a person is innocent until found guilty. By 
the Sikh tradition, a person's misdoing is judged by the Sangat, who 
alone can award punishment — and that, too, after due enquiry. There- 
fore, such wholesale, unregulated and one-sided condemnation of any 
individual is totally repugnant to good morals, and to the norms of a 
Society which not only aspires to, but has the Guru's blessings, to be 
sovereign and supreme. Sikh Media, in particular, have a vital role to 
play as beacons of tradition, and watchdogs against intcntional and 
unintentional chaos which can stamp our Community as lawless. The 
disclosures made in the book “Soft Target” give us sufficient reason to 
be cautious. 


When Guru Gobind Singh felt that his Sikhs were ready for a 
political assertion, he showed our ancestors the way; Banda Singh 
Bahadur sowed the seeds: and Maharaja Ranjit Singh put the seal of 
supremacy. It took our Community one whole Century to become mas- 
ters of our homeland. Although it was not plain sailing all the way, our 
ancestors were greatly helped by the abject weaknesses which Abdali’s 
consistent attacks had wrought in the Mughal government of the time. 


Nevertheless, the ego-centrics were as active in Ranjit Singh's 
time, as they were in the time of Banda Singh Bahadur. So that, as soon 
as the strong personalities disappeared from the central scene, geno- 
cidal activities of our Community resurfaced. It is almost as if we are 
always on the look-out for an opportunity to destroy ourselves. 


100 


Sri Satguru Jagjit Singh Ji eLibrary Namdhari€library@gmail.com 


From Guru Agan to this day, there have been ~Shahids” (mar- 
tyrs) in the cause of our spiritual and secular existence. Those of the 
present era are inspired by the sacrifices of life, limb and property of 
their predecessors of yesterday. In tum. those of the future shall seek 
inspiration from the sacrifices of all those whose names are recorded in 
our historical roll of honour. It is for this reason that traditionally we 
remember ail the “Shahids” in our Ardas, (prayer) not merely those 
favoured by one group or the other. 


Here I may be treading on egg-shells, but these are facts. 
Traditionally, some 75% of the Sikh Community does not belong to the 
original Indo-Arvan stock. There, therefore, bred a natural alienation 
between the “established countrymen” and the “migrant” foreigners. 
Basically, because of the rigidity of the Hindu Caste System, there has 
been very little miscegenation of these two groups. The environmental 
effect has been so great that in spite of the teachings of Guru Nanak - 
Guru Gobind Singh for 239 vears, the majority of our Community has 
inherently absorbed the cancer of caste taboos. This can be perceived 
prolifcrating in many directions,.so much so that it even affects inter- 
religious activities, for example, when funds are needed for a Gurdwara. 
or for another Sikh necessity, our Community is ready and willing to 
accept donations from Amritdharis as well as Sahajdharis. But when it 
is the matter of establishing Khalistan, it is made abundantly clear that 
that is to be only for the Amritdharis. 


What is being forgotten here is that Raj Khalsa was a fact for 
a half-Century. That was “Khalistan”. The ruling Sikhs were a minority 
Community, yet they were able successfully to rule over a non-Sikh 
majority with great harmony. Our ancestors were no less devoted to 
Sikh traditions, than we in the present times believe that we are. The 
fallacy lics in not recognizing, that no onc can rule over an unwilling and 
repressed minority-provided that it is united. The fate of our new 
Khalistan has to be sensibly linked, first to the accommodation of 
Amritdhari and Sahajdhari Sikhs, then to Hindus, Christians and the 
forgotten or ignored substantial population dubbed as Ad Dharmis. Our 
ancestors had to contend with cruel, ruthless and alien rulers. Yet his- 
tory records that in those days, the peasantry in the countryside readily 
afforded the Sikhs succor of various kinds. Here may be another lesson 
for us to re-learn. 
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The strength of a Community lies in being united in all its as- 
pects, and in remaining so united. Whether through weakness. cco- 
nomic necessity or whatever, there is a clear divide here into Amritdharis 
and Sahajdharis. The Amritdharis, having taken the bold and positive 
step of displaying their dedication to the Khalsa, they also have taken 
on the mantle of responsibility. Ipso facto, if the Amritdhari sector 
conduct themselves in all respects according to the Code of Ethics 
established for the Khalsa, there can be no doubt but that the Sahajdharis 
would be impressed by their standard and integrity, and themsclves 
wish to take Amrit. On the other hand. if many of the Amritdharis were 
to rest their laurels simply on the fact of having gone through the 
initiation process and no more, and then cvaluate the other Sikhs as 
inferior, then that would be doing disservice to the cause of a noble and 
chivalrous brotherhood. 


The primary need scems to be introspection. We all know the 
principles of Gurmat, Gurbani and our Traditions. If we do not know 
these, we must find time to study and become conversant. Then, we 
must dedicate ourselves honestly and diligently to pursue these to our 
best ability. Second, we have to develop a Corporate Consicence, 
whereby we should not : by behaviour, word of mouth, writing or in 
any other medium, express unconstructive criticism of other Sikhs. 
Third, we should encourage with all our might, efforts which arc made 
by sikhs for the betterment of Spiritual and Secular aspects of Sikhism 
Fourth, we must remember that jealousy, bigotry and intolerance have 
no place in the Sikh religion. Therefore, what we claim for ourselves 
as Sikhs, is also duc to other Sikhs : Sikhism is a Commonwealth. Fifth, 
too may Misls could not achieve what one strong leadership could. Our 
ancestors left a wise lead for us to follow ; they also left behind blun- 
ders and betrayals, of which we, should beware. 


If we think that we have come a long way in the last 150 years, 
we should be able to follow the good cxamples, and stay well clear of 
the bad ones. It is no use blaming our own follies and shortcomings on 
outsiders ; the onus, fairly and squarely, is on us. We should have the 
courage to admit our failings, and also have the integrity to do some- 
thing about these. At the same time, we must not let ourselves be ex- 
ploited or intimidated by any internal or external show of force. The 
Gururs’ religion is destined to hold sway forever. 
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® Wo Afsad unfe 1 © 
aan T as ag afse fru 


TH TIA F ag asa ve Ht saa vruet wea feu fafior F :- 
Afsad wea uafenr, fact de na wae dfenr ot 


set TIA EAS a ay afde fiw at fos wut we fea fatto o :- 
Te oe hi 


fea ee foust fefson & & fea fod ae vas, ne ve Tala 
UGAS WS ll Ag Soa F HEUS eh us farrer ms uNTSH T Shen F usa 
Bae ot Ayer se w mt Cures ats fa Saret S TRer fiifemn, ws we VA 
ans 3 us & neces F gears uge wt As Bfent I nud S38 Ta 
fea garfenr o far :- 
“a OM fog a HASH II" (usr 99a) - 


fre gas & ast § ag afte fiw at fee ene Ta :- 
aad nige & au et il Cen ups fea Aa a ae tl 
nae ufs ay aot n Ae due Ss ty wert 9 
Fa ag ws AR Sg Met | THEA Fa Ty ATS 
foo ae ofs use dor i eee Heufe Ha Shor nt 
Ht aoa vice afe Har yoeeA vie ufsear | 
WHITH THEA aoa | Wofs ser ys sf ue We 
wHen ofa A fxs ae 1 ges U3 nenafd 3e II 
Fe ngne ug ba fae 0 ofe afie sfe ot ooTe 1:99 
ufe afde us da frod 1 oct ofe fsa ot Bos 
udt fans fsa & as <@ 1 faa 3 Sa aoed Fe 1 92 I (TAH Ge) 


mr SH fea ag Sa oes rt Has few faa Te Ao ms Ht a et 

we wo aless rds At 8S 88 ag Atos TA Ue ui fea fre 3 Gg TF 

faust Afos one & aren ufenr st fost 3 gorfenr far: “set AO Aas 

Ht, ag ana de ate ufss e3 nner Uo Il Je AAS Ut Teer age wet 

BAH at yae Tfeur ou frost afs F whims fea wes w ors aaet 

adt ¢, om os GA fs § wae at fey yen aca GH ade afoe Tt 
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pfamn TAF 0 AS wet feo we fora fend, GF ag aaa ee Ft 
ffs Qn ait fea usa adatt 1 


ast SH Ant suffer asa Gus, wie yNSHt @ Uge UTE Te Ao Il 
ug da fea ya Aon Se A 6 ag diffe fw Ht (afeg wea fea) fee 
Ae Ua : 


fas 3 3G THE TES AT II USt Tat As US Base HI II 
fa@ fa@ ys on & AHSTG 1 fen afa & fea Sa UST Iu Il 


ners use ae (Suet) 
F wus gs Sfo foes ue ygs aed ag AGT I 
ws sot 3 usH verte | aEO age 3 Ba sete 1 Qe I 


afa we (fas) 
ow 3a 8 Aifs ag, aqua ao fra faorfe 
Ue v8 3a nas HY, WE SH agg AoE || 30 1 
Wot oH Ue TH HoH ih AHS Bg AG AS HoH | 
UeH vaes AS Carga ll PAE AIS F ye Sara | 82 | 
suet 
et afe fife uss aear  ares fas yas mira I 
ifs OH AE AM oF MireT | TE ATG AY & HVT | Ve tl 
fa a at oS SH eet 1 nfs ae a ofe Rot I 
dae UsH we ag gout 1 fea 3 Aes 3B aet ATH I 


THaSt wsATt Io 
urat, uUH-uee ufer eet Aes ao Ho fee A, wag wfss Fret Il 
arg 1) 
Hea ao Guers t up, 3d yauS wet I 
files ao ud fats ao, cad fat oA sors Ha 
Aes AGH, 3GH A Disy, UGH AGH nigTT I 
Rafa ad Ae frre &, ueH un sta st 2 0 
We we un af 82, TS-WS 3 Ta Il 
AW a0 Ae Ase a, Sofe a aT 3 
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ag Afoa § prow Gua fesar we mis adm Ht, fa ve At Gat 
ware fed nis aeH F vat-Gror ot foot Ht Fe Cua ve mr fea faa 
adt wase i ae ua gerd, oS ae Ose? 1 foe ysel ae 2 fis 
AG ll Ae We A wre Ze st Gu vael-aer fea ad TH, ms Cat ct fart 
firs J wer as uses de fea g :- 


96~ Afsae yrs 1 fimms ufsadt qo 
fag flmrg 3, oe Hate o afer a 
Bu fas ga, aret & Gee, aa, faent & afsann 
We Aad, Ure flows, fier aArebat et Afoer 
Wes BAS Aad var, 35, Aft a afser 


fea nae Ht ag difde fiw rt 3 GA AY Sofenr Ft Ae Ga BHAT Ut 
at ds a, Act Rar 3 WS fer nrueat fous 3 froreu we ae a, fea ws 
@ Aeai ont sar a, 30 fare fea Gra nas 3 fead ct doit Zot was 
fea ue Aa, ud dow aes wet uset oer fea ct Aa Ga fer as ure 
na fa Go da 2 at Sat Te Us, Ga foggy He war oa Sfoag at ct 
sfsu ave wet, Ae of fac ards wel, cen oR ange wet F ahs eet 
Ot g, wat wat 2 ad os u Gu wee Ao fa ve deft dia nfsat om first 
a3 efoag 2 Rea ae fonrfest as Ga vie yus aot aoe use 1 fer 
fredint feu de dt act Aa, Su uA Aa fa efoag 3 ot g aon Ut fis 
avGe act nme ufemrs wee w He eufior 3 1 AY ot fea Zara Fi, 
fan & Ose ag rtd Rea 5 & Ge At REE fea 3gi Mera J, fen Zara 
3 uss ag 8s TW HOST dase 3 Has fea Hae Ua HE Te, aet F 
HAS filse (uaa) § A Rea a oe eA (fasta RG as act odie, 
aes Gn ane fra 3 da da we 0, news Ga Ae fea fea efrmr at 
fea tH Rast wer der 3 oa HAAG G3 efso w acer | GAT 
faai # 35 Rae ot ud Gre AOS H As Tat anet s Ost do fass fener) 
F Ga a fea fea adt at 8e-gaehni, Tan orfea 2 aaH aeH farse 
AF wet Hs Tat To, Hrd ga 3 ufos wan S foes Hs Aut aves Aer 
2 0 Gn faat nod fea wed, fim daa 3 3 (Fa-sho) aS hat F 
wg Tt ss ct fone Ts fae de 3 38 flows ot Has feu Hag ¥2 Bee 
dar Bare Ht m3 Afant fea afser wae Fo few de via At IS ys 
fimrd unraor Ht Has fee va TS YR Ut S Cn FT fant far SA Us Tas 
fea Ft at) 
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ag dfde fiw at oe wan vias, Ho odd S dfeur At, 3 ag 3a 
Bored Ht ot Adtet 3 adag, His géou § ¢ we ot Od aesiet 3 oT 
32 1 awe 23 FE 2 nea feu Ogi F fiers waa aS 1 Gu acl 2 act 
de aga Asea ot at, fa afer ot aed ase AS ll SSA 3 wget @ aS 
Fe, 3 AAfas @ fefenr-faula ory 3 oefe ag da Atos et PAT Haws 
aS usars of wet fea fer & Ha 920u fes Husa ae fear, m3 wrest 
usenet goat re ut afue festa 1 Gai ft feees md dia-aA, EAH 
qa oot wre fit ue wet Tt ad, safe wont S ada fensdt-uen wet He 
3 weed m8 Byes 32 As, FOES nS Bdat F yes, etaedt fimrs ct 
wedi fea fears 38 eae wel Ae feo ga foe 3, fa us ug eS HOR 
w Ada efor s8fent 2 ming Jo ore, fart ‘gAS" Ft Raa adt wre 
Hag wes Je, wet WS Hose Ad fA uA ode vows feu fou, F 
fasa nena as 2 Hoe says fiw um fase i TAH ade oe 
“gen” fed Gn 2 fear ufafas afds aa :- 


uge faodt wet his afte fru rteayas Ae Ta ad nar A, 
AQ RS Reus Ae Ao AUS, Bus eis vr dt a Har A, 
awe afe megs WS ad de do, 35 Fa AE AGS ua Yat A, 
fte 8 faee As Hoo uf fiw sé, Ae A fiw se fy sé Aa A 


(BARA ot feure) 

us BH adt 3 uA O udt t Ut, 

WS A adt t Heat vad HIG THI 

39 & AHS 3H Biss & TS Fa, 

BS 3G SS dt fas ne so Il 

aes afe ve feera a afuaes, 

tas fears adi vise fase o 1 
saute us O usoe Ht afd] fiw, 
4 3d F fours ud Ai us fous 3 
(HTS aR) 


fefson ag wor fea wg afde fiw afoat vt Gur fea fore 
Jé: - 

“fern wosgfh W AOA UsHUwTa Se ot 8a Hea TA HTH Ve 
g, udg rr Ba Stadt gor far fa 8 Tene & fafiis mum HEA JET 
aed AR i nud ue ot feat Fu 
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“"fEgUSH us ws Tet vida soo at mifsty & wea, a figura 
WAHT & Uo WeHuda, afe det Hot ugH oS fittenra & fase 
Bg WAa Usha Got Sa At ae afi] fiw wt Hoe ot Te Tn 


TS S st wfoat 3 west fas afer atst T :- 


9. Un flmrd Ame, Cot unt Hae ifs us ais, os WERT Ane afi] 
we F afte fiw we 

2. wo Afoemrfent got adh F ume ze vaws feg ws rit § 
sonfenr : 
“ws He 3 font Gur (ad) Hes aet aE " 

3, ntué wor os fers aga afde ga: 
“H ofa A Ha 3 30 3 fra 3 , os t AS at fen ota I" 


ag diffe flu ot 8 ast-Afs mnGe F fea fea ufvat mnfe ft ada 
rifae § afanret oA at fer agi Aa: - 


At ada rica & yarn asa, ag Ft 3 un OAS adios vist Se" Tua 
Her efemn, nig Hees Has 3 faa: “Ret an o fa Aet wap At ade foe 
& Fg Waet | Fi fhe waar FSR at urfs fe ufeat u ag far at aust 
wear i Cie yor) 1 gi orfame atst fa ag ae rfoa S Jane fer 
We we wat for st Ue USAT & ag aa Wf 2 ust ooo G3 
Gofaur wg de uw Rue: “ufo aay faut set oae" TaN 
faafenr | des Afsa ABs ot nivest yor fee fea ya HEE Seater 
Sfeur o 

2at We 2 sass Sard ae ya G fea nine vs-efonct mis 
Fos oS Og rit 3 retest ws ons yorR BT TE MUS waR et sfamret 
wns te ag fea, fans wot fea fea niset fas ofen o ret u fine 
UsH & Ge ee ag dt Il 


tag ade wfoe ot ufo As feos fiw at fes' Hots age aa :- 


née & ug 3 fa uifys a Aa 3 fa deo & 3a 0 fa TTS & AHH, 
ae Taare o fe dfs ot ot ws 3 fa west a es 3 fa se a HOH, 
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Se & frais 3 fa weit gu aifs 3 fa ie da oifs o fa oH TH feow 3. 
wae & wa og fa Hes a oa S fa oe a Ao o fa aE HOTA TI 
(Hoe GA) 


Ue fan Huon eas ont ded, fa Go nrué fusas ot ore ae 1 WS 
nn Ht fet dt ag & wee : - 


nit ¥ et auoo Ares ufast feRss fea wedion Sa wre | TT AT 
ume Gat 6 cea con Bt Ags atst 1 Tat det fg aan udt agi eae 
fea vr fame i nrud ums § 8 eaet fea dum dur ag a a fer ws 
fognas & wAet font 3 fer F wes “neve” agg & fer i fes- 
midbas & Us ot ming tue fes ene, Wes Sai 3 st aaa fim ii 


ae 000 AS EMie, Fa aeH eqe few »rfenr, wis Sat eT TH 200 
a Fre Ae fignas fea efemr fou, us nis § ganet fog Hs 3 AT see 
urfenr, fa da usH § fignse 5 wos ae fea 


fen nian feu, fades 3 ds ust Sai 3, aet Hs a3, us Aa 9009 
3, We Haye det nie TF vefenr, ferent 3 wus de us 3a F nr AHS Il 

Og saa Se HS SS Sal Haw fest & ses 3 As I HABH, fegnt 
$ Wed Une Ao wis fog Sat & aet afoddas @ aa Si at, Gat et Aca 
frat st ons oot FT 


Gr mt @ fog con 2 toast ut fadt TH wes g, fea ufra 
fefsorars, wer tas afe fe’ cane ager o :- 


veda @ fama vesfoer, faa of nas wesfoer 

fama a Fa vresfos, Her nig HE Fe-FeT 

fart ot sact af, fart at sari at 

fart at gera at, fart at woe 

fart ot Fran, fart at fro 

fart of Hee, vie “fan o frag ad?" 

Fs ae Hesfee, we atod fsa 

Jd tes at SAY wig BfIAS MRS, BIA nus Ada MMUMT Il 
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Saed & 20 va emfenr, oreait agi woes watfenr 
fra a a Hada Ea, at HoH Ba, at Tat a 
a feaaa fa, at yng Fa 

a Hore ba, at ferres fa 

ot fooras Sa, at sad fied 8a 

a fom ba, a wat fa 

a ot &a, a Gite ta 

at WA ea, at fant fa 

a TAH wer a, at Aes Taras Fax 

a fia Sa, a ures Ba 

a feanmbus Fa, a ans fa 
“wee TH aA 2" 


Al ag ade rfva fes ag aaa ce wit wa wer fea, waa & Ca A 
frase fe@ age ua :- 


fate fafa Fos udior, Het ufe Aug A 
fr fra ast Hato, ae fefs ore ofS I 
Hae nize ddr, ge wae & fiefs Jefe 
We Wes aeeor, da SHA we 
weasel fefs aet, afeg a det wife | 
(da 89) 


nfs fea TSS BITS 200 AS 3a Tat wet fer aster fer dfenr, 
fa ag wad de it Hous ot fe Sent Tas Vea, WISAT TAT AS Il 
Gai 8 fer nifemre 3 fega urea Gort 3 Awan ats" i 


Go! fes fenen ae, "Ad afens ut froners aes Thay 3" e 
So fest, nig “AaHT 2 38" ST ores THE aftmr 1 Sat wefemr : fer 
st ned cht Heurss Sshot ga ul fears sot-Ta Ta MS UTHSH St 
anei fes fea aoa oa 1 Re Ja, fa ve tie fea, froners wo 9, 
ms Gu As 2 fea yen as feos: 


afs ufo afs, afs ufo AS, nas ae soufs afar I 
(Fa: Hoe 4, Ua UK) 
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wi uss Hoe 9 fea carfenr g : 
“ATS Foy a0 ude, AY ug So ust | 
Wats wr ufs 3, Ad aan ante nu" (iar 9330) 


de otf ¢ : 
HOR at ats AS Sa ot ufowess 


wre ufsad 3 nos Grafs fea far g : 

fat, ma & fad, AHAS Sa AST 

awe gv aed, a we we ds 

aw ofs 3 a we o, AH gu Ae I 

Hale i Has, nuns SA APA I (ners GASfs) 


fea ate St Aura 3, fa AS BA ot ag Afows, cud cud Whim fee 

Stent dfeni A afs fea tt 

9. Fag Afoes ot wel, frost At ag de mfoe feu vias 3, a0 fea 
ug “ama” vt Hod ol Hoe ufos, Hoe Te wre wAe Ws, fart 
wn fee Go nae Cares ats AT 

2. ag dfie fiw rts “neen" fet, Gn fes "ag" o ue, free ag 
aod te rt set ct cofsor 3 i "Ge" & Ree "Mio" F fue Wa 
zofaor 3 1 atfos 3 fa fit cen & ag, ag aaa Se Ht dt Ue, nF 
Cat feo nieve ag Te, A Cat Ut As ag dfde fiw oot TA Tet ge Ht 
ag ae rfoa fea Age ou frtr can eso F misa SHE TAT 
fed, rst are, fea aouet sas Gu 3, Fag waa te STB a ag 
afae fiw wfoe sa, BA Ign & Catfamr oS ysfonr 3 1 fer 2 
“fFtq UaH" weg fer Ton 8 A HS foam feo a I 


Wel faact w aes fea mors use efoag 3 1 CA efoag 4 yust 
Bel WS TH HOR & He Haga ou far Reser ot ust set, Rat UsH ust 
wfoag ae unis foe asa omer oer a fea fra oF wet on mifro ats 
fast “nreaBe" ft merust oot Tet 1 

ag wan rt 3 efoag & gu ye Hse fea fe Caifanr 3 : - 

qe Afsan, aes us, fous@, foreg, ners yofs, gat, AT 1 Te 
umf i 


WigTy : 
etoag "fea" (ea) Tu Ae nifeont 0 Ag oA w TEE Ser Gut Ts 
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So nm, met gear @ vies Tt meteor dfene Tou ea nmr fee cores 
ue it 
“feu ma Ad at ¢ dod Ae & fea eA" (iat ees) 
ag riers a uns ot fosgqes 1S Ages 3 ast yet aes otfamr gn 
ms wy Atos fea, ag dfs fiw it st enrGs us : - 
“sg fads ng aaa wis ng ufs afss fra tt 
gu da mg du su a afe  Rafs fas i 
nas Yefs nisse uoTA fsa afar 
afe fees fees arg note afer 1 
fgsee Hoty Wa ag “ins afs af ua fze ATS I 
Se AGa OH Ad Aa AGH BH dss HHfs It (SAH Ga) 


fea Gu etoag 3 fan & fast far ag 3 fre et Ts et Rast yAata 
oot 1 wfoe 3, fa Qa a@ fant ¥ 3 we eer, at fot § so@e eer at 
3 ul fea oréegu v, HoH Heo fes adt near, @a ng @ aaa 3, @re 
aos det act, oS On not afs a faur ae, Ae as ys oF Rae 2 

wfoag § udve wet fea Hues ag a Ss 3 ; fins et feo ag A 
Afsag a, 1s ote mie gu At ag de ries At Ta 
“RAS Use fre arfoor Afsare fare a I 

fara Ha fie Gud, aad Jd Te we un (Feat H :u, Var ave) 
“gon fae A Rfsae adté, ofa ufa ae nee" (Here H:8, Var 92¢8) 

Afsact & Has ae wet Co mrgse wear ou fers sgie gi 
(8) fart oret meet, is 
(ot) Uae HaHt & He He 3H US :- 
() Sfoag ae fae Fad, an frases ada I 

"sy gu ot feumuel TRUEST Ha ae Il 

fas ot au or fart wr fore Ae Afe u (At gar H:u, uot 8a) 
2) Tere & us fos aaa i os fer ae & firs Teer : 

ys gs ules, 5 IST & ure Fz Il 

Uns 3 ofy, Wa Te Ids ou" Cnars BAsfs) 

Afoa feo st we args va : 

wat fara dren, fa a “aeye" fe u (Guiarg, usr etu) 
(2) Hou HSE § wus wet We a, WS Us ns 2A ot Se fara a UH 

aoe ms for Ae agat t..... 

“3 Aes fgg, ay THT I" (MS HIT U, ust WI) 

“Sa fust an & IH wea WI" (Ade HU, Ua E29) 
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(8) fare fea afo &, nme} cen ot ant ae faces aaa 
“aod Afsafe sehr udt GS Fas tt 
Tafent, Géfent, défent, uéfent fed Te vets (4: u, ua u22) 
“urfs we, fae vag tf waa we ueefa Afe i (H: 9, 928u) 

(u) nifeenr, 33-2, Hse Had, Hest UAT iS HISHS S ATHATS' B saa, 
Tas 3 yest | Het ue @ fanaa fee ws ofoe i 
“fas Ada a fATSH HA ITE ons, vin nee A 
faa uted FS II (Ur: 90 TAS)" 


(2) Waa urges ot eAaS os wos § afen TeE ms UTI Bel :- 

(9) Tedet & foot feo or & fie can ft afas Hfsmrer S ufsont afer 1 

2) Wag ag gu We ao, Js HS HS US HOES aut I 

(3) Tens § FU Has fee BySns aafent Tent, uss feAeTA ae nus 
nied AH Set noms rat feu fens wom ae USS aaa Il 

(8) Tg waa t oH Ser, ae far SA Su mis gu fea Te, Cat F fits os 
W Mal Wea, Hdd Ada, wis Jd FS AsaT VW soy Bue" Il 
"OR gefies fan foe fae wad ufe FG" (qet Hoe u, var 
té3) 

(u) Teemrfont 3 ogy omerat et ufserer, AfPSrc* F geH man atten 
suet i 
“Fadl Afs GaHAS o 1 aefAU afore THA I 
tte ter, usr doer, fon for foe war ute HIG uw (At wet Hu, vat 93) 


ag afde fu at rug “er nee” fea afde ua, fa Gai 3 Hat, ga 
cot, fita, raft, ASI, FHT, FoR iS nidat uote F Aste Ss Va fragt 
§ wudnt aed 3 we At as os TS TH, Boa Gd 3 goes vt at 
yas & Ba i ns Co St (58, fos da ct ust wet vidal AS age Ta tl 
us feat fea’ fart § cif fog fer wet wus aot oe, fa ue wea 
aAfsot, Jo fora affant, fact frat, we von, At Ae Has are sdt 
wus get Hat feo oat st ug yust wet wast ue I ag Afoe afde aa fa 
wfoag st aes furs os “qoute” ae ot free oa Il ory nme Ta : 

At sass at afe far J 3 2a ost fas ba ast B i" 

(A ug wel Het aot Cunet, St ug 2 flrs F Hue w vs, fea dst A 
aot 9) fea we Aen fea aet wet SA Te Ta :- 

Ht ufs At saree on fan vis & vis & OH fro I 

Ht saree sn fas gufs &a ost fas ba a SE 
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At ufs At saree four fas foorfar aos foes ved 0 

(8) FA Us & USA T ua. 3 ag Sa 3 ST UT (90 AEH) 

feoat gat fea ag Afoe 8 vat 3gi de & Ufrmr o fa ug ot far feat 
He fes Gn wel naw adt Gun Rael, 3 Reur fant yust adt T Rat 1 GR 
fast at Aa AES at T Aaet n Hao fast sno adt T Heer I aH at 
funn wr eet u faSfa UH mrs ug on ug & yaa gt Ug-TH fare Bet 
wgdt To a ug UH & ot en at 7d, si Ga feu ois de Bet On ot wer 
ugar, fafa- 

“afte Ae ner adht Aer uf dt afe u" (asta vat 9392) 

ag dfs fru i qe et 3 Boe sa, fut F 20¢ wre Tt ars aT 
fiftoor er sae o yar At fer Ae feu, “WG efoag o fies Ga-ate 
3 geaw, Hag-uas, ws Is AA AOA ae, faa fa Adt = 30a, 
feas-fenra & puree, ot Ja AS i TT THEA rt 3 fut wet vifisAe 
Adeg ween u 3 eH usa 4 At ag de Atos et ufoer Hoe fsmre 
als, 3 Ht odhies afca fee yam asa sonrfenr : - 
Asg THEA Ade” Slat, Ave A aS soe Garg Int 3 Ft a (Aafo wu, 
Yar €23) 

fer fadart wat wd ag waa te Ht nefimr oF : - 

“ath afoot afoe wt x8 aafenr (esdA 1:9, Uar ude) 


Tg THEA rit 3 fer sors ut Tete aafentt Tent wefiew ; - 
“Afsag at wet Afs Afs ae weg aefreg | 
afs aes, ory yog wee" (ea aGat H:8, West 302) 


ms ag afte fiw at ¥ st fea mine ag fest :- 
“RH a afe@ vg Sfo aefes 1" (AeA) 


nye 3 eta wired He WS ag Afoas “wet” 3 fee AR :- 
“wal ag, ag t wal, fefe wet vif Are 1 
Ts Wal ae, Aes va we, vaste ag farTs (se Hoe B, Ua 22) 


Og dfde fiw rt 3 nose ota fa fetet um ve Acta wat us, ud 
nit Si Ga Hew, 3 HB-HaSt at AS meh, fag? = ord, Go vans 
Fad, Feu 3 famresbat w Hara aes, 3 nm fear da 8 Rae u fer 
Tt ysst wat Bat SF were ue ct Ae ast 1 Go gars Ta : - 

“MOA nes Use at sx, yates war, UHH oft HA II" 
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A Ae Itt & Sanit as fea, frase wer oT Aon dl aot Sfent uA 
ag Afows & 230 Fai & uses, fatto. mS goes & AeA, fea of 


foods, fegt vt ae ormret det ct At vidoe st ag Atos we 
axe age da fam ms Heat sar fea fou & ag Ht S Gre Aus, 
Fou 3 uut 3 gant § Sfemit ase 1 ORS fesreat fest fa fmm fea 
Gr § St neat asin aagst e yer ot eaara feu forma Be usar, 3 
Qn ot eaara feo yer nid GH ot det wart 3 ere act daait u GA BS 
Gz faust Heet On Ader ? GAS Vait gt Rune ae fer fa wom, F tte 
3 ar 3, Ga Ga oe Se fase aaa dt wn wear, GAs ssar adh 


fea dt fenacst fea wd ae flee onige Ua, us ag At oe Ue aofie 
Aa i POs TS SaaS niOAS : Bs Act z at, orate mre, UsH AOA F 
da 2 nieda frug- A Fo tl at SRA Ao fa atest few feat-eng 3 
FHS MSA UTS BAS ii WSt AS Ss Shee Tat aes dlersHg Aa, 3 afer 
ad wt Ag os dt use 3 uase AS ns GAS AT dt Gerse As I 
wrefhat org miftd de-Ha funrd, fx Sate widat Aea, Sgt FT ure af, AT 
ae frees ao ae 1 Bd Ho HEE SS, yo-fenet os, HO 83 On gaz, 
au F nmr erga SS, Fa ae tis urge =B, wetia Sot Gade mS Ate 
fee oral Adte Ae Il 


feo Gat ft viau Ay feos 3 fisa & ot wHsars Ht, fa wert oaH B 
ua det ne feg niget 3, Met afore det, fa sees cH st Jot, Sui FH 
west He wid, 3 fered oA 2 oo wee AA, HOH 3 AED nid, nifA F 
nate ane fea a, sat Te fas sia eae dt famr i oe wel, fan 3 nfs 
ue ost, GA feg nud 3H ussu ae, ufad ge ad, 3 Cn St et fen 
eu ava, adie AYAS te ag fest, fa Ga ts ae Hae asa Sar, 5 
fre set 3 Us a, ve-HA fee Fas we Sor il fra ae te ura Teer, 
Ge fiw ag Sye 1 fut fes fins, 3 IAs St vifret ga wedi, nifaat res 
rat rereh, fa fea fea fre, carat a ere aan Sat fim 


nifad St used der 3, far Cat F wrue res & Bu, wrué users? wt 

He furs A asarst 3 ws 'F Ia or Aa, a ot Set Te vsboret Ae Hi fds, 

Goi & feotent nat us Aet 1 ag Hd, dat wo 2 3, Reese & ifs 
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fuer &. dart fears & wea. act fears the at3, 9 ve yates, 3 ua 
soele 3 fea carci rast as, fers Ha uses aes Bat u Cat ay fru S. 
nrret Te s fins & ofao us urfent, 3 offer Hse fes arfenr, fa 
Gu aft aase er, mire ru dt ae Bar ue 1 Gai 6 hiss a us fee ae 
a, Gx nose fer i ag Ate su 3a & Fen a, PoHet 5 Ussi = 
Haage des, age Sat 0 wonet Sissi wit as a Afon, 3 Gag at 
Bar ag wa i fea As as far aost o fier adi A, wat foal 3 fen ut 
ate Hew Ae fears 5 su fesa F set FA 


ag Ht et wel, 3 Hat fea Tae eet fire At, F fiat eet ovis At 
as < frat § gan age Ho, Gu ve 88 fre Ha 3 Hae wet, THE Us 
afde, 3 ag Ae aunt FT orus uve was wet, Het gaus afde ul fret few 
ag At & wear ust, wera wer At feo afoe wae Ut aie adt, Rat 
fefson aera 3. fa Ga ret ag ate Jan F Ast wae Td, F wruS’ AT 
as Bere ad | fen w sur sz fen ae fea At, fa ag Ht wus fut oe 
fea frat car age Aan Gat ut ane fea A BaTEC Ao, nis aet far 
Sg w ct fra Fe wot Ht, 3 ve fits @ fea feu, fea ae we ag Tat det At 
Wag rit gs fie 88, FHS Ho =, 3 foul eam SS AT It 


Ta-AaA 3 yrs HA a, for un furs A a, Cat e Manel mA S 
niu Got uit forest ars vifixs saa, Gait GS mers § ASterfame 1 we 
firs, da fart oan fee oof feet 1 mus dt Ant de WeA ae flmre 
fesat nd ag rite Hs ot Geos feset At fa sarge us :- 

Wor As gud wA wor uf Ig ad faeA II" 


ni “feadt at faut & AA UH OU, sot yO A oda add ud II" 


Rag afde ftw rt & mrn]ect cen et ora 3 neem “ear, Sar is 
sfso" & 3-yest ot oa 1 ag at fea maae aae Hi, for Je Oat eT war, 
fer ares & fermr 3, fax mma arise PARAS wm wet AS WA wee B, 
Be Tee fiw rt de wows }, wruat oniteee we, derae F ure 
So Stour i ftw gH gH a Gre ws FS, mS Sufent ct utenti, Boag 
Row fee ufad fitu on ot oruet we ael u ufss fia 3 Gafour 
ofenr Ft :- 


“fat Fe Ud Foren, Sai aoa AfoE HAT I 
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safe afae fiw, wd won, sas Ao Afoe “AS 


3 frost wort on at ardt “Als” at Hos At, Go AT - 


@ai, 3a, B30, & ares Sea i Wes oa wea ag afie fw u 


used AD wend 3, fer ufes fiu gH oT went Aa 999 fea ag 
fés, us ag 2 fiw, ve far & rae eH TS TH do, ufos eaur sles 
aefes sot fast Rae AS Wo mifore AO weet =F ONS foenTs F 
ae u fsa ee afaied wfoe ot agast Tet un fut Pint 92 fuer 
weint 1 oman & fort safaot § dsc, cu F sist SS, vw feds J wie 1 
Ber 3 ea ulgurg Te fut 3 ade Aceh fest, vast ssh, us 
Tes BAG ot efanr 


wietd WEA FT HOH @ sta fea A Ae fue faw Afoe verts fu s 
ade Hafemin went we ferest (minority) fea Aa, us via oH WERT HT, 
Rat 8 fog 3 as Aer wet Aer org fest 3 woradt St Radbys & fest u 
ures, Ufa on 2 ae fea Ht, Grd st uoadt fea 8 mrGar Aget ats 
fra aH Uw aTTS At : 

"at g Vat odl Barat AAS Aa gH aG ats mret 1 (aaa Hoe u, uar 
qact) 


fer sgt wert oH nicl Aet set uae foo u fer fea amas 3 
Rastret une Hea At aca fea Hoan seris fiw sini niin Hee 
3 90 WS vies fragt aeat aga nrut weRt oH aMrfenr, Co nus 
fefson & eueet 3 HeHTS ais 3 AS HS ag difde fiw Ft at mas 
me Ft Sz 3 1 Sat et aaa & Rea HOTS THAIS AHSET AT VE St 
es ¢, fa writ fea eRe 3 fas Hee wh, mus MS Hit fire § ag 
mfowre @ rites, Sat et aaat nis aeat ct saad eS 8 a us Haris 
ade u ere usa 8 WER S eo fea Ht: 

“frie off Fo WS nis ae H Ase wag adi net, 

food F Ases Fee, os TH aes at ats fine 1 


us a@ dt ae, vAS usa fe St care ga :- 
Ue mi faa & wa, uu 3 fe fos F ao tees 1 
vo mies a fos od, AA OS US, Te GS TS Il 
dtea oH uae fed 3a, dfo A dhe fA Sfrmrd 1 
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ford ot weal He TE S wsesT ases gos ut (fans nies) 


nig fe fea ze HG O, fa fe con ot At eaRet ast fea 3, ws 
ve fitu-ag fore ot nes ou ag dfs] fru Ht a wer AH a, far fea 
fu & use aaa Ht sas far st ferret 3, se Cz fast dt Hes fa 
Oe sot weet 1 fAu et use ag Afoe 8 mre ot das u Sot fea use ae 
Fae Ua, fa Got a fru, us 35 Safer o at aot fet fea Tfemn, fa aa 
frre & wruar Ser wry torus ag 8 Teer Fu far fess A HAS et get at 
adt 3 n fata 

“(3h @ Adla a ad, a a aca SHS I" (ST SSTIA 3, Us uta) 


PAS UA, fer ae a fore at due vt Ss o fa mnt aet mrecias 
fersa, wi fenrfioras aaa, free caret S ot fafimn ee Tes ate Ti, 
a feet 3a 3 nru st ae WHS age Ti? 


ag dfie fiw at 3 sorter 3 : 

“aot a TSE Sua He a, Go afuG wa fours Barfes 11 
as fefeg ate ws mee, Fa ot usa aetEs 1 

wr at@ fates A Boe, A dt tA BBA fase? 1 
AY ad Aa 8g AS, fas OH atG fan ct us utes 1 


fer at nfs vehi afos, He Curt ga are wracte : 


Te Ae Ha ast faa, fares ve 3 ferara 
fama 3, SH Fe ure, ARS AS BU TS I 
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fry aay a fesuest 


feu free da eae Sat ae dt al’, Sta ct 8, fa wet Havest wir, fire 
Us $ wo oe ot use, TEM UTS He AS Us, Ss AA AT foust gu 
fea st fere ua fa fre usn, fég oH & dt fea mms od, at fre oon 
ferent md foe Ha wt frediat (aibreta) ot 3 1 fen fee aet adios 
aot 0 fen fea aet na act, fa feo fadhat ares ferrin ot ae 1 frre Ur 
wa ot fed wells 3, nia fea ae Fat ot 2, fa :- 

“fit ug fea Asse TSH o" I 

fen wel, US Ae Teast Tani 2 nasi ee flrs BAe, 5 fea ciow ag 
ne fears ae até fa aft Het wet fle cen far de cen Vt aed 2 A 
nus niget wore, feo Sue ws Ase UsH F ? 

fea uA ate west cen ge, Stare, fener ms AES (AHA) 
US Wl BAS WA ses 2 (fag, wa, Aa ms fit) Te Ue II 

wget feo feaodti m3 Gre use Str ns ae ct Sa S92 aeifemi? 
3 agel ones ua ut fen oye da ot fears ae Tet yfafamr fea tu 
fen Ha & da, rot fet ot da odt At Ga fea wst -Aact (GAs) Ta 
At u ufget, aget g3-uAS adt Ao, ud fuRdt den TF seas ure fue’, 
Qui 3 eansia few, woes ut Hast & fea Hdudt Bm saat we a Cret 
Unt aeat Bg ae fest, wi 83 Ga wg-de UT BE TE I US Pa Ue BG 
& yedint § ner famas ds fos 9 Ist Tat oan ws oH SS ure 
(wet utAc) & du fea or ae | Hos adsl, fase GA WHET HA We, 
frre yd sé de Ss Ga Carest caer US (fen aoa He ust ferns 9); 
Ud WE TS WHIT § Fda (GHG) F sala as Het si fa wre F ufos OA 
Weed Uf 8a fed wa ag F yar de i feo are few cen vit dt wa II 
feq 2 aon wines § frdciar far Aer ou fer vies, mre ms vast St 
zudint aizt G3 Boe va fegt et osH uAsE "Ser 3, fang Gu at 
Bans age wa 1 fer fee vias ons uA da ws fes TE vaHe Ue I 
Hote fea we F we fea wet ast now we Ag FT nite set fers Cut 
WH TS Use Us ll Tet Ane far we SS at far yet Ha ast Maur ares 
fen & YT US TITS TT I (e: firs ag rfoae 2 28 F Tt Yue we 
Tet Te 8, fa ag qa risa 2 WUT, ws mis ue aie we Te 1 fen A 
dss fea nrudt at fiews 3, ua aet fig ont as feret aan age 32, 
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ais wus ass aTRE Ba UE Ua I) 

ugel Ha feu da 8 wa deer aes ST AH ms Sar St finfeme fame 
ol TAGs YT S Ta as ne 90 fan, fen aan ct ate us ut feat & ua 
ne frais us : da fea fenen Gu dere & fauizde ager 1 Aa-seat 
woe uf fefemr nigrd, Hee Bora Tet | (ASS, WH, Wee A, Goet 
URS Ws : “Mt oATes, FE WITT AS MSH aes fea Ger 3") 1 wget 
nye nrug da ee uA 3a OS fearet det, ws fea yest wet Heat 
(chosen people) afd aa 

Godt HS fes “Hato oF dhfedet 3, 1S At AA act HAE TE ae 
Faget Fat OH & fea ANE A AN fea Der dfenr at Aes Tfeo ae 
Great Heitor eet ast Haget mS Hess Tet fed MH HeHe TH Bt Al, 1s 
Wau ois Shot yreted fee feren & 8s are At 1 fer ws Staret Hs 
fea aga frmrer firs wet Ft | arget nrat ust fiisdt get At, wis we 
forest HA det HT I 

Fase 3 Usagi ot forest fea fea eu aot Ht, we Cnet netoet st 
aia gau fea ya aH dt At I Aa Iééu fee feae fede Ga ansagdior 
(Gone dsus) Afss w foafeor gael 2 Hass 2 VaH we BAG esa Be 
we fea He fest famr 1 Gre tdarst 3 asthat vaunAst ash, us Fas 
& ese wfenr fa wt Gu fenon age ag oe, ddl GAS ase ag fest 
Wear | ust taw Ay fue wast & fern age ag four ws Fas 3 
Qn volt sast waits 2 a wfens Afodt we fea, ms Cre aH ROHS 
Steet after far fea aes Aa 999 SF 

@n at feense fea nidata sea & oA At GAS Ha fee st fer 
We w ning dfenr ngs Gad fig aay F wade § fern fea me ae 
w nreiter war foo ul fdent 3 we eae fea wag frag Fat wae § freer 
Ft n 3a eae etm § wd Hast mT meer $ WAG Te w da set Fer 
Hit foro ater 3 fox didente va du fesd WAG wa Qua feo wer vier Jer 
Ht n fea sere mui fea oat we Bat met, St amit Pore 3 ag 3a 
wows At um efonre atst u adie fea dfenr fa geet & Fas ToT 
nian 8 st ese afenr fa ag Ht at si fereH AEE age SOT St AT eet 
usaf 1 

fefson seu 3 fa ag at & "fre Shor us free a chor" geet @ 
Fess & ot aget Mato ui fered aes aa feo ua dante fe ag 
at § yrs or ae Afar u feo Aa ou et efor 3 (HAteT - 
Messiah : 4J8S Deliverer; yadt-est) fea argel, erret, mis ferret 
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usHt & for 3 u frre ug fea fer a wast Gat dt adt g 

UWeHt (Hdomebs) : caret ns FT Set SA es ufost Aeorasa F 
fen Hs & Won fest 1 Aewnse = aet wet Hage At: fea s Go es 
eae Ht EAS GAS wre a Bas J usfanr water 3 fax ret 
frfinor we nine age Set ws ferent ust Gus St furor 1 aet eho 
Tha fiect furGe fue Cre dias vies F Ga 2 wes feu anes? 
fers feo or eA fea Gs as uRTS nS UsES Us I fER HS HISAR, 
Ae AAS Sahat got ae Stan Sfenr 3, nis Cat @ He ym G Vee set 
Hse ugd ant fae a& Ua i ware ae nidat dt ig us 1 aldo fea 
We 3, F feo tat oot ase aI mat tem fea feneA Tee Is, mis 
une wg fies war Heart Tue Ta Il He S a St HEGe Ts wis ot dt elie 
fea um? ua : wr Hep du fee us, fre format eater Uet Grd wr ate 
Us t Sate nicer 3 fa Ansan S38 Hee vt mrvar fora Ve wet HoT 
Mae 2 TET THs Ted i fer femme ot ome aget Hs Gus st fim F 1 
neg utal fegt 3 Ha & for sot 3 u feoat St asH UAE o “e-eAS", 
fan fea AAS dua, Moe-HAET vt Hast, Ate ut Hast, nS usd rea wT 
fare vias ats Sfenr 3 woeT-HAE F TST, MSHS? St wrsH, 
ufeg, fentas St nS nifenras St fixfeme du Hee Fee od CAS Fa TIA" 
ast At feo vesent eared : toe-HAS eae dt ae nifodHe 
(orae'-Hag) Ase & St Hast fest Ft F 

Start (farnfens) fer ns =o Garg ran areta]e 3 SAE AH Ht 
Het A a far fearrat fie F sdf dfenr 1 fen wet Go fen va fed da 
o feats ys meee i fer cH ot Crt agel ata 6S a ast Tet 
2 0 us fegt et du, ASt-ract (Gaes) ot at, Aou-fenrus (GéteaAs) J 
fron a fea 2 1 Ga aos dt adt, Raw fenrua nid Hae faoueat 3 
ll Ugo Hat 3, Sret foors fea si fea Wena UEH Siar ct fer Fist Ft, 
ud Gre Hos F Set We Aen S vied vies dt tet Hs fee zfofact 
(fgRaS) BH Te we Tet 1 fe caAgu eet Ve da Ft Hdst fen sgt 
ase US: " sea, Aa Mts Tt Tet Ae” (fuse i Use aA 1 ufese 
Io i) fus soso Fi Use AAS w Gog aga w AGG 2 I ws ulead 
go fea fen 3 Rusa ager 3 ul fer Hs wigs, du 3 feni feat fea nae 
oot rdt Aer ast nus va ag HAI 3 dao feats use fifemr g, 
nfs GH 3 ore Aika wastes, fearat F Cat & unui J ecars’ Une 
wet altar formr vorfenr 3, fer wet feo afomret oops wefenr famr 3d, for 
a Hie ot age Hate @ Hes ore, Cre afemra wet UA nme frst (Sa) UA 
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FSSA aaad Ro Me tha tbo fea ats ttl edt ge fen ¢ 
unset FH esa Few oe Ol My eed 

GHo HAT 3 ASH eh a) QS ater pean a gathat Gadie 444 
eae) waa Hd fex n PSast fest nt Qa et be dea gen Megesed og oe, 
fers Hes frame fea TS TT uA fo, te a ld stage et ag at tae 
aes orfenr, fae fed fea wi vig Swe § ud Cus G Ra aes as 
fer 1 

Sir us Ut oraHe URSA visits (Ere les) ou Peer cary ates pe 
deer adt F 1 Gre vest aaa F fus Cae aet Fist Cnirenty A fyes 3 i 
fen us & fsa 33 for vo: ddfsa Hs, tu ot HoURSt Jo Wey Sz 
Hg og Hadi (an mS San), afsnstrtes fea adt Fe, fears 7 
ats ater Fy uredt Ardt Gig fers adf age, 3 Aste afde sa | 
Sa ued as a mrs Tarai w feaws (AneHs) aT se, Fat = 
wan We Ta fas Gfent 3 nruet fours fea MA GSH aH als Us, Hs 
we Bare GF MAG, Waa wis TIShAS Ssoer Jet Ie, Gat F uss AS. 
uu Ago yse & Aa ou aafaa yest fea as dt As Us, nis A EE 
fra de St wee Hie vs; fegt Ft ast ast det ¢ i Wene|eR Ga oa 
fas du 8 adt Hae uF edb SS ae feos adfentt Tent, mms 
Hea vite & wet 3 fenrasect oe adits age ua i stad wirgasan 
U6, frost w neue dress o. a du F fasas wssg 3 1 vee feo SF 
vinta & dt viget 3 ua 1 feqi fea st Hacitdt Aafaan ein dt 3 1 sate 
foe ¢ fa wa & Sar far fea Fis 3 mu] Ber 9, ws we Sua fea GR 
a Az ct wart C3 vz for J ws wa yes we ule ot ds 2 FES TS 
feqt 2 ured set fenra asa ami Fu 

Us Yors S WHET FAS we tt Us a, us Ud SA re 3 en SI 
ufost yee ten ot ats wie Ao, ud Je ven St age Us, wid Ae St FS 
WS W RoR F nerd sot u fen is 3 Hass A Fe F wetafeme 3 1 

ag HAtT ms Cael HS" eho Hesbat ms agA S St YB Sa @3 uf 
Fer 3 wn asa Gus aifsa yet feu ot feo gen BUS tudes 2 I 
feorrat fl afeowre a Hea A HBA Sore Tt F AeA 3 1 Ae christianity 
feu ay § Hoe 2 fly 3 far, fea anrdt act A ot dev Sfewr gu 
feaasr use vifeor aie 3 

Bos, Age nis ferent cant er gi Agel viet 3, ua etre? ais few fen 
wr esarat wim adt o : (ug onder & anus Few Paar font at aa HP 
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dt das ag fest wet 3 yn Salon 3 Te Hist fea Hos sdt 3) u AG Si feT 3, 
fee Us, at A Tat oT we, Hos aaa met § Tat wet wus ua z 
Heds wae & fea AOS td 1 fens fe ae goShs & maT at 
3 ag wee tert fer ws ea age Ua: - 
wes at es: Hoera flog HATS, frea URS, Ja THs ATE | ASH Hafs, 
Hie Tat, Ta HASHES | aget aver, AY Ulg, Tet aan foes | THAT AT fsH 
TEA waa TH HA HW (Uf: WO) 

nees : Sat 83 san Ft yrs wee 1 Me SF (SA UTS ST) HAST 
weg u da ct aret § awe (AHS) 1 fesae aus ¥ afes § Hafs 
(AMS) Gar HSS, Sa Te u fer asa HASH BE Cw oruds aver TS 
init wae fea fro afoe a8 § ute ort 1 Ba ones eee fora wis ae 
de frost oe va g ae, Sng fra Ha 3 vise St sae Jeu T aaa, Te 
WA MAGHS Ut BHA Tue Tl 

Hm 6 we & ous fies F ufost, woes S Gua a wea wis ATT 
HA oF UraT, feg aget mS fern usnt fea ot 3 4 fins defes Hoes S 
ane 2 & was 2 va few et 3 Bea Baer afonfent 2 wiggH 3 1 BA 
WH oer AT or ura, fen wet ag waa Ve te firms Ta : 

Fa Hos H : 9 

ufast Ag féfier wR niefs er on Ae ufe ug ufo fufemr 
siiava HA HA afs yee Sart ul femme fons adt WE 0 aBe HA AGE 
rg awe fe fs uy Aare ators Sy war ate Sef at ws 1 Ha 
éfs Sfh aa uasfo wot HER we 1 es afe Bat S feuwefa fore fomrg 
dt BB i waa nid fA for aaha ad 3 afar gs un view Afe fa nig aS 
fan fee fa Sea act u us fust at gag fald net Ha 3 utot 4 feRst 
yee at fafa ter Ge Ho ord i umg faa HAT AA TH WR a zs Ht 
famrg feng ag HB ot vas age US Woe YaST WR ase ag Bfa 
wa are i aft ata forts Rae GA wR Aye 1 feRst you founfa 
wAg ufsra Fest 1 A Gfe fenfa oafa Ae St Ga aw BEB Bar I FET 
sata Fafa Se Sag eg fore u orf o gs Sa gee u's ua frre I 
uid J re dt act faag WH Guar 0 Sfeng vis are aura Sfeng fysee 
dior b Sor ort VG ag fafa ger Ht age fears || 23 oH efs Te Afar 
aex ad feare i (u: Wack) 
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noes : 

(rue SB He fone) yee (Ufss) HA HA od & Bae ager a, 
ug ot fen 6 orsHa Hike Ut Ans o at fer 3 nafs (oot 3 fea ag ae 
feard fa) HH 3 Fra fee at cae 2, 3 fan (S we) fea ud? 0 (UTE 
AA fee st, Sa) Sefant S AH nigAT (Se, cefsnt F yA asa Beh) HT 
@ HA foors age Aa (ge ufsa HH foora & Ae ad fas HH sue Zi) 
MUS od Fe aT SS Ts tl (fa WH SF or Tet 9) Ca TSS Hsu s Ht ae 
We Ua (TS, BA A Hoe ot ay ule @ Hoe Age Jo); (WA wT WE wT 
fea) Sat 3 uds aaa faut us, Se feast F oms a AHS o a Befs ot 
us, tae ! fart nig Hee S PE w aet ws at, # et fen F AHS 
(Ht), st st fea mastent mise adt TH AT vigt de F 3) nig Ca 
Ht vifqutt eer aH aeer a, finn 2 fea fea Bu niet adl aa (a, HAST 
Hue 9), (adt si Ave eet aie ot fa ore St 3t) HIS fu Ads TF tte 
Ue Us 3 Hat (onfea) FHA F usdH age Us (9, HAT Hite Ta HA 
J UddH ade Bat aS 2 utes st si Ht fu SoA TF at Adie ufo Fyn 
(fea), Fe TS F Heat 3 Hoe feds Je ys se St (HH eS Th) re (are, 
3d) Age Jol At AS WAS uss Ti, AS He WAS ot aes, ot HAT 
at de dé, OH w fomreh) ufss Orn St vse Bs S tS nmus neu J) 
froret mnreter 3, (ne fea) fer 3 at Aus 3 at Refs 3 UTS fer HA 
(@ fad), HARES Hae fasvat fea st HA (ease & faa) ; FISTS 
Bg 5 dt caster ver oefenr 3 0 Aa fev, fears orfea an fea (HA 
a eas) ums 3, Goat wef wm easter foo 3 Hat, Hee, ATG, 
ufsaa ... wa Ha Ss dt ite de va A feo nd (WAT wen ada) aa 
fea 0 date aa si Guat F CA fomratt ufss 4) wa stadt Be wth 
(aot 3) 24, fea nen da ot ais o fa wa Be SS wea Ue 3 Bz TS 
Hea fea u (ane fea) dufss | F oer usa O, 3G wre S (A ee 
HAS dh) AHS adt, us F Sat § AHster Tl (Su) ust T via Ter Ferg, 
ane der Gore 3 3 curs Garet 3, wat F St ae As der Gero Beis 
fart 2 uesa uret fea dt os A, aoa fed fers & cis tre 3 (fa 7 
Ha fanrait weer 3 3t) feoat rg uetaa? 3 una ds & famrcit ae (faSfa 
HHA ot Gaus st wet Fo 3 nis ore nofea ot Gaulst st uret F dtd) | 

Ugel, HASH iS etre ms nus USHSH @ UH Yes Hae Is, A 
frost da feqt usHt 2 ittars adt vs, Ga usar a fame, was is 
afon & dawg oot fae Fr Rae | 

Are Cant et nit rut fea rer uAse 0, free fig can Shot ct uidat 
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Unsere! Us. fagi mgr AS dt dearest § AF st ug eT Ae fawae dt 
THES Sdt 3, a fea fea fro set 3 0 faases HoH mS WS BS o 1 fre 
fu cou dt 3. frost faer far nes 2 &a fs, San & OH afea, FES 
8 Hoe ns used (Aso noe u, var €99) I 

feren fen Hs ot REus nee fes URES HOHE 4 Ast Fel SAS 
fea aici Fi u fen Hs 3 aget oS Shret Hat ent eet stat mre webat I 
Hos awat, Fe UA ot eer, UR 2S oH ugal, dA Tue, ms ws es 
Wadd 6 dua aaa (Jee Hfsaret we) Hear, feo fer cay eh aunt 
Hest Uo il SHH Ugs 238 Je HASH Ha <a SF Ha ad il vier hot at 
afons, GA Ts HASH BS Tail, FH THATS HOHE § THB-nigr Hider, Je 
axe Cu vat 2 fah Hae F 1 AUS we, aos Fes 92 onrfas u few 

fatto 3, fer nrenitnt 2 oars eg & fea fea us 2 vis wt dear, fr fea 

ret 3 gs MES aor wt She yet agar i feast dt oH UAsE "aes" 
3 fen § ey ee Afimt fre yer & efenfot dt gHes HoH] Stet 
ustfenr Ft 

ferent 2 frost fes fea ust ot Fe S Ue Sgt far Fier T 1 BT 
aes tn ors Der aS Je sfent F flrs wid frosact aes gee T 
"w-feo fea-feao, Hove aye fea-e" nigrs du fea ot 3, ws HdHE 
Gre (omadt) aAe (Asad) 3 ue at da ot gan uae oi fos 
aquest et AevaA HIHE ad, Sat F yer mum fer Ti 

Te Sa UA SHAT niet aedba? Ts HASH Bet Sant yo i fos nis 
ude d2 3t nruet ums fee Ja HAE 3 OH oe oH fea edt Har ae 
"de" cas wget 3 1 Ca ans fea “Hal nee" w THe age ys, wd AS 
yaoHt age va il fea ugve 3 ufvat we fra ue fee ga, nis fenaa 
aa nue quis a at, fea fect wes 3a war BS us nis fea Gus s 
Be To ll Go "aH BH" Yo ST Wet UTS Ta mS dH S VAS fea das far 
Weed (a, a A Bs) Vt agact fee va I 

YREHS GAS (COMES BT Tetet fi) Gat wget 3, Ss BE Bat HAT 
ou Ase S da & Jou nigel aes ava Aeaa fes ae fest At ge Gs 
Ta ot wafiret ase 3 os Sent § geet ee des & aH ase ade o 1 

fra UaH ms feron fer fase ws cea fed Ja: - 

4. oF fea ust Ht Te FT faer de far Rast S od Aetorse 11 fect 
aes ot os fer & Tan mes 3 1 fen nares du fan Ase nA fer 
wad Sa Bord, nis efenfant J Gre sus vlan Sfenr F 1 Tans fer 
ae ae AfoHS adt 3 
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2. 3S OSH Faw aH, Ja ot a es da & fice feu fener ne 
Ue Il 

3. fine UsH ada nis Reda fe feReA sdf suet 4 at dt der Ostet 
& Revan GS (fae fa dads HOHE FF aA Age AS) Han UT Reet F 1 mire 
ae 3 eeos uge wet aH fangs nis de Geret fea TA Ta Ss vaEE TS 
ot usni of mart det Afs J feat Ffs fea fesGe Fat T Reiter a 

8. HORM ona! Sat TeHfs fey "Mae" vt ast NOMS TF cae 
fea 3 fa aenfs fea ust ag af GS 3, fen wet far wm fer ze 8 io 
asa (Ha) wseA asat aHage oI 

u. aenfs efanfani feu, tatudt feu, Aas fea, oS GA (eas) TUE 
fea fener adt ceet 1 nd of dt aaa mS afons at farms Gus dt aet 
mote to fxanret oS oramerst, ntonet (firearet), nis niamrat st 
ferent fega nee e aa 1 

HRoHS Ht agfaest Hat ga: BAe Fb oa 1 faorar OnAefAAH) 
TASS Hoe 3 nite a for at 3, us Cat F ure, wet afos 3 fen 
nrret femr Ft fer fea eeis wd foofas A sea Ut T 


Ro : Holds & etrret us F aet 2 a A ve ufos, fea us vesfenr 
“Ata fen & meus & est aren, GA AN 2 fog Sea niet St mse aT 
At a Wed & gates aos & Guna Aa i fegt § Rat afde gs md fegt 
a He Hose mifdar do 0 fer Hone Ut ysst wet feo wee St nis nee St 
far de § ot af fe Woed mS aie HAS, Fort fuEpat sa} Hrs T yd 
age doi fea ns, go Hs F ue|e ol fen 3 Un He mS US: 

nifdr | Afsa | niRsa (Set a aeat)raguetfea | wufsfys Gia a 
aaet) | fer Hs & 2 He fesa aa : 

(9) Aste (2) feared I 

Aa Hs oS BO HS SS dt fdr & eet Us, UT Ho Hee Deas St 
fen 33 3 Ot atet ge set usin & 8 aE Ua, fa mm Gfenit ites 
faas afar ni vig fener ot fort fea weer ger at fear At UnTSHT 
@ afs w Hoe a de ada fe & ries niga ct At u fdr St at ws ag 
Afoe ior sact er tee adits cea wet wis Ars 2 vat feu Aste Je 
& fafior fee aa 1 Ga we aT? Ia: - 

we Hee 9 Sf usst 

fefa fat Gas ufe og unrfeur u fae ufe oct oy 3 stefe afer i 
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vel fra dofe 3 se acfenr 1 afes safe fea ofS Aae 3 rfEnr 

faa ws 3 ufs 3 aeH HoH Teter 1 His Fe Serfs Fo wher 

fag nee wreg 3 fas dt ufent 0 gents Guierfs Af mefenr | 

dar qatu 

wees :- ae de frost "Ast" vse va, Gave T di awd ue Te 
ue ul Got & fa fea aA Se wan adt ore at dt Go ug e oH 
2 diva fea adt fens dt age Ja i Ga wruer fra adt Hoes : nue 
ae Tai we dtu! BS va il fea ws se ase Us i Cai} Te-AaE we 
aot Gare feat a Hes fenrea ct ater T fea Ba Hs HWS Va, HS FAG 
A go dt ure vs i Te wae fast far s st dat afoet oot fies Aeet Fu 
frost der ag e HoH 0, Ga GA Ae fas sfue TS mars UST AeA 
fefaur afa Hae gt Il 

feo uns Fi aes S Hot Hae ons fone 3a 5 fea act eas Tee 
Wo tl fen cen ot feenet nigas vigst Han G wus aot ae Faint 1 

go ns w at frorge meet disH O Go oat Hoes wT Usd At, ws 
at ARS St Cue fea ret Aet del, fray age anit use wafimr i 20 
We et Gus Cas feso sora dfenr fa Ga we we ds a Afommrt T 
foro 1 GAA cet Ars, gO for fea Fdten Hs Sas Boa su afta i Ast 
ay dare & oH ma 3 SAH ae fest At, us Get 2Eoo ATG Te HAT ze 
TH USSTSH 3 wet Barer fest At, A Sa om SA Hye su dan go d fog 
Sfea cen ot at omer Hs vefemm fer Hs oT oe faa mifdr 3 fer 

Hoel urani arse, Hows gut er we 3 1 fegf west m8 feat § arg 
aeet 1 fae foes are fred aud ut aes dt re G2 Ts, fer agi dts 2 
fears Sve od dt ga af wr Rae 3a 1 fgi 2 Haw, zat, md fafa 
ufésa us, Gat 2 ae Ae mS Rist feR sgt afse Ua, fA agi Als 2 os 
afenr | fer usH fee ga, oS USS Fags Tt at act oH feR chat Se 
Met AndTeSt Te : 

9. caus - FH aaHt fmm (area's) nis HtSa (fact Sar) fee fen 
afenr 3 | 

2. Hos - A Sus vis ws me feo udas 3) 

Shret uz ot ngs fa “wet or eva Set fea feG ", HoSHt wa a aR 
Hts SF det 2 a Fe ufost ot Caifamt At 
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fog can feat rdtot dt oeua yevibat & oma F afos T, as feo 
aan sas fea ot afar for At nruet uAsa, (2 fog fea ore area, u: 
92) fea Aa wufanas frre o : “wufsot S fea Baer v, fax foe oa, 
fant far Aranin 2, fea aw ot du at feo cane Usha & asa Fara, At 
ast ont ot figs, ae foe fea aorr, at gale raeest TS 2 ferret 
nin, 7 aet 3 St wt, fea va FT eAS Fa Te, ws fea me sets F 
BAe se Sa, gus aes fame 3 1 frost Her fener Sfear Ait few Hi, 
Ga woneste 28 at fear, ms WO OSH @ RH set St Go da at ues 
fomr frost nae fre 3 und ave ua, GAS Sum anaes ave Jo | is 
Fast & unt 3¢ feat F at dug ot acti 5 udu wie ga "1 

nat Tea Ae Tofenss afie 3: “fig aan, feamndint, finfemret nis 
Went a fea fya-AsHt fede 3” I 

“fatéa fasifrmiend ore fésins uluen" fea Raface ferret o : “fee 
UgH at d ? ferret Are" 3 HOH Hea Ce Har Get o ad, Sara dt ae Ti 
fener aet frais act 3, frost fa ussugen Ya oe varfenr fam TSH 
ferdt ufus fea aet met fefsona fenafsse adt fare Hike & & fea 
fens Gowres fifemr wr Ae 1 fers cen afoe 4 ae, ea F ea fes 
faa wt Rae ¢, fa fea can & Gu HOs-aH G, faR fea fenmua famra a 
aga ex" @, Sat ford iS TAH! & flmea 3, fas fea eA TF HoT At 
foerit aan er vigfedct oa" 

feret mina wese Ags fes St orga Gas nierS Tt uet A, us 
Feet dt Ca Gas FT Het we set 11 fea fen faas ot Ys F as Bt Fae z 
a, usaa efea cane 6 fen sgi wee fear fa fea fro fea as-wst 
ASHAS, oS A Sefaot S ur w Afga we a dt vse for i va se 
Fo Gre fred ats ant ea-Agu, Wet-ds fea fer fixfemr wi, fer 
Bel Gn Feat AHH vt det finest oot Ht fedt arse At fer atest WS 
Qua frat A nfsoras Ter At nd achat orG st Ht Cre So ume ct fies 
fH we Aa nH ct aie fea o fa Ga ate nme S fed as at Hat BS 
Re i wd Adbot fee, wefesfaa ut’, dfent thot Heuesint fes 
nefaes sactehat Tei, us Ga HoHt Saint, frost fea st we-eae- 
stent fea umm chat oa, mS Erba Co frost feqt fea md vrecet 
feasint ua, Ga SS ct vabat or sdhat oa u fog TEM, Ug z der aS fe 
fearat § woradt 8S sea minnde feo o 

Adt fanet wt fet fronea Hae vt anfe Spe Vet Vefant a 
uifaars fier fer fart od, nid nidat ot seifeoat ars Gat fest fea F ure 
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@ 30 3, F ath Ut um S dt tes ot usrast | AU Ho fer Shem 
2 0 odht fea 3 fa uta & ad fea & fens fea adat ut sree fea 
yest FETUS Ts, ws Gai § ae, afefent oe Age, so Barger, 
13 ABH aes, HOPSES' OSH Ua | Bt eS se few ges oA Sanit fer 
ut ¥ Qua adf Go raft 0 fen? we tae Ga fdenact st asst ot forest 
fea UG, frat § 3 eat feo ews de F ot ord vat or act 3, Hg? 
afemre a 3t det AUS Bar dt adt afenr 1 

wet Reet aHes @ we, fog cen vt Aus fedas (enc) eA, aU 
UeH wpe fee vrfenr At sas Shot steht wat wet feg de wat ot 
afemraact Aras dfenr nis at €o0-200 AS wt ueast fes TAT Il 
vig §, WoHeee 3 Soret 3 us sea wu fer, ms gO osH s Ae Bet 
fdgnom 3 wos de fest u fen Jot Gdt wa us wi eae nese 
Seb Sst 2a O arent, 3 fessbat aasbat F eb fx Ae aise 3 St 
ofoe fea adt ur@Snit 11 

Gus fes usHt & He He mAs MS Tent g wet une st feo ast 
uasts debt ga fa:- 

AA 

. Ja, WSHt - Aah (National) 1 
Has asat ont t 
HOST THA we 2 AMT Hed fee fesaet aver Age F II 
WE WS WHT F ATA (VHS A aaa) Ha os Hat wat F 
Ars stot got ae sfoor dfenr v, fen wet ig usd omit ae I 
Doomsday, day of judgement, aang 28 Hee ym ner forTE 
dz ens God w3 Tet 1 

2. Fact fret aes wel Aas Fi oifsars des 

t. UNSH Bt Hol usd, AT HOUt ness Je Ws tl 

X. UnSH & fons ms aaas frase Boi dfenit Gus Ieci fos GA 
wH OSH 2 Uda ded (A wol Ag eS dt afeedt) 

90. Wes ASA Tus Set go Il 

9. ae go at da at Te F Haas Ws Ii 

2. Jag sad, Yost, via, edie fea feRen see Ua I 

93. Hout fea Sshot uh os fesas afr vier o 1 
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98. aet gH 3 fade fea WS-uUSI acHais. mS TA Tefont A ua 
w Afge dt we & 3S WT Ts Il 
qu. 3a & fant feat fee at oe afas Se oe fret St Aer ast 3 0 


frre 

Gat usHt esa (frost rst St Te At ga F ct yeas ao), fre 
UeH Gat aH a Ae & niggas ¢, fos aes § Hae go u fer Ue aes F 
Universal Hawt ¢, far sgt st Gret Te F As adit aaer 

Fg vions cert w fea ga TIE nis nieTE TS UGH F at ufame : 

fears Hoe: u, gs 

yoy TR gay Reba, bg 2g eerehr i 

MISH URS agers, us faa aot web i (ar ced) 

Ty Hoa Se Ht 4 22 WS USA WaT aud, fre TH eB UES UATE ST 
wa fignas fea, 12 yert Heat fee ats, A Sat g deat GeH Yeti 
ert fare o far fea set Set frat ae set 2, fa ag aaa ee te 
UeH 2 niga frat Cat 3 Bgons fee fooafes ats Aa, Sat mS frre 
3 fore yas 2 ae, at free Sat St vruet fours fee dt, sata Gat 2 
< pontat that neneret fea SA, ast wae nS FET aS UTS Ae Te, nT 
Ae fity wars Cot Gus fey fenen ae sfowr are for, ws ge st 
foo 3 1 

ye Hg fea ag wad Se wt SF fegi we cat F Such, us Mune nierat 
feu, GR uno ft sadte vias atst 3, faAg Go wry ure Aa, nS ATT 
Saet J GA fea F at une ot Use fee as: - 





I Afs oy ass usy fossa? fased 
nos Hots nigat AF 


fity con dt ye deer afoag & fines 3 3 : 

“fruga” ons He § Fas, aren, wae GateciRet fee we fefenr 
HE aa vt Bs aot 2 1 fea Aga aa 3, fa far mae § At Ast Teeret 
§ uga ae ot figs 3 nee Ou At ag de foe feo md em dia few, 
aes wet Test Tt on eas Jo il fines TAS fan fea an § Ba nruet 
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MES HIN ns fiers ot ease ast HT Hae oT 1 fee 2 3a BS “wfoag' 
Hee & Gara ae na fee ass & Ga fimra Ose & Ha Ss Als ht 
fédpa @3 Gag niet 3, fae net yet dt der rani a wears fea For 
ae, 3 nies nS ors Enns GA fea w dt uns viage as for Je I TT 
THEA Ht ear? as: - 


west ot ea HIS: 8 
ae Afsag a a fry mere, A sea Cfo ofa any ftmre 1 
Gen ad sea uss, fens ad vifys Afs ae 1 
Quefr ag ufs of ny wd, Afs fawfer uu ty afe We II 
fefs 33 feen geet ae aofenr Gofenr ufe any fomre 
a Af farrta fomre Ae ufe ofs, A gefme ag ufs we 1 
fan 8 efenrg 32 Ret Emi, far gefrs ag GueA Here 4 
Ae wag ufs Hat fag gofry of, A vnfr AO, megT oy FUE Ted 
(oifiga rf = on et Gea) nee 


"A 3Ba Gfs ate an fare" frre ams, ag At 3 urfaror aftst 3, fe 
“a2 fren aea]el ae" a A Ge sie Ae CA us & fines HF 
8 @ ovat amr, UH, ms Cre gan fee afoe & mifsorn ae 


va ast wow: u (RUNS Aiea) 

fs fife fifa me ue, ae aA 3a uefa fHeTS@ II aT 2EQ 

fines aes SS § us TH ater F, fa for wast et fsa aect F 1 
YB NTS ag HS At ag de Afos 2 yrds feu vias ae 2 fed MURe aT 
fés fa Gn wfoag ot sadte ot 3, 3 Cnet eye at 3 u nia “ae yrfe" 
fous oe feo uA fes fa get & fam ae qeret oct Gx amet efoag 
ot yust & rae ofsur w Ree F 1 fen USHSH S, ag rtd, fea tHe- 
Hos BS fears w Aa - Aadt (afeGsiitas) fus age adt ats, ms a 
at fea wat-rddt (nee csH-sfiaa) 2 3g 3 dt AHS ats FW ye 4g 
we UHSH G Gat & Ft Sud ysat feu, feast wH fea sa-aAst 
afent ft srs oot dist n Yost Ft fiers oot del-agu Aes aes a 
at Qgt 2 cane feu det divfen dt set 3 1 fen una 8 eae os eH 
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adt 3 ws oT dt Hae ol feR Bet far Sa-Sei (As - wifes) A 
Gu-da a Te wet fru cen fea set ai aot Su 

Bg ort aa ag Afoaa & feast ees famines See :- 
we ast nom : 8, (uUBst 

Font unfy faderg 3 fadre ofs wfemm oo... 3a Adla & at 
fan & we ofe Refenr i vat 3é9 


(3 uso, F Aae-fenrua, ners-afas mF wher 2 ysr]e F WaT 
FU... FI AGE a wag, fad Sct serach of guar 2 & 32 eaar af 


Tg wHsen Ht st fer cone Ut Ysa age va :- 
Be IA HIT : 3 
fon a adta & ad, a a deg Soret 1 Unt uta 
Wd TA, Tg oad ve tt fronevs 3s fen sgi da ave gs: 


ASH: Y 

We MUTT niaiH uidhed of fag aes ae 1 whs wTfs oat Ase 
a fsa r8 a soe 9 AS Afeors fees qome i a fsR gu zag at 
Sfon Ae Aafe ats 1 ao uot fsa ws fust BS dou a feR aH Ss 
adt | was fodre ves udug Rast Afs ret 1 2 0 we we wists oy 
safer ufe ufe Afs Aeet | EAS GUS Has TeHst fast Tet oret 
3 aa Gute ae ffs is ents gafs Aeet 1 Afsag Afe ues 
ufo gefo Fag ot el ge Ts AY mre fess Feet 1 FF ae 
un 33 frefent aoa Refs Dt wun wu Qk uts) 
ut & prsnt Gus faosdt § foe fer agi ere us: 
HSH: 4 

Bus ust ote nfs yor on are Seri FIG A foro wae fag fag a 
aoet ofa AR on fierdt HE 19 un wie ufe ofe sfoor aHect 1 aie 
afe udifs qué eas ge Aaet Uf faodt FE 1 sae nes ufenrs 
nag ferfes af afsafs fas ost AG uA woH Mat ¢ St TAT we 
Stafe sy Host FAH 2 1 HOH Hea ae feg Ha Bus fefs ER sats ferrct 
Me wvfsas fue s aenfs wet was ant wet He 3 1 Afsae das 
3f3 ford aufs a aes Hest re 1 aaa famres ase userffr ofe Hfs 
zfror fadarct FIG ng ton Qiute) 
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Hes ot Hose 
wat & fen na fea Ge wise AEG? Te ag Ht ome Ta: 


AGH: 4 

fan ve fafa orofe su afar wre A vifs ae uct HIG  Esg 2H se 
wsoet fam feg es adt HE 9 Ho 8 fag og HS aS Tot HIG I 
wofs ges wos ey Ufo ufe HifLs we Ht AG 1 oT n mrege efs 
ge a@ weg afs wege ugact He 1 Ae yUAE at AS 3 iefa fefs 
fefs ate uadt HIE 2 u visfs Ag ds ag vd wofs weY at AG II 
foe au Aug Ae deufe vise at afs act FG 2 usafe dy fer 
a fourag Ay ae west se UT HE 1 AE Te SG aug oie AE AS 
ood Aafe Aodt AE ue nt Qi; ute) 

Afoe de ct use F sia afse 32 St was fer sgt wane Ta : - 

HSU: 4 

fa@ vier fas ureba fs8 Aras He fimrr 1 f3@ ofe fag Het F Har 
a fase we AA Hed oH oH AA fe 1 faa ae fed on fad woe 
ae rs ofe ee un sor uw As Aer few Aast qoute Steg dfe 1 nfonfs 
Stee uaa ge wR usufs dfe 1 2 0 fae Het HS wos Su at AT 
Fay 1 (38 oF fag eget AH we visfe Sy 2 n AES dH a ure afs 
urehe afsae ofe ne ge est ag fet ag aoa frefs mrfe ie 2 
Ne ute) 

2 Moe: U 


set usufs wey codon, dfde fess at fea Sct actor ..... var 92 


wees : (A yg 3 »ruet »ere four gore, Hom 3 fer edt ot auf 
fer wet atst 2, fa frost fos wn Gast fend de det F nfo 
yedtat va: fro fa fears mast (Staféa), Hos nadt (afuGatane) ms 
WSa0 Howu-Hast (edt fe), fegi wore ot He nruz farses ot Tz, 
WS TIT T ngs TAS ads fos wruNt Heat wt AH dive | ag Afoas 
3 Hon 2 fer wea fea Hysast TRS aaa Bet AOS et qewet fed at 
feners ae vias ag fe us, frat 2 nifemrn oe Hon § nreaes F 
Feet ears fires Ae 1) 

Pla fity con nigATS, Hod HoH, ug ut fea eayet aufan 3, fan fee 
Ra omuet Fs ot foes Fafene aSt 3, nis WA UMS AUS nIgUS als 
Ta, fragt wore ate F fesat séet aaa Vt Aer ms nena Fes To, fa 
Go nrué aes & afs fee wruet fear? det fage-Afs J mr Be, nis 
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my AS Sa 3 uet-aee FS seas ut we | fea AES UTA Bet RewST 
Rfos fer frers-fde viene § ORS ad Bar set Mast ais Set 3, us mart 
Afoa fee Ig waa Se At Us wet wel we dst S wea 3 300 9H GA 
ded afs fea mr we ot AHoe St var fest 3 1 Bs Bt on oa Sa tt 
uge di, ud or ad ag ae eo ty Bele fa fea un Us at un, frat ag 
ge afoa fea ac fas adt varfenr foro 1 
. Feo rags Afast 5 Gus Goa yor few sia T we set at 7 
Fae 0, GH wet Ig Had Vert S Un ds eA aa fea ds det wed ase 
want sagt ad, fegi a gost ee si ws vies dt tn ECS an 
Hue eer tite anes Cre fsa feo Te S fave aaa Ba Fie os Tat 
ast feat nfs age dfenr vis 3 fraset wust, faders 2 uns §, 8a 
mutué nied dt nase ade wa ders it 

(9) u@s? 38 (FSI Tt ..... waa afer we ate) fea ag FS nears 
uae & fssetea Te ena, Ale F dseat fest 3, fae Gre va aan Tat 
fase & ane? G3 uaftor wear me : 

uG@st 3u (ufos 3a) fea feng aan ds earfenr 3 1 fer Ga v8s 
oe yet free wre ory fea dt aie 3 Rese T far Cre far Ia 2 
ators fea 3 alt, sauce A ores 28 a Adie Te age aot u fen is 
fea G2 o AHS EH a, fe fer war fea wGe aes Cn Gus vars 
veer fas wet AHAa con ot Hee Te Nt Gre orgE BP ae ye A a, MF 
Gre no fea sam Get & fa fen ra fer Ga can arGe set orfenr 
8, md nis F Cre aan et mers vad 2 vows fea men Tusa Tat Ti 
fen wet age o fer : 

sdbr nfs ur &t Afar, Gy Gt we S dfat n (UBSII0) | 

(2) ust au (@ 5 eH gal) ms ust aE (fasta 2 zat), famra is 
3 u fer fer nou ene fefenr me dad as Tawel Ff & fea, mares you 
Ct te md frontal & mga aaa Ut oer fiterct Fu Tg ats sorter 3, 
fax farore 3 meso : 

aan Us at 2d UsH It fora Ys at omg ASH Il 

hen wea vig a Hig 1 QU I 

fons ds ufo fame usds ul fsa ae fade as wide 1 3 

aoa 3 asd & aeas & nase ase fen Tem, “afsrd Fess 
eth" a samt fufsur 3, ms udeateaa cf anise eared 3 1 fea fea 
niet Tt Hes ¢, fart fig 2 nee, Ale we flores ae ae ae oT Aer 
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3, 98 we fade as ude, wet fen mene feo nx wa da SHH, frost 
ne fea unt, fous ms Ferret On fame rae oe, Go AHS Sa F Tt Ae 
3 Hgne ms says ae FES Ta Wl 

(8) ist a€ (8 Fo Asai, AGH US 9) 0 famrs ds t nseret IATA 
# fud o Hasu ug o yates one ase ol ue GA noret ds set musa 
Bal Aen ds St niener fea Suet gerd fer wet Aen ds fe rite F 
Gen asa, ISA F udt 3gi gears Ge Ut Ss 7, fata fra oR O, Ca 
Tou Hf user Sot Tet u fea ave, feg ds wos soot wer ua 8, vis 
dat sea TAS ado wel ve SU uss usa, wre was Ut Bs Tl 

(8). Tat at (9 F 90 Asai), aaH Us Tu fer wena fev, He 
nied nies use ut smal we USA (Sed, fog AT UAE Uns), FUE eT 
Aer 3, wid fea AA not ws dec pie d, fa fas Gn aes 2, Cre 
SAS os Set VAS at dt afsiet Cre Gus fes vfourst eA w usTS 
Car ot adt der n ys fenen ws Ho a fega aw an Aue ws Hie few 
nee- eet ae Hea St ter T Ae Us ul fea “HO Ho we Ys" set fad 
afsa ms msHa AO dt adl 2, safe Go fears, fags AHH S FEBS 
us Ga 8 we dt Hast 2 Hea dz, Go St A" fo Te gai 

“uthe" wt Hee 3, fa We we nis We 2 ow, Je die ot Hes 
Bsa fomrfenr war get 3; Ho ct was euret viet 9, nid fie |x vias 
Vefant ns frat casi T AT 0 fegi yusni Ht wese vst Hes 3, ws 
fears aaa A Ande F woe ¢ 1 fen mene fes rie ot Aafs nis HS Tt 
Rarer oF wet gs Il 

(u). ugst at (99 F 99 ABH) wet us, AE Us ot 1 fea fooaE 
fodors & Sat On gu ALS A ar AS mAeS (Aunt) wet Usnt fea ct 
Ress oe Suen dfenr, He Av ds fea fae age 2 ara oT wher oH 

ée 7 Ae Uso far $3 F S23 whesd fea Hes of ats wr HaET ns 
Gn fea aefene 967 = fernet wide st eer eaea-nast F fad wos 
Ue ll Afoe ses ga: - 

Rfs dfs =A fadorg 1 afe afs 22 sets fore 

fot Us Ham cass 1 Aa ae Suis 3 Is I 

fx@ tnt Hn orere 1 fe fae gay fae foe are 

22 feah afs Steg 1 sea au ag ATT at | (AUR Arf) 
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fed aig nis Yo WES wrars Tare Ta wel fea gv, fa rans Fae 
fadarg = 3 un fadars nis rarest & fons aera 3 fass eer 3, fos 
a fortes nis Hades 3 Uns fees 

Hat ot Gsust 

naa Hat that unsat fes was ut Gsust wis oa S fsa-fFa yas 3S 
warfenr ms Heme fomr oon GAs fea vAH-tte veltas a sgt fers 
ats dfenr 3 0 fit ag Afows, sea-fessa daa, AA dt dz F 
USHSH @ aH aes Tet Hae os u (AuAt whee) Jeo defs nrars i 
sai dist ur@ 2a ae 1 ace A tor sug aes, ace fafs aez za I 
age fa ast rg ace, fas dor orere | 2a 3 eon Usa, fit Te Sy 
UTE || SU a utes anion, fa foufs Bu ave 1 fas oa a Faft We, 
ofa wg of aet u a aes frsst a AM, om we Aet U ,.... 

west monet wae: u 

vas 305 Wat ag eg, feR ag a ws og ut fus a nay fa wa 
US, Fae udet mud afs i fan at faafe y aeers, meg a ufs ass 
ters 1 ass at ffs 0 8 aor, aoa A fag ae A esting i ar acu 

west maet Hoe": U 

nefu Afs der Ag Afs, fag us 3 Hart Csufs n fag we Tae 
farerg, fon we 3 Sdarg 1 Ue acu 
Hg Hoe: 9 
nigae aged Ue Oe, Ode at Teer Tan oH iH fea de 5 de 
Ben, Ha Anu warfeet u (nataes AAS asastet at At war wel At st 
ar ot aA, fade USHSH & TAH Ut At) 

Ww fan xe oa Aas Gufen, as ae nse dofenr i (Ae GRet 
fea FE, 3 Gnd Hos ef AH alst me faer far wet ar 2, fea 
ferns und & face ats 

fess a@ ge-nae yefenr, gusg yaet onfee u (ns fooge F 
Fege ofenr i) 

nrd omer Gurfe foaer, Hat ae at@ fener ti 

(amd ors Gufsiot fear uss nigu 3 1 wus Ae mT F 
efenres ag fest) . 

Hfs Agu Het AY ost AS Ast ufeer u ua 903d 


- 
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(USMS ATG SRat et Ae Fon aA ferme Fn ws Afsor s 
FBHess Ae Fil) 
He ae wudufa ot, ofr faa nee ort 1 dar qoat 
omy quats afs afe 28, Hog Ha uteri 
(wagon & fsade Agu me Hast Wa Gre orué um at Age Ie Wt 
Hoge de 2 at a ore facdu aS wus -nre ot afier FI FE TA, 
Rage Agu & furan & ys for fooge F Hees It ) 
wg ASA HIS: U 
ade AVE AHSA US, Aas A Tet Il 
fue ufo efu Garret, fan fas adt aet i dar oof 
nt HOST: 9 
fsa te 8a 3, 8a T, get Sa TF Ua Buo 
YHTSH ASU 
Turt wfoa fee Gn vers use froneos ot Te we ag Tse Ue it 
FHS TH : - 
wy ll 
uife Ag porte Ay, 3 3st AY asa DHT St AG I 
— tag de afoe ato ods WC Afsoy aos vey fesse fares 
nares Hots nyo AF 7s Tes 1 sefes nigra fer s "ys Hy orf 
Fer 3 fea frnr can & afer frots 3 0 feo aunt & ni ge foe Ht 
far da wat & nia sat Sy vat oi Sint aet esha wnt 3 orgs fea 
fen ue 4g § frese ert ea wr de Agu fea von ats dfemr 3 1 
ye ig fea ag Ht afde vo: "ge ute i" ferret nase t fa, 
Fa AS wet date eer use, ag & mam ns ofors ae TAS 
Trae 3 0 Tents mgs, uso miget 2, fer wet det FA fears, se 
Gz fas ot unt dfeor fea-fre usHSH-ste (Yer-aHer) ot fas a Te, 
a dt UsHSHt o Hae os a ot fact 3 Gre ves dt uns A 
Te ws Cnet fron a feria os wigsE aes 2 AUG, ABE Te dt use 
de Us i Pia wae ag wore Tt yas Te 2, fen wet qewet aed 
(A) ors ag Ht MAA TH 
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Hae TT 

frre can ot frfer word uns a fear § feo rites fen wet 
aufaor 3, far Ga Cn ICS AS St se SS une SF fies AS w Vestn SH 
Ue farH ot vefea aes SA ass 2 YAH non dt et, Gre ga F 
WIT as std sot Hae i fears S fre aed GA Has TET udee wet 
Aude are Usut a frag ae dt Gaus o Aact 2, us Ga AUS 3 frase 
ag & CA Ve gAS G3 vad dt fe Ae Ua 1 fer Bet ag St “ag-dt" 
det uniter ol ag waa ws Cote orsH-Agu & ag wfoas fen nena 
= mgat Aa, fer set Cat St faar, At fog Fear adt det qewet HOA 
wet fea wat-aa 3 1 fea goret ae unfe wt tte J Af ts set 
SHE & S ust & Afs fee mr de & arus aa feet Fu fea qewet 
ue ct wet de & wore GS fend “Hae-ag" orftor Fie TI 

frre ag foes SoS S Us : WY Hoe: 9 

He Hg Uf an onfes, ag wea Yat ufenr | Uist Gogo 

gonfs fea ig-feas & ag an-feas ot yefenr 3 1 (neers : ofs 
on, Ft Hee Anat Uso, GA fea dt CAs 2 Sz ufseasa Siar) Ae dt 
Hg faawe va | ag soa te Ht afoe 3, fa ye Hs ye (ant) ufemr 
au fer set, qewet fea nee al fest Tet ae - fafor.ct HZ o 
qeret fea eos ae Ben Hy ow we Towel a fame 2 wfed fea ct 
faze 0, far da cant fess “Hg-se" oe fener cet Maa aot FI 

uanet H: u 

fas Afsae AS Het fasefe, niafes wets Aifs a ufe 

fsa fxd as fons aefe, aoa an APS Ae ue y Ua dot 

Fras: 4 

a fag cat 3 fag fer u wt gu a ats nar O93 

(# Gre aet foas eae Je at 3 Ga fer SF, ua Gret st ar det gus 
Sar dlaet as c 1 fer wet ag waa de at 8 yo et adie Tt He HT 
fea fence? t 11) 

THA HITT: 9 

fa use sefe 3 oreet, fan ot famr ag afoor fe 0 

ufsedt ae oruz, fafs fase fest feerfe w dat 939 

ag F wad wie ai, faA s Gn use e (fos fer ot aot AD, 
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HG Ae fase view dt ase as fos F 1) 
ag saa UT ag 

ag woe te At, uaa 8 ote ag AdlaTe Ta ws THES Ta : 

ae rte uae ofa ute y var Kad 

(fert ena aaa nud! far efoordt ag ot serait? sat ats 1) 

Hofe Hoe: Vue 2 

3g fadne afs Aad, Ad se a aet HE nda ucé 

HUGUT USYIH USHA, asa ag fifemr Aet HE uw uusan var uct 

wrest Hoe: Y 

ag ushhs wad Sf, we rafe fader 

vA usHT 8 Ff eA udlas St Ysa aH F : - 

nofe nig Sa nesta, Het Te AHS THT Il 

(Sue, ag difse fiw rit ) 

sat Afs 

fra Afoat 3 96 St faces, Rodest nis fas - Ha Gest drt 3, 
a Cat F fea nia frfior st fest 3, fa - rte dit Afs ut fase 8a 
voor fea uta ager 3 1 fer wet Ofer 3 fa der fen Oat mm FT HE 
2 

Rafe Hoe: u 

He 3 fs AgU a, me ye ue I Ua 889 

THaSt HoT : 3 (nde Afos) 

feg Adie Afoor, ofs gH nfs Afs at 

33 Hg Hfo wefan... ua K29 

fawrets Hoe: u (3s) 

Wan GA yoy Hea, Ba Ba eee 

WISH URIS assure, us fast aot wehR 1 usr ced 

Quist fea yaa fenen sue m3 GAS fon ane we ae fect Fie 
2 afsore & HUG F 1 CAG sHRE a fier Tlarsa F II) 

WS oer: U - wT 

uahAd 3 gfemt, fenrufs AS gar Ua acu 

(gfae stant 3 Ae AAS 2 Sar war we Te 11) 


138 


Sri Satguru Jagjit Singh Ji eLibrary Namdhari€library@gmail.com 


ug a aed 
uNsH ot Geass cre ofe Afos ume a : 
fadt Ta Hoe : 9 (Adit nied) 
AT Te viede a stofenr, yfs oer fage warfare 
afe ofe & afuGs, aa s sat SE HIG 1 Vat O2 
MOAT HIST: U 
a feg vse ae aaa, A snes ufs Godt nou dar ult 
usAet Hoe: 9 
aefe ad a frufoor afe, ora ve ad fae ofe 1 
WISH USHSH Ba ad, vise ot efaar nists He I 
goa afe vats afe ata n 20 Ua €é9 
We Hoe U 
sé ost sau at, vats safe usera I 
adt adt use 3, afe atet dfe wma at 002 
wet > ert 
THe H : 3 (mide Atos) 
2 note Afemr, afe sn ufo Afs ai, 
33 na Hfo orfenr 0 ofe fs ait so fefs oF Aa ufo mrfeEnr 1 
.. ad aed fqafe or ye afer afs aed, stg Aer ufo orfemr naan 
Yar €29 
MITT : (MUS HT F USE ATR TF MHTEA At nnse Js) FAS 
Adis, usu 3 ufser fant ot rar ast, fea 38 vier nruet Ffs wet 
at f nas few Fan Poor 1 (eaTES Is) ys & 3d fea (nruat afs 
aed, oF ra fea orfenr it 
ug 3 fea ae ais 2 rfoa ree ae : Ae UNS 3 PER Fat St TET 
a ye Stet, (me Fite Der at3) se rue ifs fea sua 3 site, 35 AGH 
fest 
fine Tan & feo yest frftor 3, fe ate pro 2 Afs a fase Bk 
non er au Hane fea a, fa Cr prs 2 wea GF vafent Tfent, nis 
3 Gn AS o dah AS fea fier eu fen wen F yust wet sfoen Afoa 
fea wi runt atoe fea gest fest 3, m3 HIS eA Ie Wl At Jewel fer 
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Ft fenton aget 3, mis ag ware oe at 3 Heveel fea Ai orfe ae Aioe 
ot seer at fer se & yest fos ast efor 3 i 


Hea Hoe: ¢ 

ufe wa ufe nize adt, aoa At He 1 Us qt 

(usHout fee me uss 2 Acai feo det saa aot F ) 
a wat 


qeret fre ag Afoee ot met Garct Tet wis Tea furs original F i 
far dsact A we fea font Tet ad T 


HY HIS : 9 (ABd) 

wafa unsa 22 usa, fea ufa nafs neefa aat II 
wired aue ad” fas us, fas Afsag sz 5 ufenr 99 
asta fasfs serefa sAR, visfs da does A IER I 

unis fd fa 3 uehA, fas Afsag ney at urfenr 1920 
dtee eas 3x aafa Cfenra (aeeA) 

ag Ag Hay aafa femora u oH oH fag fa@ Ay Ue, 
fas Afsae sau 5 fen 4 931 

faGet acy sfeniont set 1 Fea Isa Ysa Hs Tet 
ung uey uifs sdf ufs AG, ge nae Ho oA fem net 
aeofs efy ad He Wfamr, ge Aaet AT gay uefenr 1 
aoa MSH TY Aafent, ge Afsag mee eerfenr qui usr 9083 


“ge unfe" aeret dt ufess ats 3, fen set wet et Hoss fer 
sat Set F : - 


THA Hoe: 2 (nse Afoa) 

wreg fite Afsag & fumcfsd, aeg Adt wet 1 
wal se Ig act, Teh frfs wet 0 var K20 
Hoe: 8 (ee ast 9) 


Afsae ot wet afs Afs ag weg ae frog 0 ofs aos orf HoT ASS It 
iat 30t 
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Be HIS: 8 (OMAeUet 

wat ag ag o wel, fefe wet vifs Ae 1 

ag wel ad Rea wo HS, usaf ag forss wun dar kc 

frit frie ge dots, sect woth swe ute. uer géu 

(aonts & fea we faftor 3. fa He F ue Cra aan HF risrear 
free qounte 2 wo HT ) 

Afoa a we we fer daeat 3, fa qewret § wa fatter ns ufsor 
We 1 33 Sa wat w aes aaa ot ante, fours os nies ANS We nS 
Frat ffir 3 dts aaa, Gr Gus une ast re 1 fears aaa SS 2 HS 
feu, Hevea ot aet Ha sus o Ae Us 1 feat fat F wet F yes 
femss ae ge ots A Hae o 1 aet eet foe F ome URS ae, Te Tt 
@z st oa fest Jer t:- 

Hurt (ust ufsst) 

F:fae Afar Ter, fae a3 se uf 2 

A:dafy ant va], ase faftoo afer i 

H(i) fa fa nat air, fag fern vow ? 

(i) ya fa dae sahA, fas afe ue fimrg ? 

AW: vifys 2a Ay o@ efauret de" 1 

THAI Griarg (HIT : 9) 

wet faga@ dtorsrt, t & qoute dfe 

feg wet no usu at, for wis ear ofe dar tau 

nas Gass : ur go 

fae 38 OeH weer, HOY UeTsE Ufo | (EAH Ge) 

(fret dt fue dara, yeaa, H8 HB et TT, Tae, Fo, TH A BF TH, 
Go dat amr ae dfe adt ad a Fee MA aH St Hoe AGH BS mined at 
mrGe et AIS Ta I!) 

THAT H 2 4 

FW ofs ufs facut ot, st oR feag Het I ..... Hate Ae afe ufs Tre, 

nifafafa sats ad fes oot 1 on fs ofe te wre 1 at coe 

fea fire nm uses 2, fa A sadts fea fatto orfemr 3, Ba TS 
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Haan far Sa aes st CAs Afenr ad we Aa UTE ee fro Het 
a:- 

¥SdH HoT : 2 

mer atgat otfent aa uf, wy AY Sy ferrfenr 1 


foftm Ao 3 28 frost uefa arfer (et uc) 

ug free gon axel ae et OSH oH fine B HONS a faoweret feast 
a frag de ot unfe, RA aa age ot send fest d, fa Aes Tt 
wrearee afeor ate I UNS aaa ade TS a, A aEGer a, CAA wa at 
Rarer 3 Una aes age F fest F GAS Bes st Hae ST A BPE g, 
Gr & Gre st Fae oI 

Heat 

frat on foorfenr a2 HAOfs urfe 1 aaa 3 ye Crs act ect ofs I 

* Furl Afar) 

Besty su 

Fs ner ffs ufe Aa arfes 0 afe Ao & wa TefEs 1 (Het 220) 

McA 


Qu Hs FH UNSH Ft Te F Adlaree Jas, Goto ust vs GF 
MISA SIs BT nm ntuy|at sda Jet F 

wget Hs fea frac Hoe feds ot we age Ua Il Ae Sud @ VIA 
age Fie Us, 3t St GRE THe frac nee dt age Ua I 

ferren fea stun ont net age ad asa fea T & fern ot aoact 
fea ora & fer we Foy da fea fadt seste ae fan & foefenr 
geen wer 3 1 west ct fen fea AUG de tt aifeR adit tH 

ire Ha feu faront feu Soa yepaa adie we west ot soadt Jo 
congregational we ws MISSA AIST AST F 1 Hoe e fits Sai, nis Hest S 
wat Te Te Ws tl 

frre oaH fea niger yeaa At Hast (congregational ) det ¢ 1 fire 
Hs & "fea" § was Hdss fest 3 u qewret w da wae SH A 
aes TU, fasuy, ATA UGA, os Ae AT was Te S wenfent Tl 
ret wfeas Co AHeTE nis ofiue 3 I wet 3 dive aaa, fer 
fenen ae Gret faves agat, Gre gau feu rea ucts aaa, fed od 
frre Sw foefes 3 1 Aas & fea AHS de GA Ug w AA GE ms Feat 
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feo fea anni assfen ¢ 1 fer fea uefa 3a OS AHS Te oat F 1 
Hae, Hes, $3 Be w fesaw set adt 1 wes ct fre eae sa Ost uss 
we ll 

fasau & wel & ue aad, ms Jo nda aan Ft fasfeus yest we, 
aes Bass vid nse aset fears 2, nis nSeH age 2s BS de Asa 
ua de ot mar do, war: - 

308 Hsu 

ufe ag rife act maetA i ua 23 


Ta west How: u_ (Ret Afee) 

"S$ oad 3H ufo meetn 1 AG fllz Ae Sat wh 0 

SH ws fust oH wfee 3d 1 THe four ufo Me Uae I 

afe a we sue vig 0 G3 3 Ca saz | 

Fas AHat sue fs ot | SHS fe F orfemrardt 1 

suet afs ffs gu ot wat ase SH Ae geet wi usr 2ét 

moeHiot Geer I ws At Aas fea ns fea fas da gu is st 
Ryshs aaet F 

Ag & ufvst Got en ag foes S Reuinst 3e atst Fiet 3, fai 2 
ynte gore & sauet ae Sr We SS aes et finer att 3 1 fea ag 
de Afoe ot met ws Aetet ges § uvest fest viet 3 1 ue fimrfonit 
ng we foe wfent § ReuinSt 3e ast At 3 fer Ua St wad 
gaatihat ee efeont F ms Soi riftont F fragt a wrué ag J Sy da fes 
RURA TAS asta Ao, Coa F are ois ater ou AS Ue Ut age oer 1s 
afen 3 efoag @ dqe Hua wer Ut Hs Cet ws Hs ST aT mare UTE 
Hfoor niet 3 Gus fart Gost ava Aeas w se Suet fe ve fay a 
fagers 3 1 fre cen 2 fea det usfene Aet adh Ou oe Set fre Hee Ft 
mas Tet St Wea oan fas Hae Ja i vis fea waa oH Vet ae, 3F 
we AsaS St ser Tt nfanet ast wet T 

feurg Aet 

vo Ha 3 fenra aarGe 2 Ga nmt nme wa Il 

odin fea fenst noe 2 fears & foen free H3 =e fea fears 
eat finfemr pier oo abut fea Has feg 2oa uredt St Saat aw fenra 
Tl ann ust att we 3 At feo uss 2 wot wat AT oH asa UTA ns 
fenst 3 AS A de pres Se unefent wet Su Radha Hach BA ont 
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omnt 3 | aet aS Read aga mga wee sda we feorg afaAed 
ava Una o We Ja Il 

free aay fea Bet Hoes ¢ (lat 298) tht we aret usb Aten 
Ua ll Aas fea saa we Saat 8 ST fus AeA OME Je oan ufsst At 
ag de foe et et aget fee ug 2 afta ode aon ot near ae 
Fuses fas sen alist aiet 3, fH few Baar, Brat wis Sat 2 nrst fuse 
at won ut far B2 vas u Gus, saat 2 fusr At een fear tis ere as, 
fare Hama o fa a ENS ae ruet osalt w fons fern asa we ase 
Ue i fen Us & as ori 2 BY Je TF AHuvs de 3a fea fre aset 2 va 
efor Ger 3, ws EAT Bsa Vi Tet Afos sat § asa ws feewsa 
fritter fFe Ta, fea wet ag dent oa A 


ufcer nae ag ae rfoe fed ufsor pier 3 fer GR S Tat Fa Tee 
Us wae 2 By Se F USN Se 2 nan few Baer ne ase ag da AfoE 
2 rs clock-wise YASH! ase Va (23 Se Va) il omuat AGT 3 udw a 
US W Set Be Gt Yost 83 fees s fern fiifeor vier o 1 nis fea ys 
2 Uys Haws eH ms HETawe w fered aefeni, mae ufgor Fie TI 

fer wast migra (4) Her fust at want et UTE Ss Hot Tet 
Ot Q) Baer WB Baal SS Tt wei F nage ave gas ii (a) At Has Tt 
RYysins fer vareet 3, fa fea fenra fea ude aan dt aot 3, feo 
A Fas fea, fea public farerst Tet ws wet Te Fn (8) SH et 
mmtsee feng yssatt wt sot goat das st feet 3, ois feargs ates ct 
yost wet GA franco Ht Adtet Ge ot sda AeA HOA Tet F I 

Wt ag qa wise 

frre UeH @ OrSHE de (At ag ae Afoa) At shor Shoat asH UAZAt 
oS mde 3 1 fen fee von wat fant dag mfoers Ft ome ge fers 3 
4 fen fous § wefemr adt Roe 1 fen de Afoe et Ue Sa UaH gerd, 
M3 TSH HAAG ats Hier Fu ferret Gser vt wires nis He alse ater 3, 
fraser Htes ag afoes er der atu fa ate we Ao Asa A TS Hee 
oH TA, (der uo) nigATS fra ag da Afoa et yon 3, Go avers 7d 
I Fores gawe nis snit Ht cers adt der, fea Gu wae Ger 3 faA 
Paws Js yet § Jeewns TAS fee va i ofHies wfoee 2 woes VT 
ferret ee § ume afe fer ae 2 usta va | oe det ag Wa? vaHa Tt 
aot ag Rae, ferret us HE nis ae Hae ou fre cen usa af faa gs : 
Hon at ats vfsa 8a ct ufos 1 
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de usHt za ag Afoea & fret S welt fearat as det aud Fiz 
adt varfent i fatter fest o fa ga feara nrut aga of Afs ot fase 
3a var fea wre o, ms recess F ecans wes & AAT Ut usar 
age dfenr, cars § esa, Jan Hae dfeor, Gn franers fea net wet 
ais 3 noe 2 0 fen won ot ysst set, unsH 3 fesre § Arhat 
Bateint Atos yoson ashat Teh aa 

ag de wfoe aet ag Afoes & feat oor adt 3, feo st os net 
wet § yom ager dfenr, fea mau de d, fan at fafor 8S safent 
Stent vahr 8 wg date afemres THE a Hae Ua 1 Heat fea ag 
nara te at & fen gars § ufone 3 E 

Hewat Host: u 

we fea fie eng ufeg t 

AS Ase tee, vifs on oad a ufeG, fan aw AER mos (lar 
982t) 

frre aoH fea at det fammis & fea 0, nS af ct Hafent 3 da 2 erg 
@3 Fea te wel Gor F 1 fea St act Gon Usha St B-afomre og ast 
vet sefes 3 11 

USHSH St aaah, at Gret feaus, aget, uae, ehret nis fern 
cont fea Raw ot oot fet aet oo Ha ms EO mies? §; ms fog aa 
nest t nreH-gu fees USHSH S ; oS Set Hs, aA HAte F fea dent 
Hi SF after dfenr daw feass use Hae gs, mS fegt F ure ga Il 
fry aH usHSHt SF fares ms Fees S Hae o, Us USHSHT UT ABH 
3 2 da-Od Te at TTA II 

Aa veer S, wget, wari, etret, ferent ws fy agH, usu a 
nina Tt mee oat atst Tet fone free os u us a can firs fea 
BIS ade Us fa Fas fen sgt os GA MT viva Aa TIE att, fre aH 
nnget d, fa nas Ut suet franens 3 ae ast, nis fan vars, feo aet 
aot afo Fae, cast ory ot AEE o 

ave 8 tor ug ace ave fats age og u aefe fx gst wg aes fas 
dor org ....za Afoe eat wet ast wT ar TS 1 SGA A A wm we niet 
afenr a Ad Il (aunt Afoe) 

fog aon, fer fer Gus efest fea att 1 

aget UsH, HATS order a efor fen yefke Hae 3 wert da 
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(HIT HAS) HS as, oifssrs s Tt rise vo u feren fey dad Te 
fastés o us Gre ured oHe fase HOHE Std u Pia Aa os gO Ot 
fea usHSHt & Hddt aot 3, A GAS Set votre St aot 1 fo" aan fea 
westat at MT Sher o, fa feat eer da si ager dt aot 1 A et BIE SH 
3, at Gu At ateas & du dt ou fu oH fea o frase da Fs HZ, 
Qa AT 3, mS Gna nmuet fs ct fase Ja te F nreus ast Tet T 

fears & omat Rent & fefson F wos 3, fa FH (ses) oS Sora 
S28 ot wofha nid Area faosdt wast afogct wet get aeseU AHS Fe 
ad Jo ll Us Ue AM nies efenrsa nis gUiiet Bel fea fea ga un 
afer food 1 age, Strret, ferent nis fog cen Sfmt wis geste dat 
fed dd Us Ao Tt Ut Sgt Tos TUS Us, us Het as fs HS fra at 
fru cen feat feu fasas ot fener aot deer 

foora § aget, wert, ferent, Ae os fitr con act Hoe I us 
Srl, ga wid fog aan, fer s Hae oa 1 

Qua fe qewet 2 ure! 3 feo mine de 3, fa oust FB a YE 
we, frost fea avast 3a 3 woe mene feg mS ad ys, Cat 
Fewaa m3 nifsorsue det fea due wet, We dt OSHS org ws wate 
nnt wrust SE BTS VS ove Ja il HISAS HS At, fae ager i Set ys 
Ait fa fern un Aa Hs at fe gan fee He Hit fe fete nom wre rot fas 
at feee-feR ai cgH-Hae ASHE wre, A Ae OHE ns AHH 
night 3 goret § Sat er enra 7e Uhm i wfenr-ars feu |ftmr rite ae 
nin Ue At uit FT Us TT eg ufsst w de, mifimr So dt 3, feanset 
Cras 

defer 3 ag Hato get Ft, us A GAS YA Shot Sha Tet asa 
frifteret nue seb, st fen oe Go agel at ae farm fer sgt agent 
nfs Crehat 2 Ts wis must Bz aes, yrs Shred wreaet age oF 
ae 1 33 fea aus fomiysfes dar, fa A age, fret, ferent we fie 
HE Ghat gs fife! fit oan 2 fratst ae fieetbat Tact Ten, st 
fos Gn fact @3 ot, fea afoe aes Sear fax fits cen fegt cent et ame 
ou Sue fea o fe Bfomret Sa G3 fins con F mas re wus dt ya, nis 
Gate use wet fan dg UsH Ut Ge B= tt Ss ad F 1 

qoret H Ast ferret mine 3a 3 yas uct 3, fa faRet ot agst 
fae fea ct 3; Act fret, Hie m3 afers GA et ot free 3 1 AS as 
ws As aet GA fea & vax fea us 1 us fouge st 3 nS HoaE st 
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1 Ga aaa-arda TS F Il fas d mis HIG we F dio oer F 0 He CA 
det As ot fess os 8 & orGer 2, oS ug a Hie § feo Corset Heer 
ait Ht wana fen wet ast ¢,/, st ws dst & ifn aaet Tfenr, Go AT 
Us ot ae 3 ude Fre mS wret aes F ret) Eeors Ur BR : 

HS HOS: U 

ys fied of feo stra, nfs feat Aer, Jou uel I 

Afon As uf Ret fguSA, viog WAH & TS HIG Unt 90 

fea uffo HAfoH ast used... “a ea nfg ast 2, fA A ueT ot 
2 2” fen nee Fer Ant ufasi, At ofHies Afoa ot Cat aafent, ag 
nore tent & fers waen we fast es § FS ws ew fom far fear 
fas =o adf 3, Ad Ga st AS afnis fea yams o 1 Ba fuss, Ban a 
wn afea, & ye-Sa niga UsH USAT & fen AHet css ot at 
ot fea wet-aHte HAGHS Sole UAT THSTET I At Ig Toad Se wt ot wsHa 
frfior 63 uafimt, feo uftmr udt Gseet 3 i Je AH, Ae fre US = 
ve G3 naeH age v, Bt eas wT se Sue 9 i fed usu nS Wa, fa 
frre Gen & tgarat F HEA at AS S oS GF yrs Hlee-aont few yet 
agi Fat fimo Sfenr 2 u fine 2 we F BS nes sa 2 we Tt Aad rea 
arant wet ufanrer at abs Is, wd Gora H lige 30 8 oe Ht det “Ft 
a He" Hae waret We, nis nmit Ae, for fins on few frais at sone 
ait fase os stadia act 2, 3t frat Tens 2 wre Gus fad us, qi 
3 fea end cant 2 afanrel miget & Hamer aad mm dt uae ast Ar 
Rat o :- 

9. woot fea Hfenr at eAsfeast wis mremsfeast US ot AafAS 
To 0 fint agH & us fase ag fea ou 

2. fire gH vane vt User fee 3d: aos @ vows feo Fe us 
nifenrfa adt 3 uss @ ute, aon fasts wes Fae o 

2. fra OSH & BAS MBAS, USHSH ms HIQR-WSt & orsH AT 
nige du fer & was wet aes F Hon S AS Age! AUS Yes OS Te II 

8. Bofsat Gant & vdhor St nid as edie Auer 2 Hai fea Ass ct 
vfons aot Tet Su fre ag Afoas B uisns ae faa o, fat USHSHT et 
at Set Sat 2 nd a ot aoa Bast AT Tu 

U, Save nid TF TE Hoa 2 was nis aoa 2 3, F fr ag whoa 3 
Pe ae FES U5 HN UmSt Het S Ua Te Hofent § forra te seat as st Hat 
fest t 
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€. fra ag Afows 3 fer cnet o tsa ots a, fa fot de far fea 
Qu GA wR UGH meer act Be 

>. fre ag mfsae & ve fears § aoadt w vaes dt adt, ud 
ddlas 2a fust & waa yorfaur F 

tc. fine oon, foes aan, nS Ys sae G3 te fee st  faos Go act 
fran fase adt Ai SA Hee dt atst weet TS | Ga Vers Ut ae fas 
on 

t. ag Afows & usu & fasgqe, ws nage Agui d fads a cA 
fear 3 1 82 § wee us fey fener sue ot mga we we vaTet a, 
wd ve Qn ene Gt yu wen a Teh 8 fs oe Hea eer a 
fowfes aftst tn 

uaAdt HW: u 

Hwa Sas nus A At Aet VS 

90. Hfeor 2 we fea sfror dfenr, an ga, Ss, Ha, ns dave ct 
frge fea Je de $ Ht, war ine a fies eet 0, vd fqaet ct faasdt us 
afore fea us fort SG fant Sfenti, Afnis A yust 2 ras Te 2 AIS 
fe3 35 1 

Ue UeH Yystinit w AeuE age Gus feo fans ae orfteor A Ree oD, 
fa frre can fea faons, nit ASZ oeH th fen ot ferras feat 3, fa far 
FH yafea, sAG, Ja-gu, ad-Wer wi Hest water 2 Fe-we fea Hhrs act 
ais Wt rae Wag Whos & faftmr F aa fears orué res fea Ga 
Aes feor Fae ¢, fan ae vis fea Gre vre-aes Bt ecas J Aa | 

fen vet agdt 3, fa us Co femast Fag aaa TH Be a, fous aa 
ufaat om wal § ug, AHBa wid fee yes miRat g ru afse ae 1 fer 
ufsmret 5G, Toret a S feu, nrus Garr tee 2 us ufos s gant Aa 
2 @ mr ws Be fa os UA efeor 2 AE oe fufoor Sfenr Je 3S st 
"aH, G0, Ho, 3, m3 Jars" FH afses F afew of Aa 

ag Whores & fadsa 3 ot wesfomr 3, fa ret gre ns afess oT 
asst fea tn GA 2 gan fea vs fentast nis aa din, fess at T I 
ge:- 

noes Hades & TE A, AHS aeH TAT Il 
wo Rye 83 07 w ysed AG ass 7? 
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Under the’ guidance of the Ten Gurus, the Sikhs continued their 
mental, social, and ‘spiritual progress. The principles established by 
» Guru Nanak, began to appeal to ever increasing numbers of people of 
other faiths, However, Emperor Jehangir saw in the Sikh religion a 
direct challenge to Islam. He, therefore, decided to clase (what ‘he 
described) this shop of falsehood. As a result, he ordered Guru Arjan, 
the 5" Nanak, to be tortured and killed. That was the first martyrdom 
of a Sikh Guru. The next was the putting to the sword of Guru Tegh 
Bahadur, the 9* Nanak. Emperor Aurangzeb was an extremely bigoted 
and intolerant monarch. He wanted all his subjects to be of the Islamic 
faith. The Hindu leaders of the time approached.Guru Tegh Bahadur to 
intercede with the Emperor on their behalf. The Emperor offered to 
spare the Guru’s life, if he were to convert to Islam himself, otherwise 
he shall face death. The Guru stood firm for the right of the people to 
practise a religion of their choice. The consequence was that he was 
beheaded at a public execution. 


Guru Gobind Singh succceded his father at a fairly young age, 
and, inspite of the continuing hostility of the Hindu Rajahs and the 
Mughal government surrounding him, he spent all his life in organising 
the Sikhs on the principles of the Sikh faith. Eventually, in 1699, he 
gave the Sikhs their own distinctive form by establishing the Khalsa 
Panth (brotherhood). 


Guru Gobind Singh recognised that many of the Sikhs were 
riding in two boats: they did not want to totally sever their connections 
with the Varna system, yet they wanted to practise the teachings of the 
Gurus. 

; ~ 

Guru Gobind Singh took this opportunity to winnow grain from 
chaff, and end their duality for all time. He introduced a voluntary 
brotherhood, into which he caused to be initiated, all those who were 
dedicated and loyal followers of the teachings of the Gurus. By stipu- 
lating the wearing of the SKs (Kangha, Karra, Kesh, Kachhera, and 
Kirpan), he gave them a visible form. Codes of conduct are laid down 
for the guidance of the members, and they all pledge strictly to adhere 


to these. 
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